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PREFACE

There is a controversy still coine on, o it is
doubtful whether asolution will be unanimously
accepted in future, as to whether the Epie of
Valmiki or the Jataka-literature helones to an
earlier period of composition, 1t is now un-
animonsly  held by the orientalists that - the
metrical portions of the Jataka-stories are older
than their prose-matter,  We find that wany
passies of the birth-stovies written i verse, show
aclose and unmistakable aflinity with those of
the  Epie.and on an examination and amalysis ol
hoth these monuments of Tudian - Literature, the
Jatakas and the Epie; T ohave arvived at the
eonclission that the Fpie belongs to a later awe,
But 1 cannot expeet that my conelnsion on this
point will he aceepted hy all,

One ol the evidences in support of my theory,
upon which T have laid mueh strescis that the
Bpie of Valmiki is replete with storvies that are
materially similar to a Targe number of hirth-tales
even in detail — Sneh for example are the Sima
Jataka which closely resembles the story of the
Andhamuni in the Ramayana and  the Sambula
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Jataka wherc the goblin appears exactly in the
same light as docs Ravana in the Agoka-garden
hefore the heroic and chaste wife of Rama. In
the Vessantara Jataka the speeches of Vessan-
tara and Maddi on the eve of the former’s
banishment are so akin to the speeches of
Rama and Sita on a similar occasion that
here the difference of names seems to be the
only point of divergence. Again, in the same
Jitaka the prince’s mother Phusati mourns over
the banishment of her son in a strain that at
once reminds the rcader of the lamentations of
Kausalya and Bharata after the exile of Rama.
The story of Risya Cringa again offers a close
parallel to that of the Nalinika Jataka, and one of
the passages in which the monkey-king Vali
admonished Rama is exactly like the one in the
Mahi Sutasoma Jataka in which the ogre is
censurcd by the Great Being. Such instances
may be casily multiplied, so that the Dacaratha
Jataka is bat one of the numerous birth-stories
where we find fables and legends akin to and
sometimes almost the same as we find in the
Ramayana. Regarding the marriage of Sita
with her elder brother Rama ax narrated in the
Dagaratha Jataka, we find that the custom of
marrying one’s sister was current among many
dribes and  especially  so with the Cakyas,
amongst whom it was so extensively " prevalent
that at one time when their enemies the Koliyas
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ridiculed them for it, instead of feeling ashamed,
they boasted of such connection (vide Kunila-
Jataka, translated by H. TI. Francis, the
Jataka No. 536, p. 219). All these have led
me to helicve that these and similar other
stories had heen extensively current in  this
country before the advent of Valmiki who
treated these scattered episodes as  materials
for his immortal Epic changing them in such a
manner as to suit the new ideal of domestic
purity set up by him. .\ comparative literary
estimate of the crude and archaic birth-tales
and the grand and artistic Epic has also
strengthened my conviction that the former
belongs to an earlier period than the latter.
To say that Valmiki was indebted to these
birth-stories for hisx materials iy unot in the
least to detract from the great. merit and worth
of the Epic-master. Shakespeare is not a whit
less admired because of the fact that he freely
used Holinshed’s Chronicles and many previous
literary works extant on the continent  for
dramatic treatment.

Another theory that I have put forward in
these lectures is that originally the legends of
Rama and Rivana were prevalent in this country
as distinctly different tales, independent of each
other. These were subsequently mixed up
somehow or other, and Valmiki for the first time
gave the united story the consistency and
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homogencity that mark the great national Epic.
I have also shewn that the worship of Hanuman
is not an isolated phase in Indian religious
system, but that it is only a survival of a primi-
tive castom ol Ape-worship that universally
obtained among the various nations of the
ancient world.

I have indieated in  these lectures that
Valmiki’s Epie placed hefore the Hindu people
a supreme ideal of domestic life as a protest
against the prevailing asceticism of the time.
Even if it be proved that Valmiki is anterior
to Buddha, my suggestions will not lose their
force and significance  on  that ground, as
there are various evidences to show that asceti-
cism had made a marked progress  in  this
country even before the advent of the Buddha,
thouch the organisation of monastic life as a
religious institution was founded by him,  Thus,
related to a particular epoch in the history of
our country, the Epic of Valmiki is an eloquent
but  unconscious  vindication  for all time, of
society  asainst solitude, of domestie duties and
responsibilities against monastic propaganda.

