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INTRODU CTION
TO

GAUTAMA.

Compared with the information collected above regard-

ing the origin and the history of Apastamba's Dharma-

sutra, the facts which can be brought to bear on Gautama's

Institutes are scanty and the conclusions deducible from

them somewhat vague. There are only two points, which,

it seems to me, can be proved satisfactorily, viz. the con-

nexion of the work with the Sama-veda and a Gautama

A'arawa, and its priority to the other four Dharma-siitras

which we still possess. To go further appears for the

present impossible, because very little is known regard-

ing the history of the schools studying the Sama-veda,

and because the Dharmaj-astra not only furnishes very few

data regarding the works on which it is based, but seems

also, though not to any great extent, to have been tampered
with by interpolators.

As regards its origin, it was again Professor Max Miiller,

who, in the place of the fantastic statements of a fabri-

cated tradition, according to which the author of the

Dharmai^astra is the son or grandson of the sage Utathya,
and the grandson or great-grandson of Ui'anas or 5ukra, the

regent of the planet Venus, and the book possessed generally

binding force in the second or Treta Yuga \ first put forward

a rational explanation which, since, has been adopted by
all other writers on Sanskrit literature. He says, Hist.

Anc. Sansk. Lit., p. 134, 'Another collection of Dharma-

sutras, which, however, is liable to critical doubts, belongs

* Manu III, 16; Colebrooke, Digest of Hindu Law, Preface, p. xvii

I,
Madras ed.) ; Anantayao^'an in Dr. Bumell's Catalogue of Sanskrit MSS.,

p. 57; Para^ara, Dharma^aatra I, 22 ^^Calcutta ed.)
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to the Gautamas, a A'arawa of the Sama-veda.' The cor-

rectness of this assertion may be proved by the following

arguments. Gautama's work, though called Dharma^astra

or Institutes of the Sacred Law, closely resembles, both in

form and contents, the Dharma-sutras or Aphorisms on the

Sacred Law, which form part of the Kalpa-sutras of the

Vedic schools of Baudhayana. Apastamba,and Hirawyakei-in.

As we know from the i^ara/^avyuha, from the writings of

the ancient grammarians, and from the numerous quotations
in the Kalpa-sutras and other works on the Vedic ritual,

that in ancient times the number of Vedic schools, most of

which possessed .S"rauta, Grz'hya, and Dharma-sutras, was

exceedingly great, and that the books of many of them

have either been lost or been disintegrated, the several

parts being torn out of their original connexion, it is not

unreasonable to assume that the aphoristic law-book,

usually attributed to the Rtshi Gautama, is in reality a

manual belonging to a Gautama Ka.ra.na.. This conjecture

gains considerably in probability, if the fact is taken into

account that formerly a school of Sama-vedis, which bore

the name of Gautama, actually existed. It is mentioned

in one of the redactions of the iTarawavyuha
^ as a sub-

division of the Rawayaniya school. The Vawwa-brahmawa

of the Sama-veda^ also, enumerates four members of the

Gautama family among the teachers who handed down

the third Veda, viz. Gatrz Gautama, Sumantra Babhrava

Gautama, Sawkara Gautama, and Radha Gautama ^, and

the existing 6'rauta and Grz'hya-sutras frequently appeal to

the opinions of a Gautama and of a Sthavira Gautama".

It follows, therefore, that at least one, if not several Gau-

tama A'arawas, studied the Sama-veda, and that, at the

time when the existing Sutras of La/yayana and Gobhila

were composed, Gautama 5rauta and GrzTiya-sutras formed

part of the literature of the Sama-veda. The correctness

of the latter inference is further proved by Dr. Burnell's

' Max Mliller, Hist. Anc. Sansk. Lit., p. 374.
* See Biirnell, Vam,sa-brahma«a, pp. 7, 9, li, and 12.

^ See the Petersburg Dictionary, s. v. Gautama; Weber, Hibt. Ind. Lit.,

p. 77 (English ea.); Gobhila Gr/hya-sfitra III, 10, 6.
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discovery of a Pitnmedha-sutra, which is ascribed to a

teacher of the Sama-veda, called Gautama ^.

