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THE ZOROASTRIAN RELIGION AS TO
ORIGIN
In this Essay

it is

ITS

AND DEVELOPMENT.
summary view

intended to give a

of the

origin of the Zoroastrian religion,^ its general character

and

development, so far as they can be ascertained from the
original

Avesta

texts.

The reader being

furnished, in the

preceding Essay, with translations of a good

many passages

referring particularly to this subject, the conclusions to be

drawn from them can be here condensed

into compara-

tively
I.

—THE KELATIONSHIP

Before

BETWEEN THE BEAHMANICAL
AND ZOEOASTKIAN RELIGIONS.

we can

properly discuss the question of the

origin of the Zoroastrian religion, and the time

when

its

an originally close
coimection (which the attentive reader of both the Vedas
and Zend-Avesta will readUy perceive to exist) must be
pointed out between the Brahmanical and Zoroastrian
religions, customs, and observances.
founder flourished, certain

I.

traces of

Names of Divine

Beings.

striking feature, in this respect, is the use

The most
which we find made, in both the Vedas and Zend-Avesta,
of the names, deva and asura (ahura in the Avesta). Deva
1

This subject has been already
the author's " Leeture on the origin of the Parsi religion," delivered on the ist of March
briefly treated in

1861, at

Poona; and more fully in

the Essay appended to his German
work on the Gathas, vol. ii. pp.
231-259.

RELATIONSHIP

268
is

BETWEEN BRAHMANICAL

in all the Vedas, and in the whole Brahmanical litera-

ture, the

name

of the divine beings, the gods

objects of worship

In the Zend-Avesta, from

sent day.

who

are the

on the part of the Hindus to the preits

earliest to its

and even in modern Persian literature, deva
(Pers. div) is the general name of an evil spirit, a fiend,
demon, or devil, who is inimical to all that comes from
God and is good. In the confession of faith, as recited by
latest texts,

Parsis to this day, the Zoroastrian religion

is distinctly
said to be iA-da6v6, " against the Devas," or opposed to

them

(see

books

is

Yasna xii

i,

p. 173),

and one of their most sacred
(now corrupted into Ven-

called vi-daiv6-ddta

what is given against, or for the removal of,
The Devas are the originators of aU that is
bad, of every impurity, of death
and are constantly
diddd),

i.e.,

the Devas.

;

thinking of causing the destruction of the fields and

trees,

and of the houses of religious men. The spots most liked
by them, according to Zoroastrian notions, are those most
filled with dirt and filth, especially cemeteries, which places
the greatest abomination to a true
Hormazd-worshipper.
Asura is, in the form Ahura, the first part of AhueaMAZDA (Hormazd), the name of God among the Parsis;

are, therefore, objects of

is distinctly called the Ahura
Tasna xii. 9, p. 174), in strict opposition to the
Deva religion. But among the Hindus Asura has assumed

and the Zoroastrian religion

religion (see

a bad meaning, and

is

applied to the bitterest enemies of

Devas (gods), with whom the Asuras are constantly
waging war, and not always without success, as even Hindu
their

legends acknowledge.

This

is

the case throughout the

whole PurEinic literature, and as far back as the later parts
of the Vedas but in the older parts of the Eigveda Sanhit3, we find the word Asura used in as good and elevated
;

a sense as in the Zend-Avesta.

'

The

chief gods, such as

54, 3),! Varuna (Ev. i. 24, 14), Agni
In the qnotaiiona from the Rig- ten), the second to the hymn, and the

Indra (Eigveda

i.

veda, the first number refers to the
Maiidivla (" book," of which there are

third to the verse.

AND ZOROASTRIAN RELIGIONS.
(Ev.

iv.

2,

Shiva (Ev.

5

;

vii.

2,

3),

i.
35, 7), Eudra or
honoured with the epithet

Savitri (Ev.

v. 42, 1 1), &c., are

"Asura," which means "living,
divine, in its opposition to
it is

even used,

now and

as for instance in

Ev.

i.
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spiritual," signifying the

human

nature.

108,

In the

name for all
6: "This Soma is

then, as a

plural,

the gods,
to

be

dis-

among the Asuras," by which word
his
own
Rishi
means
gods whom he was worshipping.
the
find
one
Asura
particularly mentioned, who is
often
We
tributed as an offering

called
called

"Asura of heaven" (Ev. v. 41, 3; heaven itself is
by this name, Ev. i. 131, 1), "our father, who pours

the waters " (Ev. v. 83, 6) Agiii, the fire god, is
born out of his womb (Ev. iii. 29, 14) his sons support

down

;

;

heaven.

In a bad sense we find Asura only twice in the older
Eigveda (ii. 32, 4 vii. 99, 5), in which passages the defeat of the " sons or men of the Asura " is
ordered, or spoken of; but we find the word more frequently in this sense in the last book of the Eigveda,
(which is only an appendix to the whole, made in later
times), and in the Atharvaveda, where the Eishis are said
to have frustrated the tricks of the Asuras (iv. 23, s), and

parts of the

;

have the power of putting them down (vi. 7, 2).
In the Br§.hmanas, or sacrificial books, belonging to each
of the Vedas, we find the Devas always fighting with the

to

The latter are the constant enemies of the
Hindu gods, and always make attacks upon the sacrifices
To defeat them all the craft and
offered by devotees.
cuniung of the Devas were required and the means of
checking them was generally found in a new sacrificial
Thus the Asuras are said to have given rise to a
rite.

Asuras.1

;

good
'

many

sacrificial

customs, and in this

In tbe Furtoas the Asuras are

fightiug not with' the Devas, but with
the Suras. The latter word is a mere
fiction of later times, and not to be

found in the Vedas. A false etymology has ealled this new class of goda

way tliey largely

The bad sense atinto existenee.
taohed to Asura was thought to lie
iu the negative prefix a, and therefore their opponents should appear
without it, in the form -Sum.

—
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contributed towards making the Brahmanical sacrifices so
full of particular rites and ceremonies.
To give the reader an idea of the way in which the battles
between the Devas and Asuras are said to have been

complicated and

fought, a translation of a passage, taken from the Aitareya

BrdhinaTm (i. 23) i of the Eigveda, is here given
'The Devas and Asuras waged war in these worlds.
The Asuras made these worlds fortified places {pur, i.e.,
polis, town), and made them as strong and impregnable
:

'

'

they made the earth of iron, the air of silver,
gold. Thus they transformed these worlds

'

as possible

'

and the sky of

;

The Devas

'

into fortified places

'

Asuras have made these worlds

(castles).

said

fortified places

:

These

;

let us

'

thus build other worlds in opposition to these (now occu-

'

pied solely by them).

'

earth) a seat, out of the air a fire-hearth,

'

'

'

'

'

'

'

'

They then made out

of her (the

and out

of the

sky two repositories for sacrificial food (these are called
Ravirdhdna), The Devas said Let us bring the Upasads ; ^ by means of a siege (upasada) one may conquer
a large town. When they performed the first TJpasad,
then they drove them (the Asuras) out from this world
(the earth) when they performed the second, then they
drove them out from the air and when they performed
the third, then they drove them out from the sky. Thus
:

;

;

An

edition and translation of the
work (in two volumes) was
published by the author in 1863,
^

•whole

giving full information regarding the

Brahmanical

sacrifices,

which were

previously little known to European
Sanskrit scholars, as it is scarcely
possible to obtain a knowledge of them
without oral information from professional sacrificial priests.