These  pages may, | am afraid, cive offence
to some members of our orthodox community.,
In fact one of the wudience told me plainly  that
my theory upsetting the whole story of Sita’s
abduction by Ravana as not founded on facts,
will give a rude shock to many who have an
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implicit faith in Rima as an Incarnation of
Vispu.  But [ ean assure the orthodox members
of my community that 1 vield to none in my
admiration of the poet, having read his Epic
times without number.  But I shall always hold
that historical research and the traths to which
it leads do not interfere with faith any more
than the sight of a skeleton stands in the way
of one's appreciating the heauty of o living
person, though there is certainly a consciousness
in every mind that beneath flesh and - lovely
exterior all is ugly <keleton

[ shall deem my  humble labour in this field
amply rewarded i T have only cneeeeded in
awakenineg an interest for the subjeet, and if
vouug and earnest «cholars who have *“the
discovery of trath™ as the wuiding object of
their lives are attracted to take it up for further
resetreh and investization,

One important reason, toat strikes me now,
for supposing Baja Gonesh to he the patron of
Krittivasa is the latter's declaration that during
his time the country was under the sway of the
Brahmins.,  The line (W (n A%7g  @Arwcda
=fgata* has a historieal significance  which zoes
a good way to solve this much vexed guestion.
During the long days of Mahomedan rale, the
whole country only for a brief period was under
the sway of the Hindus, amd that was when
Gonesh killed Samsuddin 1T and ascended the
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throne of Gour. And it is but natural that tp,
Brahmin poet should allude to it with pride,

Mv thanks are due to Mr. A. C. Ghatak, B, A,
Superintendent of the Calcutta Umvemty Press
for promptly seeing the work through the Pregs.

DINESH CHANDRA SEN.

BeRAL:,
NEAR CALCUTTA,
The 9th September, 1920,
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BENGALI RAMAYANAS

CHAPTER 1

(a) The early R&ma legends, the materinly of VAlmiki's Epic,
(b) The Dagarntha J&taka—its relation t the Rdmdyanm,
(¢) The Bama, Vessantara aud other Jatakns

(d) Home and monastery.

(¢) The Bouthern Legend—the Junn Rilmdy ana

(f) The question of a fureign origin of the RAmn logends,

(@) The Early Rama legends,—the malerials
of Pulmiki’s Epic.

It will certainly be wrong to suppose that
The Beogali Him. the Benguali .Rﬁmﬁyanas )
yspas—not mere tran - NIETC translations of the great
Epic of Valmiki. On the other

band, we have, in these indigenous stories of
Rama, unmistakable cvidence of the existence
of traditions and ballads which may he traced
to a period even earlier than that of Valmiki,
The great epic of Vilmtki, it must be admitted,
embodies stories of great antiquity which were
neither collected hy the poet from the events of
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contemporary history, nor were they in any
considerable degree the invention of his own
fancy. The epic poet in all ages and countries
gives expression to the ideas which float in the air
around him—transmitted to his nation often
from immemorial times. The national ideal and
civilizntion claim him as their most eloquent
exp-nent.  Stories of heroic deeds, of unspotted
virtue and ideal manhood which from age to
age inspire a racs, are garnered up, so to speak,
in the common store-house of the Epic poem.
The old traditions and tales may get a new and
up-to-date interpretation at the hands of the
epic master, or otherwise undergo some change
or modification in his poem as far as details are
concernad, but it is the old story told again—
“nd there is no doubt of this—with greater
sloquence, force and refinement than ever-—
being interpreted in the light of contemporary
thought. The more the poet forgets himself
and loxes himself in the life of the nation, the
wider will he the circle of his admirers and
the more lasting his performance.

This which is true of all epic masters is
pre-eminently applicable in the case of Valmiki,
one of the greatest of those who have told a
connected story of human events in the langu-
age of a true poet and seer.

Before the time of Valmiki there existed
stories and ballads of Rama, of the Ape-god
Hanumina and Ravana and of other prominent
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characters of the Riamayana. These served as
materials upon which Valmiki
yoimaals wel b worked. While we shall always
pay our tribute to him as one of
the earliest and noblest of our poets, we cannot
endorse the absurd orthodox notion that Sanskrit
" poetry, at least in the annglupa metre, did not
exist before him.  The existence of a great poem
like that of Valmiki carries in itself the unmis.
takable proof that Sanskrit poetry had made
considerable progress hefore him, and that there
had been a preparatory stage in our national
literature to crente o field for the adveut of the
great Master.
- In dealing with the materials upon which
Valmiki built his noble work, we light upon
certain facts of literary and social history, which
are to he found in the Pali and Prakrit literatures,
and curiously, in however crude a form, oven
Bengali Ramdynpae in the old Jiterature of Bengal,
contawn legendn older  This is  very interesting, for
than Valnuki's Epie . .
it. shows that our literature
not only owns ity inevitable kinship with
Sanskrit and Prakrit literatures, but traces of
the Dravidian and other non-Aryan civilizations
which flourished in pre-historic times are
also to he found in it. It does not matter that
the poets who have given us relics of such early
traditions lived only four or five centuries ago,
when we find it proved that such stories
and traditions were transmitted to them from a
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hoary antiquity. The Bengali literature is thus
found linked with the thoughts and ideas of a
pre-Sanskritic period, and in some of its early
phases may be traced to be an expression of
human thought of a much earlier date than the
8th or 9th century A. D. from which its written
specimens have come down to us.