The only link, therefore, which is wanting in order to

complete the chain of evidence regarding Gautama's Apho-
risms on the sacred law, and to make their connexion with

the Sama-veda perfectly clear, is the proof that they contain

special references to the latter. As long as evidence on

that point has not been furnished, it is always possible to

object, that, though the Gautama Dharma^astra may have

been the manual of a Vedic A'ara/za, and though one or

more Gautamas may have taught the ritual of the Sama-
veda and have founded schools of Sama-vedis, still the

Dharmai-astra may have belonged to some other Veda,
because members of the Gautama family are also named as

teachers in works belonging to other Vedas. It is, however,
not very difficult to show that the Gautama who composed
our Dharmaj-astra was a Sama-vedi. For, firstly, he has

borrowed one entire chapter, the twenty-sixth, which con-

tains the description of the ¥^rikkhra.s or difficult penances
from the Samavidhana, one of the eight Brahma;/as of the

Sama-veda ^. The agreement of the two texts is complete

except in the Mantras (Sutra 12) where invocations of

several deities, which are not usually found in Vedic

writings, have been introduced. Secondly, in the enumera-
tion of the purificatory texts, XIX, 12, Gautama shows a

marked partiality for the Sama-veda. Among the eighteen

special texts mentioned, we find no less than nine Samans.

Some of the latter, like the BnTiat, Rathantara, G^yesh/Z/a,

and Mahadivakirtya chants, occur also in works belonging
to the i?/g-veda and the Ya^r-veda, and are considered by
Brahma«as of all schools to possess great efficacy. But

others, such as the Purushagati, Rauhi;/a, and Mahavaira^a
Samans, have hitherto not been met with anywhere but

in books belonging to the Sama-veda, and do not seem
to have stood in general repute. Thirdly, in two pas-

sages, I, 50 and XXV, 8, the Dharma^astra prescribes the

' Weber, Hist. Ind. Lit., p. 84, note 89 (English ed.)
* See below, pp. 292-296.
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employment of five Vyahr/tis, and mentions in the former

Sutra, that the last Vyahrz'ti is satyam, truth. Now in most

Vedic works, three Vyahrztis only, hhu/i, bhuva//, sva/i, are

mentioned
; sometimes, but rarely, four or seven occur.

But in the Vyahn'ti Saman, as Haradatta points out ^, five

such interjections are used, and satyam is found among
them. It is, therefore, not doubtful, that Gautama in the

above-mentioned passages directly borrows from the Sama-

veda. These three facts, taken together, furnish, it seems

to me, convincing proof that the author of our Dharma^-astra

was a Sama-vedi. If the only argument in favour of this

conclusion were, that Gautama appropriated a portion of

the Samavidhana, it might be met by the fact that he has

also taken some Sutras (XXV, 1-6) from the Taittiriya

Ara;^yaka. But his partiality for Samans as purificatory

texts and the selection of the Vyahr/tis from the Vyahrz'ti

Saman as part of the Mantras for the initiation (I, 50), one

of the holiest and most important of the Brahmanical

sacraments, cannot be explained on any other supposition

than the one adopted above.

Though it thus appears that Professor Max M tiller is

right in declaring the Gautama Dharma^astra to belong to

the Sama-veda, it is, for the present, not possible to posi-

tively assert, that it is the Dharma-sutra of that Gautama

Karana., which according to the A'ara/zavyuha, quoted in

the ^abdakalpadruma of Radhakanta, formed a sub-

division of the Ra/zayawiyas. The enumeration of four

AMryas, bearing the family-name Gautama, in the Vamsa-

brahma//a, and La/yayana's quotations from two Gautamas^

make it not unlikely, that several Gautama Kavauas once

existed among the Sama-vedi Brahma//as, and we possess

no means for ascertaining to which our Dharmaj-astra must

be attributed. Further researches into the history of the

schools of the Sama-veda must be awaited until we can do

more. Probably the living tradition of the Seima-vedis of

Southern India and new books from the South will clear up
what at present remains uncertain.

See Gautama I, 50, note.



INTRODUCTION. xHx

In concluding this subject I may state that Haradatta

seems to have been aware of the connexion of Gautama's

law-book with the Sama-veda, though he does not say it

expressly. But he repeatedlyand pointedly refers in his com-

mentary to the practices of the AT/zandogas, and quotes the

Grzhya-sutra of the 6^aiminiyas^, who are a school of Sama-

vedis, in explanation of several passages. Another southern

author, Govindasvamin (if I understand the somewhat cor-

rupt passage correctly), states directly in his commentary
on Baudhayana I, i, 2i, that the Gautamiya Dharma-
jistra was originally studied by the isT/zandogas alone ^.

In turning now to the second point, the priority of Gau-

tama to the other existing Dharma-sutras, I must premise
that it is only necessarj' to take into account two of the

latter, those of Baudhayana and Vasish///a. For, as has been

shown above in the Introduction to Apastamba, the Sutras

of the latter and those of Hira;/yakej'in Satyasha^//a are

younger than Baudhayana's. The arguments which allow

us to place Gautama before both Baudhayana and Vasish///a

are, that both those authors quote Gautama as an authority

on law, and that Baudhayana has transferred a whole

chapter of the Dharmai-astra to his work, which Vasish//^a

again has borrowed from him.

