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1. Introduction

§1 The Uttara-kanda (abbr.: U-K), which claims to be Valmiki’s
narration of the story of Rama after his consecration as King of Ayodhya,
is generally presented in complete editions of the Ramayana as though
it is the seventh kanda of the Ramayana. However, for over a century
scholars are generally agreed that most if not all of the U-K is a later
addition tacked on to Valmiki’s Ramayana (Valmiki-ramayana).’*! This
essay takes a fresh look at the U-K and its status.

2. Some preliminary remarks

§2.1 Sarga 1 of the Balakanda of the Ramayana gives a very rough outline
of the story to be developed later. It makes no reference to the U-K or to
anything in it. Sarga 3 gives an outline of the story of Rama as visualized
by Valmiki. The U-K, or a part of it, is referred to in verses 1.3.28 and
1.4.2; the phrase uttare kavye in 1.3.29 seems to refer to a distinct kavya
or perhaps merely means “in the excellent poem”; but these verses are
probably much later additions.

There are phalasruti $lokas at the end of the Yuddha-kanda of the
Ramayana itself. Since phalasruti $lokas will occur only at the end of
a work, this means that the Ramayana ended with the Yuddha-kanda.
People who want to consider the U-K as a part of the Ramayana claim,
without real evidence to support such claim, that the above phalasruti

261 See for instance R P Goldman: 1984, RV 1, p.15.
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$lokas of the Ramayana are interpolations. The Critical Edition relegates
the phalasrutiverses of both the Ramayana and the U-K to the appendix.
But it will be shown further below that even in ancient days many felt
that the U-K was not really a part of Valmiki-ramayana.

§2.3 The author of the U-K repeatedly refers to Valmiki as a great and
eminent sage. Since it is most unlikely that Valmiki would have praised
himself in these terms, this also suggests that he was not the author of
the Uttarakanda. The U-K further refers to the ‘ramayana kavya” as an
already completed work; this too suggests that the U-K itself did not
consider itself to be part of the Ramayana.?*?

3. A preliminary comparison of the Ramayana and the Uttarakanda

§3.1 Valmiki’s Ramayana is superbly planned and is executed with great
poetic skill. The U-K lacks the poetic quality, dignity, unity and high
moral standpoint that one finds in the Ramayana proper. The concepts,
plan and execution of the U-K are all poor, and the text is a hodge-podge
of purana-like stories.

§3.2 Valmiki’s Ramayana says that Brahma asked Valmiki to compose
“the story of Rama” (Rama-katha) as a poem;*®® it also describes itself
as “the great story of Sita, and of the killing of Ravana”?®* Indeed the
Ramayana is really the story of Rama and Sita and there is practically
nothing in it that does not contribute to their story. On the other hand,
sixty-nine out of the hundred Sargas of the U-K have nothing to do with
Rama or Sita.

§3.3 It seems to be that today only a few scholars — and some
politicians, feminists, social reformers and people who wish to indulge
in Rama-bashing — that seem to consider the U-K to be a part of
Valmiki’s Ramayana. Scholarly opinion holds that not only is the U-K a

262 (i) The U-K describes Valmiki as mahamuni and munipungava several times; see e.g.
U-K 48.7, 84.1, 86.4, 7 and elsewhere too. (ii) See U-K 84.3: krtsnam ramayanam
kavyam gayatam paraya muda.

263 1.2.34-36 uses the terms “ramakatha”, “ramayanakatha” and “ramasya katha”.

264 1.4.6: kavyam ramayanam krtsnam sitayas caritam mahat | paulastyavadham ity eva
cakara caritavratah || .
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later addition to the Ramayana, but also that by the time it was added,
the Ramayana was already recognized as an exemplary work, and Rama,
Laksmana and Sita as ideal models for human behaviour.

§3.4 However, although right from the beginning the U-K seems to
have been considered to be distinct from Valmiki’s Ramayana, it got to
be viewed by many that the two texts are inseparable, and the U-K is
included in many of the printed texts of the Ramayana. But, traditionally,
the U-K has generally been ignored. (See §§18-20 below.)

