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companson etc, Hence they are not particularly but generally,
necessary for perception, The only factor which is peculiar
to perception is the contact with senses Hence it is regarded
as the pramang of perceptual knowledge. In the same way
there is a couse peculiar 1o each kind of knowledge, which,
in additron to the caunses generally required for the produc-
tion of all kinds of knowledge, must operale before that parti-
cular kind of knowledge can arise in the knower.

TIIE NUMBER OF PRAMANAS

As already pommted out in the last chapter, Indian phile-
sophers have differed very much with regard to the number
of the kinds of knowledge, and so, with regards to the nom-
ber ot the means of knowledge {pramanas)

The number of the pramianas (indispensable causes of
pramd} recognised by thinkers of different schools of Indian
thought goes upto ten, out of which the six mentioned in the
last chapter, namely, Pratyak/a (Perception), Anumana (In-
ference), Salda {Verbal Tesumony of an avthonty), Upa-
mana {Companson), Arthapatnn (Necessary Assumplion) znd
Anuplabdhi (Nonapprehension) are the most jmportant, and
are recogniced by the most promment and infleential schools
of thought. The yeet four are Aithys (Tradition), Chesa
(Geeture), Panjesa {Elimination), and Sambhaia (Inclusion).

Of these Pramanas—

). The Chirwikas recogmise only one pramina, namely,
Pratyakia, as the source of nght hnowledce

2  The Vaijesikay, the Jainas and the Buddhists recog-
nice two, namely, Pratvakie, and Anumina

'3 The Sinkhya and Yoga echaold recognize only three,
namely, Protyalta, Anumina and Sabda
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4. The Nawyayikas recogmse only {four, namely, Pra
tyatsa, Anumana, Sabda and {/pmana

o Some Mumansalas {followers of Prabhikara) recog
mse hve, namely, Pratyaksa, Anumana, Upaniana, Sabda, and
Arthapate

0 Another group of Mimamsakas (foliowers of Kumanla
Bhatta) and the Vedantsts of Sinkara fAddvaite) school Tecog
nise six pramanas, namely, Pratvaksa, Anumana, Sabde, Upa
mana, Arthapeint and Anupolabdhs

{ The <cholars of the Puranas {(Historians} recognise
eight pramanas, namely, Protyaksa, Anumang, Sabda, Upa
mana, Arthapattt, Anupalebdhs, Avihya, and Sambhava

8+ The Tantrikas {students of the Tantras) recognize nine
Pramanas, namely, Praetyakie, Anumanae, Sabde, Upamana,
Arthapatty, Anupalabdh:, Atihya, Sambhara, and Chesta

O Some thinkers adrmt all the len Pramanas, namely,
Pratyakia Anumana Sabda, Upamans, Anupolabdhr, Arthe
pata, Airhya, Sambhava, Chesta and Pariiesa

Thinkers who recogmse a less number of indispensable
means of valid knowledge (Pramanas} try to bnng the rest
under one or the other of those which they admat

THE NATURE OF THE PRLAMANAS

Perception (Pratyaksa} ~—FPerception (Prafyakia}l as a
Pramana {means of valid knowledge} 1s the contact of a sense-
organ with its appropnate object resulting in its direct know
ledge For example the contact of the eyes with a tree, which
produces the direct apprehension of the tree  The term
comtact s used here not in the sense of close proximuty, as in
popular speech but in & technical sence It means the range
of the acuvity of a particular sense  The range of the activity
of each sense 13 different from that of another The skin, for