But they

are too essential a part of the Vedic
religion (now chiefly preserved by the
so-called Agnihotris) to be overlooked

by those who

are inquiring into the

Brahmanical religion and its history,
^ This is a particular ceremony
which is to take place immediately

Pravargya ceremony,
duiing which the priests produce for
the sacrificer {yajam&na) a golden
celestial body, with which alone he
is permitted by the gods to enter
heaven. When in this way the sacrificer is born anew, he is to receive
the nourishment appropriate for an
The
infant's body, and this is milk.
chief part of the TJpasad ceremony is,
that one of the priests (the Adhvaryu)
presents milk to him iu a large
wooden si)Oon. which he must drink,
Formerly it had to be drunk from
the cow which was to be milked by
the Adhvaryu. But this custom lias
after the great

now

fallen into disuse.

1
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they drove them out from these worlds. The Asuras,
thus driven out of these worlds, repaired to the Ritus
(seasons).
The Devas said Let us perform Upasad.
The Upasads beiag three, they performed each twice
(that makes six in all, corresponding with the six seasons).
Then they drove them (the Asuras) out from the Ritus.
The Asuras repaired now to the months. The Devas
made twelve Upasads, and drove them out from the
:

'

'

'

'

'

After having been defeated here also, they reThe Devas performed twenty-

'

months.

'

paired to the half-months.

'

'

'

'

'

«
'

Upasads and drove the Asuras out of the halfAfter having been defeated again, the Asuras
repaired to the day and night the Devas performed the
Upasads and drove them oat. Therefore, the first Upasad
ceremony is to be performed in the first part of the day
and the other in the second part of the day. He (the
four

months.

;

sacrificer) leaves

thus only so

much

space to the

enemy

between the conjunction of day and night (that
is, the time of twilight in the morning and evening).'
That the Asuras of the Brahmanical literature are the
supreme beiags of the Parsis (Ahuramazda with his arch'

as exists

'

angels)

doubted.

is,

according to these statements, hardly to

But there

exists, perhaps, a stUl

be

more convincing

Among the metres, used in the Yajurveda, we find
seven which are marked by the epithet dsuri, such as
Gdyatri dsuri, Vskmh dsuri, Pankti dsuri} T^ese Asura
iQetres, which are foreign to the whole Rigveda, are actuproof.

ally to

be found in the G^tha literature of the Zend-

Avesta, which professedly exhibits the doctrines of the
The Gdyatri dsuri consists of
Ahura (Asura) religion.

which metre we discover in the GS,tha
p. 144), if we bear in miad that the number
of SLjcteen syllables, of which it generally consists, is often
reduced to fifteen (compare, for instance, Yas. xxxi. 6, and
The Ushnih dsuri, consistthe first two lines of xxxi. 4).
ing of fourteen syllables, is completely extant in the Gatha
fifteen syllables,

Ahunavaiti (see

1

See the " White Yajurveda," edited hy A. Weber,

vol.

i.

p. Ix,
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Vohu-khsliathra (Tas.
syllables, just as

Ushtavaiti and

li.),

each verse of which comprisea

The Panhti dsuri

fourteen syllables.

many

as

we found

SpentSi-mainyfi.

certainly not be merely accidental, biit

the old

known
Of

consists of eleven

144) in the GSthas
This coincidence can
(p.

shows

clearly, that

Galtha literature of the Zend-Avesta Avas well

to the Rishis

who

compiled the Yajurveda.

showing the original

great importance, for

close re-

lationship between the Brahmanical and Parsi religions,

is

the fact that several of the Indian gods are actually mentioned

by name

in the Zend-Avesta,

some

as demons, others

as angels.

Indra, the chief god of the B'rahmans in the Vedic times,
the thunderer, the god of light and god of war, for

pre-eminently the

Risfiis,

whom

the ancient founders of Brah-

manism, squeezed and drank the iustoxicatiog Soma beverage, is expressly mentioned in the list of the Devas or
He is there
demons which we find in Vend. xix. 43.
second only to Angr^-mainyush (Ahrimao), the arch-fiend
who is sometimes designated dcuSvanam daSvd, " demon of
demons " in the Avesta, but " god of the gods " in Sanskrit
Next to Indra stands SAurva da&oa, whom we discoveir
in one of Shiva's names Sharva (see the- White Yajuiveda,
In Ndmlutithfa daiva we readily recognise
xvi. 28).
Ndsatyas
of the Vedic hymns, which name is there
the
-^

given to the two Ashvins-, the Dioskuri of the Indian

mythology.

Some names of the Vedie Devas are, however, used in a
good sense, and are transformed into Tazatas or angels in
The most noticeable is Mithra, the
the Zend-Avesta.
Sanskrit formi being Mitva.

In the Vedic hymns he

generally invoked tc^ther with

Varuna

(identical

is

with

the god Uranos ©f the Greeks), the ruler of heaven and

master of the universe
1

This p.issage

is

omitted! in

;

^

but in the Zend-Avesta he was

two

of

the ohlest n>auii»cripts.
^ In later times be was believed to
preside over the waters only ; bwt in

the Vedic hymns he occupied a much
higher position. The whole universe
is

swbje^t to

kis-

lawsv

—

!
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iTi

everywhere separated from his ancient companion. However, there is one hymn in the Eigveda (ui. 59, mitrd jandn
ydtagati) in which Mitra alone (as the sun) is addressed
in the following

way
men

:

Mitra calls
to their work Mitra is preserving
earth and heaven Mitra looks upon the nations always
without shutting his eyes. To Mitra bring the offering
' with
ght
Mitra that man who troubles himself to keep thy
order (rule),
son of eternity (ddiiya) shall have abundance he, protected by thee, shaU neither be slain nor
defeated no distress befalls him, neither from near, nor
from far.'
In comparing these verses with the extracts given above
from the Mihir Yasht, one may easily be convinced of the
complete identity of the Vedic Mitra and the Persian Mithra.
'

'

;

;

'

'

!

'

!

'

;

'

;

'

Another Vedic
ciated with Mitra

deity,

Aryaman, who

and Varuna (Ev.

recognised in the angel

Aryaman has

Airyaman

i.

is

generally asso-

136, 2),

is at

once

of the Zend-Avesta.

in both scriptures a double meaning, (a) " a

G^thas it chiefly means " a
client"); (&) the name of a deity or spirit who seems
particularly to preside over marriages, on which occasions
friend, associate "

(in

the

invoked both by Brahmans and Parsis (see p. 142).
seems to be either another name of the sun, like Mitra,
Savitp, Pus^ian, &c,, or his constant associate and representative. In the Bhagavad Glta (x. 29) he is mentioned

he

is

He

head of the ;pitaras, " manes, or ancestral spirits,"
Bhaga, another deity of the Vedas, belonging to the

as the

Mitra and Aryaman (to the so-called
be recognised in the word hagha of the
Zend-Avesta, which word is, however, not employed
there as a name of any particular divine being, but con-

same

class

Adityas),

is

as

to

veys the general sense of

" god,

This word is to be found in the
Slavonic languages {Russian, Polish,
&c.) in the form bag as the oommon
name for " God." The ancient Slav1

destiny "^

onic mythology

(ht.

knew

"portion").
a

hiel

log or

white god, and a czerny bog or blads
god.