4. The societal values of the Uttarakanda

§4.1 The U-K adopts (and indirectly advocates) certain societal values in
regard to the position of women and Siidras in society. But its stance is in
direct opposition to that of Valmikl’'s Ramayana and is further evidence
that the U-K is not a part of the genuine Ramayana; indeed, it shows that
the U-K is not by Valmiki, the author of the Ramayana. Since Rama was
revered as a dharmatma, his ideas seen in the Ramayana proper cannot
be replaced by new ideas as to what dharma is, except by claiming that
he himself adopted those new ideas.?®® That is what the U-K does. It
embodies the new ideas in two stories that are usually referred to as
Sita-parityaga, the abandonment of Sita (after Rama and Sita return to
Ayodhya and Rama was consecrated as king) and Sambiika-vadha, the
killing of the ascetic Sambiika. The U-K attributes both actions to Rama,
whom people acknowledged to be righteous and as a model to follow.
By masquerading as an additional kanda of the Ramayana composed
by Valmiki himself, the U-K succeeded, to a considerable extent, in
sabotaging the values presented in Valmiki's Ramayana. This will be
discussed in detail further below.

§4.2 The heart of the U-K consists of the two episodes mentioned above,
and it is these episodes that have captured the interest of various poets,
playwrights, scholars, politicians, feminists and social reformers alike.
We shall first give the two episodes in brief.

265 For as R P Goldman (1984: RV, vol. 1, p.42.) says, by the time of the addition of the
Uttarakanda, the text of Rama'’s story had taken on “a fully defined function as an
exemplary tale” with Rama as “a model for human behaviour”
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L The U-Kstory ofSita ¥ exile

§5.1 The U-K says that soon after Rama's return from Lanka and his
coronation, he heard that there was widespread dissatisfaction among
the people of Ayodhya that he had taken back SIta who, according to the
norms ofthe society, should be rejected since she had spent almostayear
in Ravana’s custody. Rama was perturbed by the report and was plunged
into sadness. Afraid of earning a bad reputation among his people, he
decided that SIta, who was pregnant (with twins) at that time should be
exiled. Warning his brothers against raising any protest,266 he ordered
Laksmana to take Slta across the Ganga and leave her there, beyond the
borders ofhis kingdom, near Valmlki’s hermitage.267 SIta was not aware
of any of this till Laksmana took her across the Ganga and told her of
Rama’s decision. (A point that is missed by many is that Rama ordered
Laksmana to leave Slta near the hermitage of Valmlki, where Slta would
certainly be spotted very soon by Valmlki or by his disciples; and when
Laksmana left her there, he informed her that Valmlki was a very dear
friend of Dasaratha, and that she could live in comfort under his care.28
The U-Ksays that near Valmlki’s hermitage itselfthere were also several
other hermitages, with Rishis, their wives, disciples and children;2® the
area was not a forest with wild tigers or Raksasas.2/0 Valmlki told Slta
to feel quite at home staying in the care ofthe ascetic women who lived
close to his asram and who will look after her as their own child.271 The
U-K says also that Laksmana remained in his chariot, on the Ayodhya-

266 U-K 44.18: na casmi prativaktavyah sitam prati kathahcana |

267 U-K44.16-17: Rama tells Laksmana: gahgayas tu pare pare valmikeh sumahatmanah
| asramo ... Wtatrainam vijane kakse visrjya raghunandana \

268 U-K 46.16: rajno dasarathasyaisa pitur me munipungavah \ sakha paramako vipro
valmlkih sumahayasah ||

269 U-K 46.15 refers to the area as brahmarsinam tapovanam; U-K 48.1-2 speak of
"sons of rishis: munidarakah and muniputrah. U-K 48.11 speaks of nearby asrams.

270 Many mistakenly think that the hermitage was in a grim forest full of dangerous
animals and perhaps even raksasas. As stated in the previous note, it is a tapovana,
that is, a meditation grove, where ascetics practised austerities. (The word vana can
mean a garden, or agrove, or aforest; however, the proper word for a dense forest
is aranya. Ravana kept Slta imprisoned in his Asoka-vana that he used also as his
pramada-vana (pleasure-garden] for dallying with his women.]

271 U-K.48.11-12: Valmlki tells SIta: asramasyavidure me tapasyas tapasi sthitah |
tas tvam vatseyatha vatsam palayisyanti nityasah || ... |yatha svagrham abhyetya
visadam caiva ma krthah ||