Gentlemen, I shall in the course of my dis-
courses tell you that it is very likely that ver-
sions of the story of Rama earlier than that of
Valmiki still exist in the Indian literature, that
one of such stories was expanded by Val-
miki, for which he alone is not responsible. By
the time when he wrote, there had grown a
hundred ballads about Rama not anticipated in
the original story, and these minor streams
latterly flowed into the great ocean of the
Epic poem. We shall also see that traces of
Ramayanic episodes prior to those of the period
of Valmiki are to be found in the Bengali
Ramayangas. In dealing with this historical
question we shall have to abandon some of our
deep-rooted and orthodox sentiments ; but these
are inevitable in the tield of historical research,
and for all this, gentlemen, I should first of all
crave your indulgence.

(b) The Dagaratha Jataka—its relation to
the Ramayana.
In many of the commentaries of the S8anskrit
Ramayapa, there seems to be a definite hint
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indicating the existence of Ramayanic ballads
varlier than the great Epic.
The commentator Ramananda
refers to Agniveeva Ramayana and  Vimala-
bodha Baudhiayana’s Ramayana ; these were
probably versions of the story other than those
of Vialmiki. Weber has proved that the original
Riamayanic story is contained in  the Bud-
dhbistic legend called the Dagaratha Jataka.® It
is mentioned in the Chullh Vagea, Samanta
Pasadika, Mahavaisa, Pavamafthadipiki and
other early sacred hooks of the Buddhists that
the Jataka stories which are 350 in number,
were recited at the tirst council of the Buddhist
monks in 343 B. (. These were again recited

The earlier logenits

at the next council of the
The  probmble date . . .
of e Dugarathn  Buddhists held at Vaisall in
J8taks. - .

t13 B. . They wero recited
a third time at the third Buddhist council called
by King A¢oka at Pataliputra and were reduced
to writing at the time of Devanam Piya Piya-
tissa of Ceylon (247-207 B.C). Some scholars
are inclined to deny altogether the sitting of the
first Buddhist ccuncil in 513 B.C  But it is
universally admitted that most of these Jitaka
stories were not only current at the time of
the Buddha who, according to the Buddhists,
himself related them to his disciples, hut were

' The Vigvakosha, Vol. XXVI, p 527, L I11.V,
* The Indian Antignary, 1K72
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transmitted from a much earlier period. The
Dagaratha Jataka written in Pali, in which
Sita is described as the uterine sister of Rama
and afterwards his bride, is one of those stories
which possessing a naive and primitive simpli-
city, are to be traced to a period of remote
antiquity. Prof. Rhys Davids says that the
earliost Jataka stories are those in which the
Buddha is identitied with some sages and teachers
of olden times in his previous births, and “not
with an animal.”"  Prof. Biihler, a high autho-
rity on Indian History, says that these earlier
Buddhist Jatakas > do not describe the condition
of Indix in the third or fourth century B.C., but
an older one.””  Another unmistakable evidence
rogarding the date of Dagaratha Jataka is the one
furnished by the has-rolicfs on the Bharut and
Sanchi stupas (2ud century B.C.). Among the
carvings on the railings round these stupas are
several scenes of this Jataka.? This Jataka gives
us the story of Rama as prevalent in the country
inancient times. The Buddha connects this story
with one of his previous births as he doss the rest
of the Jatakax.  What the date of the origin of
the Dngaratha Jataka is we cannot definitely
ascertain, but from the manner in which the story
is related, it is natural to surmise that the story
was already an old one at the time of the Buddha.

' Buddhist India.