S
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That the Vedic god Bhaga (compare the adjective iaghSordained by fate," which is to be found in both
the Veda and the Zend-Avesta) vs^as believed to be a deity,
presiding over the destiny and fortune of men, may be
clearly seen from some passages in the Eigveda, of which
Ev. vii. 41, 2, is here quoted: 'Let us invoke the victor
in the morning (i.e., the sunlight which has defeated the
darkness of night), the strong Bhaga, the son of Aditi
laJchfa, "

'

'

who

disposes all things (for

'

(imperishableness, eternity),

'

during the night

'

the sick, as well as the king, pray to him, full of trust,

'

saying

all

Give us our
Aramati, a female
:

" devotion,
(x.

seemed

92, 4, 5), is

be

lost).

The poor and

portion.'

the Vedas, meaning:

spirit in

obedience " (Ev.

Armaiti, which

to

vii.

1,6; 34, 21)

,

(i) "

(a)
"

earth

apparently identical with the archangel

name

has, as the reader will have learned
from the third Essay, exactly the same two meanings in
the Zend-Avesta.
In the Vedas, however, her name is of
rare occurrence, being found in some hymns of the Eigveda
only.^
She is called a virgin who comes with butter offerings in the morning and evening to Agni (Ev. vii. i, 6), a
celestial woman {gnA, see p. 170) who is brought by Agni

(Ev.

V.

43, 6).

Nardshansa

an epithet of
Brahmanaspati (but especially of Agni), is identical with Nairydsanha (ISTeryosangh), the name of an angel in the ZendAvesta, who serves Ahuramazda as a messenger (see
Vend, xxii.), in which capacity we find Agni and Fdskan
in the Vedic hymns also.
The word means " one praised
by men," i.e., renowned.
The Vedic god Vdyu (wind, especially the morning
wind), " who first drinks the Soma at the morning sacrifice," is to be recognised in the spirit Vayu of the ZendAvesta, who is supposed to be roaming everywhere (see
(see

Y^ska's

ISTirukta, viii. 6),

several Vedic gods, such as Agni, Piistan, and

^ See, about Aramati and Armaiti,
the author's article in the journal of

the

German

viii,

(1854) p. 769-771,

Oriental Society, vol.

"
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the Earn Yasht above, p. 214).

who

is

mentioned by name

6), but, of course,
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the only Vedic deity

(vayHi) in the GS.thas (Yas.

liii.

not called a deva, which word has always

a bad meaning in the Zend-Avesta.
Vritrahd, " killer of Vritra (a demon)," one of the most

frequent epithets of Indra in the Vedic books,

is

to be

recognised in the angel Verethraghna (Behrim, see the

Behram Yasht

above, p. 213).

It looks rather strange at

we

should find one and the same
Vedic god, Indra, with his proper name " Indra " entered
the

first

glance, that

list of demons, and with his epithet " Vritraha
worshipped as a very high angel. But the problem is very
easily solved if one bears in mind that Vritrahd is applied
in the hymns of the Eigveda not exclusively to Indra, but

in the

also to another deity, Trita,

who

occupied in the most

ancient times the place of Indra as thunderer and killer of

the demons of the air (Ev.

18, 71).

i.

That

this Trita is

identical with Thraetaona (Jredun) in the Iranian legends,

we

shall soon see.

A

very remarkable coincidence, as to the number of
beings worshipped, is to be found between the

divine

statements of the Vedas and the Zend-Avesta. In the
Vedas, especially in the Atharvaveda and the Brahmanas,

mimber

the gods
all.

thirty-three

(irayas-irinshad devdh) in

Although the passages do not vary

as to the

numberj

they do not throughout agree as to the names of the indiIn the
vidual gods by which the number is made up.
Aitareya

Br^hmanam (ui.

22, p. 6y, of the author's edition)

they are enumerated in the following order eight Vasavas,
eleven Budras, twelve Adityas, one Prajdpati, and one
Vashatkdra} Instead of the last two we find Dydvd:

Frithivi (heaven and earth) enumerated in the Shatapatha

Brahmanam
7, 2.

(forming part of the white Yajurveda), iv. 5,
(xi. 6, 3, 5) of the same work,

In another passage

This is a personification of the
formula Vaushat, "may he (Agni)
carry it up " which is pronounced
with a very much lengthened sound
'^

!

by the

sacrificial priest,

When throw-

ing the offering into the fire. When
personified, the efficacy of the sacrifice is

to be understood.

—
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find India and Prajipati mentioned as the last two.
In the E&m^yana (iii. 2, 15) the two Ashvins are mentioned instead of them.i
In the Atharvaveda (x. 7, 13,
all
thirtythree
the
gods are said to be included in
?2, 27),
Praji,pati (Brahma) as his limbs.2
With these thirty- three Devas of the Vedas we may
compare the thirty-three ratus, or chiefs, for maintaining
the best truths, as they are instituted by Mazda, and pro-

by Zarathushtra

jnulgated

(Yas.

From

10).

i.

their not

being expressly enumerated according to their' several
classes, as

the thirty-three Devas are in the Vedas, we may
"
some certainty, that the " thirty-three ratus

gather, with

was only a time-hallowed formula for enumerating the
divine existences^ the bearing and import of which was no
Jonger understood

by the

Iranians after their separation

from the Brahmans.
3.

There

is

identity

of,

---Names and Legends

off

Heroes.

not only a great similarity between, and even

names of divine beings

in both the

Veda and

Zend-Avesta, but a similar close resemblance extends also
to the legends of heroic feats related in both scriptures.

we can

But, at the very outset,

discover, notwithstanding

between the Iranian
and Brahmanical notions regarding these legends. The

this similarity, a striking difference

Brahmans

attribute

them generally to

gods, the Iranians

The foUowing
most striking resemblances
Yima hhshoMa (JamsMd) and Yama rdjd. The names

partly to great heroes and partly to angels.
are

*

some

The

of the

:

later traditioo, as laid

in the Partoas,

down

has increased

Vedic number of thirty-three

the

deities

to thirty-three ko^is, or 330 millions,
This fact is a striking instance how

nnsompulously and ridiculously the
statements of the Vedas have been
expanded and exaggerated in later
times, which has contributed towards bringing Hinduism into the

deplorable state in wbieh vre fimd

it

now.
^ This tendency towards establi^
ing a kind of monotheism is, now
and then, to be disce-vered in the
ancient Vedic hymns. Compare, for
instance, the celebrated passage, Bigveda i 164, 46, where it is said that
"the wise men understand by the

different gods only one being."

AND ZOROASTRIAN RELIGIONS.
a.ii'l

epithets are the same;

and khdiaita means

name

of both

is

Yima

" king/' the

the same

:

is

same
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identical with

Yama,

The

family-

as rdjd.

Vhanhdo or

son of Vivanghvat

in the Zend-Avesta (see the second fargard of the Vendidad
p. 231), and Vaivasvata or son of Vivasv-at in the
Veda. In the Zend-Avesta Yima gathers round him men
and animals in flocks, and fills the earth with them and
after the evils of winter had come over his territories, he
leads a select number of the beings of the good creation to
a secluded spot, where they enjoy uninterrupted happiness.
According to the hymns of the Higveda, Yama, the king,

above,

;

'

'

'

'

'

'

the gatherer of the people, has descried a path for many,

which leads from the depths to the heights
he first
found out a resting-place from which nobody can turn
out the occupants oli the way the forefathers have gone,
the sons will follow them' (Rigveda x, 14, t, 2). Yama

is

;

;

here described as the progenitor of mankind; as the

first

mortal

man he

first

experienced death, and

up from the low valley

first

went

of this earth to the heights of

him all his descendants^
by the law of nature, and
rules over all who have entered his dominions, which are
This happy ruler of the
full of bliss and happiness.
blessed in paradise has been transformed, in the modern
Hindu mythology, into the fearful god of death, the
inexorable judge of men's doings, and the punisher of the
heaven, where he gathers round

who must

follow in his track

In the legends of the Iranians, as extant in the
Zend-Avesta and Sh^hn^mah, he was the king of the
golden age and the happy ruler of the Iranian tribes.
Thriia^ Thraitaona (FrMdn) and Trita, Traitana.
Thrita, one of the Sslma family (from which the great hero
Eustam sprang), is in the Zend-Avesta (see p. 257) the
wicked.

first

man

physician, the curer of the diseases created

by Ahri-

an idea which we find also attached to Trita in the
Vedas. He is said, in the Atharvaveda (vi. 113, i), to
extinguish illness in men, as the gods have extinguished it
in

;

him; he must sleep

for the gods

(xix.

56, 4).

He

;
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(Taittiriya SafihitS.,

life

Any

8, 10, 2).
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evil thing is to

appeased (Eigveda

viii.

47,

13).

Black Yajurveda,

be sent to him to be
This circumstance is

hinted at in the Zend-Avesta by the surname Sdmm, which

means " appeaser." He is further said to have been once
thrown into a well, whence Brihaspati rescued him (Ev. i.
The Indian tradition makes him a Rishi, and
105, 17).
ascribes several, hymns of the Eigveda to him (as for
instance Ev. i. 105). There are some traits discoverable
in the ancient hymns which make him appear rather like
a god than a mortal man. He drinks Soma, like Indra,

demon

for obtaining strength to kill the

Vritra

(i.

1

87,

i),

and, like him, he cleaves with his iron club the rocky cave

where
(i.

cows

thp

(the

celestial

waters)

are

concealed

52, 5).

Thraitaona {FrM,4m)
Traitana,,

who

is

is

easily recognised in the Vedic

said to have severed the head of a giant

from his shoulders (Ev. i. 158, 3). His father is called
Aihim/6, which corresponds exactly with the frequent sur-

name

of

Trita in the Vedas,

viz.,

^ptya.

Trita and

Traitana seem to have been confounded together in the

Veda, whereas originally they were quite distinct from
one another. Trita was the name of a celebrated physician,
and Traitana that of the conqueror of a giai^t or tyrant
belonged to the family of the Sdmas, the latter to
In the Zend-Avesta the original form of the
legend is better preserved (see about Thraitaona, p. 178).
the

first

the AptT/as.

Kava Us

Shihn§,mah) and Kdvya
one of the great heroes of the Iranians,
and believed to have been a ruler over Iran. In the later
Indian literature, he is identified with Shukra, the planet
Venus, and said to have been during his lifetime the Guru
(prophet or teacher) of the Daityas or Asuras, the enemies
of the gods.
But he is not viewed in this light in the
ancient Vedic hymns. There he is associated with the god
Indra, who calls himself Kdvya Ushand (Ev. iv. 26, i),
and is invoked by the name Kavi Ushand (Ev. i. 1 30. 9>
Vshanas.

(Kaihd'As in the

He

is

—
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K§,vya TJshan§, (meaning

Agni

installed

"
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Ushand, son of Kavi

as a high- priest for

mankind

(Ev.

viii.

")

23,

17); he led the heavenly cows (the clouds) to pasturage
i. 83, 5), and made Indra's iron club, by which the god

(Ev.

killed his

enemy

who

identifies himself

bh^rata

first of

(x.

27) he

the poets, wherefore Krishna,
in

every particular branch,

with Ushanas,

According to the Maha-

himself the

calls

In the Bhagavad Glta

Vritra.

considered as the

is

first

2544) he has four sons, who offer sacrifice to the
In the Iranian legend he does not appear as

(i.

Asuras.

he

blameless;

is

have been so proud and selfup to heaven, for which

said to

conceited as to endeavour to fly

arrogance he was then severely punished.

The name Ddnava

the Vedas and
wars are to be waged.
Compare Yt. v. 73, and Atharvaveda iv. 24, 2. In the
Eigveda it is often a name of the archdemon Vritra, with
whom Indra is fighting.
given, both in

is

Zend-Avesta, to enemies with

whom

In the legend of Tishtrya (see p. 200) some of the parIndra and Brihaspati in the Vedas may

ticulars relating to

be recognised. Tishtrya cannot bring the rain from the
sea Vouru-kasha over the earth, if not assisted by the
prayers of men.
In the same way Indra cannot release
the celestial cows (the clouds) from the rocky cave, whither
they have been carried by demons, without the assistance
of Brihaspati, who is the representative of the prayers sent

up by men

and the

to the gods,

personification of their

devotion and meditation.
3.

Although

sacrifices

Sacrificial Rites.
are reduced to a few rites in the

we may discover, on comparing
customs of the Brahmans,^ a great

Parsi religion now-a-day.!,

them with the
1

Most

sacrificial

Vedio sacrifices are
Those Brahmans, who

of the

still ia use.

all the sacrifices required for
going to heaven, according to the
Vedic system, are called Agnihotj-is.

perform

Their number was very large at the
time of the Peshwas, andis even now
considerable in some of the native
states, as for instance, in the dominions of the Gaikwar at Baroda
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similarity in the rites of the two religions.
Some of the
most striking of these resemblances wiU be here pointed
out.

At

the very outset the attentive reader of the Vedas

and the Zend-Avesta will observe the identity

of a good

many terms referring
name for " priest " in

The very

to

priestly

functions.

the Zend-Avesta, dtJirava,

recognised in the atharvan of the Vedas,
priest of Fire

and Soma

is

is to

The Vedic words

meant.