' Oldenberg's table published in the Journal of the American
Urioutal 8ociety, Vol, XVIII, 1897
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The statement in the Jataka that Rama ruled
his kingdom for 1,600 years proves that the story
had already grown mythological in character in
the 6th century B.C.. when it was probably
transmitted to the Buddhists,  [f not actually
in the very form in which we find the Dagaratha
Jataka, the legend of Rama wusakiun to the story
of the Jataka in its main features in a much
earlier age.  Now let us discuss the conclusions
arrived at by some of the  recent European
writers as to the age of Viillmiki.
The latest scholar who speaks with authority
. on the date of Vilmrki's Rami-
k..rh:r.l.)::;i‘;::“h:'-.;'."l::r svanacis Do AL B Keith,  Ae-
e ehe B cording to him the tth century
B.C. is the probable date of composition of the
Ramayana.! He successfully refutes the argu-
ments in favour of an earlier date which Jacobi
assigns to the Epic on the strength of certain
astronomical calculations. Weber places the poem
in the 1st or 2nd century B.C.? 8o the evidence
is clear that the Jataka story is earlier of the
two, though Dr. Keith is in favour of the theory
that both the Jataka story and the Epic used an
older source.® The crude early form of the Jataka
story is apparent and marked, and leaves but
little doubt that it represents the earliest form

! Journal of the Royal Asiatic Society, Apnl. 1915,

' Weber's History of Sanskrit Literature, trunalated by J. Maon,
p- 194 (1882)

¢ Journal of the Royal Asiatic Bociety, April, 1914, p. 319,
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in which the tale of Rama originally existed
among the people. Apart from the chronological
data, the internal evidence of the epic will sub-
stantiate the truth of the statement that the
Jataka story iy much earlier. Had Valmiki’s
areat  Epic been composed hefore the time of
Dagaratha Jataka, the author of the latter could
not hut have introduead into it some of the great
embellishments of the Epic master’s story. 'The
Jaina Ramiyaga by Hemchandra Achirya com-
posed in the 12th century A.D. could not help
doing so.  In fnet it such a wonderful epic as
the Ramayanan had existed, the Jataka story
could not have heen xo simple, so colourless and
unassuming and devoid of some of the createst
names of the Epie as those of Kaikeyr and
Kaugalya, Riavana, Hanumana, Sugriva, ete. .And
tho fact is strikine that Valmiki's Ramayana
contains some verses which are mere Sanskrit
translations of the Piali verses of the Dagaratha
Jataka, m ease it is proved that the latter
is earlier than the Epic. By comparing the Epic
with the legend of the Buddhists one cannot but
be struck by the improvement made on the crade
story by the touch of one of the greatest of
world’s master minds. For the sake of comparison
I shall tiest of all reproduce the Buddhistic
story, a little abridwed from its original. The
theory is untenable that the Dagaratha Jataka
was an attempt on the part of the Buddhists
to treat the Brahminic legend with contempt.
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Such a theory is absurd on the face of it, as
a perusal of the former will clearly show that in
it a high regard for Rama forms one of its chief
features, the Buddha himself announcing that
in a previous birth he was horn as Rima and his
father Cuddhodana as Dagaratha. 1 have
prepared the following translation of the Daga-
ratha Jataka with the help of my friend Samana
Punnananda, Lecturer of Pali in our University.

DAQARATHA JATARA

There was a King of Benares named Daga-
ratha. He had 16,000 queens of

same mers ot G hom there was one who was
the chief. She had two sons

Rama and TLaksamana-kumira  and a dauchter
named Sita. The chief queen died in course of
time, whereupon Dacaratha the King chose one
of his remaining wives as the chief queen. The
latter became very dear to him.  She gave birth
to a son named Bharatn-kumira. The king
offered a hoon to the queen out of his love for
her. But she said that she would want the hoon
on some future occasion. So she waited till
Bharata, her son, became six years old. Then
she sought the hoon from the kinz her hushand.
She wanted the kingdom for her son. The Raja
was very angry and said that it was very wicked
of her to ask such a hoon, when he had two
grown-up sons horn of his first wife. The queen

2



10 BENGALI RAMAYANAS

was frightened and retired to her own private
chamber.  But on another occasion the queen
sought the same hoon from the king, whereupon
he thought within himself that the wicked queen
being in power, might do harm to the princes.
He, accordingly, advised his two sons to leave
the capital and scek help of some other
powerful chief, or dwell in the forest till smoke
would issue from his funeral pyre (i.e., till his
death). Then they should return and take the
kingdom by force. He consulted the astrologers
as to how long he would live.  They said that
the span of his life extended to 12 years more.
He now directed his two sons to return to the
eapital alter 12 years and seize the royal um-
brelln.  They complied with the wishes of their
royal father and left the palace weeping  Sita
also accompanied her brothers. A vast assembly
of people followed them with tears in their eyes,
but the princes by sweet words persuaded them
to return to the capital. Continuing their journey
till thoy reached the Himalayas, they selected
a spot where fruits and nourishing vegetable-
roots were found in plenty and made an agrama
there, and lived like hermits. Here Laksmana
and Sita addressed Rama and said, “ You are the
eldest of us and we honour you as father. Stay
in the agrama and we will gather roots and
fruits for you.” So Rama used to stay in the
agrama, and his brother and sister went to the
forest every day in quest of food. After 9 years