(a series of invocations of several deities,

be

by which term

a

ishti

accompanied by

the offering of the sacrificial cakes^ the so-called Purod^sha)

and dhuti (the invocation of one deity with the offering,
ishti) are to be recognised in the
ishti and dzditi of the Zend-Avesta, where the original
peculiar significations are lost, and only the general meanings "gift" and "invocation or praise" have survived.
within the limits of the

The

names of several

particular

officiating priests, at the

time of performing a solemn ceremony, are the same in
both religions. The ITotd, or reciter of the mantras of the
Eigveda, is identical with the Zaota priest, while the

Adhvaryu

or

managing

thing for the Hot§,,
called Easpi),

chief priest.

who

is
is

priest,

who

has to prepare every-

Rathm (now
only the servant of the Zaota or
the same with the

In the SraoshAvareza, who represents the

angel Srosh, the Prati;prasthdtd of the Brahmanical sacrifices

may

be recognised, because this priest holds in his

hand a wooden sword, during the time of sacrifice, to drive
away the evil spirits, which weapon is constantly ascribed
to Srosh for the same purpose (see p. 190).
In the
Atarevakhshd, who has charge of the vessel in which the
The performance

the manifold
the Agnihotps,
or the strict followers of the Vedic
religion, entails too much expense
upon an individual to be performed
by many without public suppu^fc.
The Peshwas used to support them,
Among all the Agnihotris (about
twel ve or nfteen) who presented themof

sacrifices enjoined to

selves at the Daksbina meeting at
Foona, between the isth November
and isth December 1861, only one
could be found (and he was from
Sat&ra) who had performed all the
sacrifices, some of which
require from six to twelve days for

numerous

and an outlay of
thousands of rupis.

their peiformance

many
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fire is, we find the Agnidhra (who holds the fire) of the
Brahmans.
The Yajishn or Ijashne ceremony, as performed by the
Parsi priests now-a-days (see p. 1 39), contains all the elements which constitute the different parts (four or seven) of

the Jyotishtoma cycle of sacrifices, the prototype of

Soma
fire),

sacrifices.

which

is

The Agnishtoma

(i.e.,

all

the opening sacrifice of this cycle and indis-

pensable for every Agnihotri to gain the object wished
viz.,

the

praise of Agni, the

for,

heaven, bears a particular resemblance to the perform-

ance of Ijashne.

Of

course, the

whole ceremony

is

much

shortened, and the rites changed in accordance with the

more enlightened and humane spirit of the Zoroastrian
religion.
In the Agnishtoma four goats must be kUled
and their flesh is partly offered to the gods by throwing it
into Agni, the fire, who is the mediator between gods and
men, and partly eaten by the sacrificer and the priests.
During the Ijashne ceremony no animal is killed; only
some hair of an ox is placed in a small vessel and shown,
together with the other things, to the

fire.

This

is

now-a-

days the only remnant of animal sacrifice on this occasion,
but formerly they used a piece of meat besides.

The

Puroddska of the Brahmans, or the sacrificial cakes, which

must be

offered

to different deities in a certain

order,

during the recital of two mantras for each deity, is changed
into a flat kind of bread (similar to a very small pancake),
called Dar4n.
The fresh milk, required at the time of
performing the Upasad ceremony (see p. 270), is to bo
Ghl, butter,
recognised in the gdush jivya (see p. 139).
&c., required for less important ceremonies at the time of

the Agnishtoma (when making the so-caUed Praydjas for
the six seasons) are represented by the gdush hudhdo (see
p.

1

the

The Zaothra or consecrated water is required at
commencement ol the Brahmanical sacrifices also,

39).

it is called udaha shdnta.
The most important part of the offerings in both the
Jyotishtoma sacrifices and the Ijashne ceremony, is tlie

where
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Soma plant. In both the twigs of the plant
Brahmans use the stalks of the Piitika, which is
a substitute for the original Soma, and the Parsis use the
branches of a particular shrub which grows in Persia) in

juice of the
itself (the

their natural state are

the ceremony

is

brought to the sacred spot, where

to take place,

and the juice

tracted during the recital of prayers.

used for obtaining the
ployed, are

somewhat

original identity

may

The

is

there ex-

contrivances

emon closer inquiry, an

as well as the vessels

juice,

different, but,

The Brahmans

be recognised.

the stalks of the plant, which are placed on a large
stone, with another smaller stone

beat
flat

they form a single
mass this is then put into a vessel and water is poured
over it. After some time this water, which has extracted
the greenish juice, is poured through a cloth, which serves
till

;

as a strainer, into another vessel.

The Parsi

priests use,

instead of stones, a metal mortar with a pestle whereby

the twigs of the

pomegranate
over

them

Homa

tree, are

plant, together with one of the

and they then pour water
which is strained through a

bruised,

to obtain the juice,

metal saucer with nine holes.

This juice (Parahaoma) has

a yellow colour, and only very

little of it is drunk by one
two priests (the Zaota) who must be present, whereas
aU the Brahmanical priests (sixteen in number), whose
services are required at the Jyotishtoma, must drink the
Soma juice, and some of the chief priests (such as the
Adhvaryu and Hot^) must even take a very large quantity.
The Parsi priests never throw any of the juice into the
iire, but the Brahmans must first offer a certain qiiantity
of the intoxicating juice to different deities, by throwing
it from variously-shaped wooden vessels into the fire, before
they are allowed to taste " the sweet liquor." The Parsi
Afterpriests only show it to the fire, and then drink it.
wards the juice is prepared a second time by the chief
priest (Zaota) and then thrown into a well.
These two

of the

preparations of the

Homa juice

libation (jirdtahsavaTw)

correspond to the morning
and mid-day libation (marfAyawc^^JM
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for the third, or evening liba-

was no opportunity in the Parsi

ritual,

because

are allowed to be performed in the

sacrificial rites

evening or night time.
The Barsom (Baresma), or the bundle of twigs which is
indispensable at the time of reciting Ijashne, is to be traced
to one of the sacrificial rites at the great Soma sacrifices.
It has hitherto been erroneously identified with the Barliis

(Kusha grass is used) of the Brahmans,
which they spread at their sacrifices as a seat for the gods
who are expected to come. But the close connection of
the Barsom with the Ijashne ceremony, and the circumstances that wood (branches of a particular tree) and not
grass is taken, and that these branches are laid on a stand,
not spread on the floor, lead to the conclusion that it does
or sacred gi-ass

not represent the seat for the divine beings, as the
grass does.

It refers, in

at the great

Soma

aU

sacrifices,

Kusha

likelihood, to a peculiar rite

which

is

as yet little

known,

but about which the author had an opportunity of obtaining oral information.

At

the time of the

Soma

libation

which is to be performed three times on
the same day, from 8-12 a.m. (morning libation), 1-5 p.m.
(called Savana),

(mid-day libation), 6-1 1 p.m. (evening libation), the three
SS,maveda priests, the Udg^tl, the Prastot^, and the Pratihart^, require a certain number of wooden sticks to be placed
in a certain order

when chanting

of the SSmaveda).

the

Udumbara

tree,

the sacred Si-mans (verses

They use for this purpose the wood
and call them kusha, which name

of
is

In the Agnisttoma
fifteen such sticks axe required at the morning libation,
seventeen at noon, and twenty-one in the evening; in
other sacrifices, such as the Aptoryama, even a much

generally given to the sacred grass.

larger

singers

number of such
must then chant

sticks

very solemn manner, the
'

Such S4mana are

bhaUika,

i.e.,

is

The three
by one, in a
into which every

required.

successively, one
five

called pancha-

divided into five parts,

viz.

parts,^
:

Prastdva (prelude),

Udgttha

(the principal part, to be chanted by

:
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S§,maii or verse adapted for singing is divided at certain

while putting some of the sticks into a certain

sacrifices,

This ceremony is considered to be mostand unless observed and properly performed, all
the effect of the Salmans (which are believed to carry the
sacrificer up to heaven, the most important of all being

proper order.
essential,

called Rathuntaram, " carriage ") is lost.

At

the same time there

observed, which

may be

another peculiar custom to be

is

traced in the

Yasna

As

also.

soon

as the singers have chanted their verse, one of the Hotis

must repeat a
the usual

series of

way

mantras from the Eigveda (not in

of repetition, but in one approaching the

recital of the Yajurveda), in order to praise

SSman, which ceremony
of the different

Has

and in Yas.

and extol the

At

of the Yasna, especially

portion, verses of these

beings,

called Shastram.

is

xix,

hymns
6

(p.

the end

its

G^tha

are often invoked as divine

i86)

we have

seen that

it is

considered very meritorious to worship the Ahuna-vairya

formula after having repeated

With
parts, it

which

it.

regard to the division of the

Sdmans

into five

may

is

be remarked that the Ahuna-vairya formula,
important
for the Parsis as the Eathantaram
as

S^man was

for the

Vedic Brahmans, was

also divided into

five parts (see p. i88).

In the Afring^n ceremony of the Parsis (see p. 224)
may be discovered a trace of the Brahmanical Apri
ceremony (see Aitareya Brahmana, ii. 4, p. 28, of the
author's edition), which is preparatory to the killing and
offering of the sacrificial goats.
The name is the same
d-pri in Sanskrit, d-fri in the Avesta (the formula used
being dfrindmi), which literally means to "invite;" with
there

which invitation the name of the being or beings, in whose
honour the ceremony is being performed, must always be
mentioned. The Parsis mention the name of a deceased
person,, or of an angel the Brahmans insert the names of
;

the TTdgAta), Pratihdra

Upadrava

(little finalej,

(response),

and Nidhana

(great finale), to be cianted by
three.

all

—
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difFerent deities l

(there are eleven invocations), who are
expected to come and enjoy the meal prepared for them.
These solemn invitations being accompanied with a blessing, the Parsis understand by this ceremony a benediction,

which form

it

seems to have assumed at a very early

time.

The Darsha ipHrnama

ishti

(new and

f nil

moon

sacrifice)

seems to correspond with the Bar'&n ceremony of the. Parsis.
Both are very simple ; the Brahmans use chiefly the Puroor sacrificial cakes, the Parsis the sacred bread

d§.sha,

which corresponds to the Purod§,sha.
The Glidturmdsya ishti, or the sacrifice offered every four
months or two seasons, corresponds to the Gahanb^r ceremony of the Parsis, which is celebrated six times a year.
Sacrificing animals was essential for the proper performance
of these ceremonies among the Parsis until recent times; so it
Brat as to animal sacrifice, there
is with the Brahmans also.
(Dariin),

always a great difference between the Brahmanical

is

and Zoroastrian

rites.

The Brahmans must throw some

parts of the slaughtered animal, such as the va-pd (peri-

toneum), into the

fire

the flesh and eat

it

anything into the

mans now-a-days
4.

;

while the Parsis simply consecrate
solemn meal, without throwing

as a

fire.

On

also eat

such occasions even the Brah-

some

of the flesh.

Eeligious Obseevances, Domestic Eites, and

cosmographical opinions.

Although there are a good many similarities to be discovered in respect to observances, domestic rites, &c., we
must confine our remarks to a few of the most striking
points of coincidence.

The great

purification

ceremony

(see p. 241),

by means

of cow's urine (called gomiz), as practised by the Parsis to
this day, may be compared with a similar observance ot

the Brahmans,
1

The

latter use, in order to

See Y^ska'a Nirukta, viu. 4-21, and

Sanskrit Literature," pp. 463-467.

Max

Mi'iller's

remove

" History

all

of Ancient
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inward impurity from the body, the so-called Panchafive products of the most sacred animal, the cow,
one of which is her urine. This custom comes from the
most ancient times, when this liquid was regarded as a

gavyam, or

very effective remedy against any disorder of the bodily
Such remedies as cow-dung and cow's urine have

organs.

been used even on the continent of Europe by peasant
physicians

down

to our times.

Brahmans, the investiwith
sacred
thread
(called
kusti by the Parsis,
ture
the
aiwycLonhanein in the Zend-Avesta) is enjoined as a reUgious duty.
As long as this ceremony has not been performed, one is no real member of either the Brahmanical
The time for performing it
or Zoroastrian community.
lasts among the Brahmans from the eighth to the sixteenth
year (see Yajnavalkya, i. 14, 37) the Parsis are invested
with the Kusti in their seventh year.
With regard to the funeral rites of both religions some
similarities may be pointed otit.
After the death of a
man, Brahmans as well as Parsis must pray to raise the
soul of the deceased up to heaven, which is the so-called
third-day's ceremony of the Parsis.
On the tenth day
after the death, the Parsis perform a certain ceremony

To the

Parsis, as well as to the

;

(Ijashne is read), and the Brahmans use the important
ceremony of KdJcasparsha, that is, they expose a baU of
rice to

As

be taken by a crow.

to cosmographical opinions the

Brahmans

divide the

whole world into seven dvipas, the Parsis into seven Mshvars Qcarshvare in the Avesta), i.e., zones or regions.
Both
acknowledge a central mountain, which is called by the
former Merii, by the latter Alborz {Hard herezaiti in the
Avesta).
II.

—ORIGIN

OF THE. ZOEOASTRIAN EELIGION.

—SPITAMA

ZAEATHUSHTEA AND HIS PEOBABLE AGE.
After having established, in the preceding section, the
fact that a close

and intinaate connection once

existed

—
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between the religion of the Parsis and that of the Brahmans, we may now proceed to trace the origin of the
Zoroastrian religion, and characterise the period at which

must have

it

I.

arisen.

Traces of the Origin to be Found both in the Vedas
AND ZbND-AyESTA.

In the Vedas, as well as in the older portions of the
Zend-Avesta (see the GS,thas), there are sufficient traces to
be discovered that the Zoroastrian religion arose out of a
vital struggle against the form which the Brahmanical
religion

had assumed

creeds are
in

known

Both

at a certain early period.

as diametrically opposed to one another

both their scriptures.

One

is called

the belief of the

Asuras (Ahura in the Avesta), the other that of the Devas.
This circumstance cannot be merely accidental, the less so,
as

we

word Amira used in the older Vedic hymns

find the

268) in a perfectly good sense, and as a name of
several Devas themselves, which fact clearly shows that
(see p.

must have been once a vital struggle between the
Deva and those of the Ahura religion, in
consequence of which the originally good meaning of Asura
was changed to a bad one.
there

professors of the

Although

it is,

therefore, impossible to

deny the

exist-

ence of the original close connection between the Deva
and Asura religions, some might still be inclined to doubt

whether the adherents of the Deva religion were actually
the direct ancestors of the present Brahmans.

It

is

true

and the cognate word dymis are found in
most of the Aryan languages with the meaning of " heaven,"
or "divine being," and the Deva- worshippers, combated
by the Zoroastrians, might be another kindred tribe of the
Aryan stock, different from the Brahmans. But the fact
that several of the Brahmanical Devas are mentioned by
the word de,va

1

diewas,

Best preserved in the Lithuanian
"god," and in Latin deus.
The cognate dyaus, "heaven," is ex-

and the name of an ancient Teutonic
god Tius, preserved in the word

tant in the Greek Zeus, gen. Dios,

dag).

'

"Tuesday"

(in

Anglo-Saxon: Tives
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name

in the Zend-Avesta, leaves no doubt whatever that

the opponents of the
ancient ^Brahmans

for

;

Ahura religion actually were the
the names of the Devas, mentioned

in the Zend-Avesta, such as Indra, Sharva, N^satya, are

purely Brahmanical, and
the

Aryan

unknown

to

any other nation

of

stock.

We have

seen above that the names of the Indian Devas
were not all entered in the list of the Zoroastrian
Devas or demons, but some of them retained their old
dignity by being transformed, in accordance with the
new spirit of the Zoroastrian religion, from gods into
or gods

angels (Yazatas).

The names of these

are also identical

with those of some Vedic deities, such as Aryaman, Mitra,
Aramati, &c.
Some of the ancient gods occur with one name in the
list of angels, and with another in that of the demons.
Thus, for instance, the Zoroastrian demon, Indra, has
become, under his other name, Verethraghna

(VritrahS.),

one of the mightiest angels, as has been shown above
(p.

275).

These

facts tlirow

great religious

some

struggle

light upon the age in which that
took place, the consequence of

which was the entire separation of the ancient Iranians
from the Brahmans, and the foundation of the Zoroastrian
It must have occurred at the time when Indra
was the chief god of the Brahmans. This was the case at
that early period to which we must assign the composition
of the majority of the Vedie hymns, before the Brahmans
had immigrated into Hindustan Proper. In the poet-Vedic
period, whose events called into existence the great epic
poems Mah^bharata and E^m^yana, we find Indra's place
at the head of the gods occupied by the Trimurti of Brahma,
Vishnu, and Shiva, which idea is utterly foreign to the
Vedic hymns. The Trimurti never being alluded to in the
Zend-Avesta, we must assign to the religious struggle a
religion.

much

earlier date.

Before proceeding to

fix

the probable age of the origin

;;
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of the Zoroastrian religion, some facts derived from pas-

may be adduced, which
throw much light upon this difficult subject.
The priests and prophets of the Devas are mentioned by
the names Imvi, karapan, and usikhsh in the G§,thas (see
sages in the Vedas and Gathas

Yas. xxxii. 14; xHv. 20; xlvi. 11 xlvui. 10; li. 14). The
first is of very frequent occurrence in the Vedic hymns,
;

occasionally met with there, and the verb
and noun (kalpa) connected with the second
name are very frequently employed. Kavi, which means
" poet " in the classical Sanskrit, is the name of seers and
priests in the Vedic hymns (Ev. i. 128., 8
188, i)
142, 8

the third

is also

(kalpayati)

l

;

by drinking

the

"

the power of Kavi

delicious,"
is

attainable (Ev.

therefore, applied to the

;

but intoxicating,

Soma priest

i.

91, 14)

(Rv.

;

Soma

ix. 37,

these Kavis or seers, being beUeved to be

juice,

the term

is,

72, 6)
in possession of

6

;

divine revelation and secret wisdom, were consulted as

prophets (Ev.

i.

164, 6;

vii.

especially Agni, are called

86, 3).

by

this

The gods themselves,

name

(Ev.

ii.

23,

i

;

iii.

which circumstance clearly shows that it was a high
which
could be given only to the heads and spiritual
title,
guides of the ancient Brahmanical community.
Synonymous with this name is ushij, which exactly corresponds to usikhsh (nom.) in the Gathas (Yas. xliv. 20).
It means " a wise, intelligent man," as one may see from
such passages as Ev. ii. 21, 5 x. 46, 2, and Shankh^y ana's
Grihya Sutra vi. 12, 19, where it changes places with kavi,
14, i),

;

as is the case in Yas. xliv. 20, also.

By the karapand, who are mentioned togathe? with the
kdvayas in the Gathas, we must understand specially the
sacrificial priests, the performers of the sacrifices, those
men who are known nowadays to the Brahmans by the
name of Shrotriyas. As to its grammatical formation,, this
is derived from a root karap, which corresponds
exactly with the Sanskrit root kalp, " to perform a cere-

word

1 The sound I, being completely i^nknown in the Avesta language,
always represented hy v.

I

is

there

TJIA CES

ago

'
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mony," whence the word halpa, " the ritual, or the doctrine
of the ceremonies," is derived. Karapand, therefore, means
really " performers of sacrificial rites."

These two names, havi and karapccn, designate in the
fullest sense all the spiritual guides of the professors of

the

Deva

religion)

who

put down the adherents of

tried to

we

the Ahurama^da religion, and
fore,

appears the more strange, as
part

necessarily find, there-

them in the G^thas. This
the word havi itself forms

a bad meaning attached to
of the

nathes of highly celebrated personages of

Iranian antiquity, SuCh as Kavi Husrava (Kai Khusro),

Kavi Kavlta (Kal Kab^d), Kavi Visht^spa (Kat Gushtasp),
&c., and has become, in its derived adjectival form "Kayawhole dynasty of the ancient

nian," the designation of a
Bactridrt rulers.

Here the question iiatilrally arises, how could a desigwhich distinguished the bitterest enemies of the
Zoroastrian religion, be applied to kings who were, like
Kavi Visht^spa, believed to be its staunchest friends and
protectors?
Tlie only Reasonable answer is, that before
the outbreak of the schism, when the Iranians and Brahmans lived peacefully together, the Kavis were at the
head of both communities and that, on account of their
violent opposition to the religious and social reforms which
were adopted by some of the Aryan tribes, such as the
Iranians, their very name was branded, and became a
word of abomination with the Zoroastrians.
But the
designation having been already closely connected with
their ancient history, and having become the constant
epithet of some of their greatest hei'oes and kings, it was
difficult, nay, impossible, to expuhge it entirely in its good
and high sense from the language. The adversaries of the
Kavis, therefore, had to rest satisfied with a slight change
of the hateful word when they wished to use it with a
good meaning. Thus we actually find this word in the old
texts, when forming part of the names of the great Iranian
heroes and kings, changed from its only true and original
nation,

;

;
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form Kavi into KavA, as, for instance, KavA Vishtdspa,
instead of Kavi Vishtdspa}
Now this word Kavd became a party name, denoting the
opponents of the Deva religion. And in this sense we find
it unmistakeably employed in the ancient Vedic hymns.
Kavdsakha or Kavdri or Kavatnu, which all mean " followers of Kavd or adherents of Kava," are names, given to
,the enemies of Indra and the despisers of his sacred drink
(Soma). In one passage (Ev. v. 34, 3) Kavdsakha is even
called a magJiavd, by which name the disciples and earliest
followers of Zarathushtra are denoted in the G§,thas (see
Indra is there said to turn out the Maghava, who
p. 169).
follows the Kava party, from his possession, which refers
:

to the settlements (gaSthas) of the Iranians.

That Zarathushtra's attacks were really directed against
Soma sacrifices of the Brahmans, undeniably follows
from several passages of the GIthas (see Yas. xxxii. 3
xlviii. 10).
This is not to be wondered at, if we bear in
the

mind that
hymns of

the Indian tribeSj as described in the ancient

the Vedas, never engaged themselves in their

frequent predatory excursibns for stealing coVs, horses^
sheep, &c., without having previously secured the assistance of Indra by preparing for him a solemn Soma feast.
The Karapans dressed it in due manner, and the Kavis

composed or applied thoSe verses which were best calcuThe Kavis
were believed to recognise by certain signs the arrival of
After he had enjoyed the sweet beverage, the
the god.
honey,
and was supposed to be totally inebriated,
delicious
victory. The inrodds were underpromised
Kavis
the
then
taken, headed by those Kavis who had previously intoxicated themselves, and they appear to have beten in most
The Iranian settlers, who had to suffet
cases successful.

lated to induce Indra to accept the invitation.

so

much from

these attacks (see

success to those
1

and

Soma

sacrifices,

p.

See further particulars in the author's work on
ii.

p. 238-41.

173),

ascribed th^

which, therefore, must
this

Gathas,

i.

p. 179, 180,

—
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have been objects of abomination and horror

But the

to them.

belief ia the great efficacy of such a ceremony, as

the solemn squeezing and preparing of the Soma juice,
being too deeply rooted in the minds of the Iranians, as

well as in those of the ancient Indians, the Iranians forsook only the old Aryan fashion of preparing the sacred
drink,

and invented one of

their

own, which was more in

accordance with the spirit of their new religion (see p. 282).
As we have seen, Spitama Zarathushtra himseK never

mentions this reformed Homa (Soma) ceremony in the
G^thas; it is doubtful, therefore, whether it existed in
It is true,
his time, or, if so, whether he approved of it.
legends were afterwards circulated, to the effect that he
himself had given his sanction to this ceremony, as the

Homa Yasht (see p. 176).
Having established now, beyond any reasonable doubt,

reader will have learned from the

the fact that the Zoroastrian religion arose in consequence
of a serious conflict of the Iranians with those other Aryan
tribes

which emigrated into Hindustan Proper, and whose
became in later times the founders of Brahmanism,

leaders

the questions as to the cause of this religious schism, the
leader of the seceding party, and the time at which this
great event happened, have to be decided^
2.

The

causes,

Causes of the Schism.

which led

to the schism,

may

be readily

learned from the more, ancient parts of the Zend-Avesta,
especially
political

from the G^thas.

as well as

They were

of a social

and

The Aryan
home, which was

of a religious nature.

they had left their original
HkeHhood a cold country (see the allusions to it in
the first and second Fargards of the Vendidad), led mainly
a pastoral life, and cultivated only occasionally some
tribes, after

in all

own support. In this state we
Aryan community throughout the earlier

patches of land for their
find the ancient

Vedic period, and the Brahmanical tribes were given to
nomadic life as long as they occupied the upper part

this
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the Panj^b, whence they afterwards emigrated into
Hindustan Proper. Some of these tribes, whom we may
Style the Iranians proper, became soon weary of these
constant wanderings, and after having reached such places
between the Oxus and Yaxartes rivers and the highland of
Bactria as were deemed fit for permanent settlements, they
forsook the pastoral life of their ancestors and their brother
In consequence of this
tribes, and became agriculturists.
change the Iranians estranged themselves from the other
Aryan tribes, which still clung to the ancestoral occupation, and allured by the hope of obtaining booty, regarded
those settlements as the most suitable objects for their incursions and skirmishes.
How frequent these attacks of
the Deva-worshippers upon the property of the Mazdayasnians must have been, the reader can learn from the
formula, by which the Deva-worshippers abjured their
religion, and entered the community of the Ir'anians (see
p. 173), and from some verses of the G^thas (especially
Yas. xxxii. and xlvi.).
The success of the attacking Deva-worshippers was, as
we have seen, mainly ascribed to spells (mantras) and
Their religion, thereforCi must have besacrificial skill.
come an object of hatred in the eyes of the Iranians,
although the latter were well aware that it was closely
of

related to their own, or even to a certain extent identical

with

it.

Their

own

had to be totally
communication whatever

religion, therefore,

changed, in order to break up

all

with the devastators of their settlements. The Deva religion was branded as the source of all mischief and wickedness, and instead of it, the Ahura religion of agriculture
was instituted, which separated them thenceforth for ever
from their Brahmanical brethren.
If we ask who instituted this Ahura religion, we can
hardly believe that it was the work of a single man only,
though it is not to be denied that the peculiar form which
it assumed was mainly due to one great personage, Spitama
Zarathushtra

—
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3.

Spitama Zarathushtra.

In the G§.thas we find Zarathushtra alluding to old
and praising the -wisdom of the

revelations (Yas. xlvi. 6),

Saoshyantd, "fire-priests" (Yas. xlvi. 3; xlviii. 12). He
exhorts his party to respect and revere the Angra (Yas.
the Angiras of the Vedic hymns, who formed
one of the most ancient and celebrated priestly families of
the ancient Aryans, and who seem to have been more
closely connected with the ante-Zoroastrian form of the
xliii. 1 5), i.e.,

Parsi religion than any other of the later Brahmanical

These Angiras are often mentioned together
with the Atharvans or fire-priests (which word, in the
form dfhrava, is the general name given to the priest caste
in the Zend-Avesta), and both are regarded in the Vedic
literature as the authors of the Atharvaveda which is
famihes.

called the

Veda

or Angirasa veda,

of the Atharvangiras, or the Atharv§,na,
i.e.,

the Veda of the Atharvans or Angiras.^

This work was for a long time not acknowledged as a proper

Veda by

the Brahmans, because

chiefly of spells, charms, curses,

its

contents,

mantras

which

consist

for killing ene-

were mostly foreign to the three other Vedas,"
which alone were originally required for sacrifices. On'
comparing its contents with some passages in the Yashts
and Vendidad, we discover a great similarity.
Although a close connection between the ante-Zoroastrian and the Atharvana and Angirasa religion can hardly
Doies, &c.,

be doubted, yet this relationship refers only to the magical
part, which was believed by the ancient Greeks to be the
very substanee and nature of the Zoroastrian religion.

In

all likelihood, as

the names Atharvana and Angirasa,

or fire-priests, indicate, the worship of fire
teristic feature of this

was a charao-

ancient religion.

The Saoshyanto, or fire-priests; who seem to be identical
with the Atharvans, are to be regarded as the real predecessors of Spitama Zarathushtra, who paved the way for
^

See

Max

Miiller's

History of Ancient Sanskrit Literature,

p. 448.