As regards the case of Baudhayana, his references to

Gautama are two, one of which can be traced in our

Dharmaj^astra. In the discussion on the peculiar customs

prevailing in the South and in the North of India (Baudh.
Dh. I, I, 17-24) Baudhayana expresses himself as follows :

*

17. There is a dispute regarding five (practices) both in

the South and in the North.
'
18. We shall explain those (peculiar) to the South.

'

19. They are, to eat in the company of an uninitiated

* A Gnliya-sutra of the Gaiminiyas has been discovered by Dr. Bumell with

a commentary by S'rtnivasa. He thinks that the Gaiminiyas are a Sutra-sakha

of the Sa/yayana-Talavakaras.
* My transcript has been made from the MS. presented by Dr. Bumell, the

discoverer of the work, to the India Office Library. The passage runs as fol-

lows : Yatha va bodhayaniyaw dharmasastraw kai^^tid eva pa/Ayamanawi sar-

vadhikaram bhavati tatha gautamiye gobhiliye {?) iAandogair eva pa/Ayate ||

vasish/Aawi tu bahvn'/tair eva
||

[2] d
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person, to eat in the company of one's wife, to eat stale

food, to marry the daughter of a maternal uncle or of a

paternal aunt.
' 20. Now (the customs peculiar) to the North are, to

deal in wool, to drink rum, to sell animals that have teeth

in the upper and in the lower jaws, to follow the trade of

arms, and to go to sea.

'21. He who follows (these practices) in (any) other

country than the one where they prevail commits sin.

'

32. For each of these practices (the rule of) the country
should be (considered) the authority.

'23. Gautama declares that that is false.
'

24. And one should not take heed of either (set of

practices), because they are opposed to the tradition of

those learned (in the sacred law
^).'

From this passage it appears that the Gautama Dharma-

sutra, known to Baudhayana, expressed an opinion adverse

to the authoritativeness of local customs which might be

opposed to the tradition of the vSish/as, i. e. of those who

really deserve to be called learned in the law. Our Gau-

tama teaches the same doctrine, as he says, XI, 20, 'The

laws of countries, castes, and families, which are not

opposed to the (sacred) records, have also authority.'

As clear as this reference, is the case in which Baudha-

yana has borrowed a whole chapter of our Dharma^astra.

The chapter in question is the nineteenth, which in Gau-

tama's work forms the introduction to the section on

^f^7TT:fw^%^fiT n:^«^ii

^h4 ^^ ^f^^ f^^firf^dv^^^ii^dii
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penances and expiation. It is reproduced with a number

of various readings
^ in the third Frasna. of Baudhayana's

Dharma-sutra, where it forms the tenth and last Adhyaya.
Its contents, and especially its first Sutra, which connects

the section on penances with the preceding ones on the law

of castes and orders, make it perfectly clear that its proper

position can only be at the beginning of the rules on ex-

piation, not in the middle of the discussion, as Baudhayana

places it ^. This circumstance alone would be sufficient to

prove that Baudhayana is the borrower, not Gautama, even

if -the name of the latter did not occur in Baudhayana's
Dharma-sutra. But the character of many of Baudhayana's

readings, especially of those in Sutras 2, 10, 11, 13, and 15,

which, though supported by all the MSS. and Govindasva-

min's commentary', appear to have arisen chiefly through
clerical mistakes or carelessness, furnishes even an additional

argument in favour of the priority of Gautama's text.

As regards Baudhayana's second reference to Gautama,

the opinion which it attributes to the latter is directly

opposed to the teaching of our Dharmai'astra. Baudha-

Baudhayana's various readings are the following ; Gaut. XIX, i =
Baudh. Ill, 10, 1, '^#«f^T°. Gaut. XIX, 2= Baudh. Ill, 10, 2, 'SlfWr

^T^TST?r^Wl^ ^ '^frT. Gaut. XIX, 4 left out. Gaut. XIX,
6= Baudh. Ill, 10, 5, ftrf^W^. Gaut. XIX, 7= Baudh. Ill, 5, 6,

g^^^ imiT; f^^^^ left out. Gaut. XIX, 8 left out. Gaut.

XIX. 9 = Baudh. Ill, 5, 7, ^rsn"«3^"5Tf% ITrfff. Gaut. XIX, 10 =
Baudh. Ill, 5, 8, °^J ^^W. Gaut. XIX, 12 = Baudh. Ill, 5, 10,

i^T^"\ %^T^:; ^^^:. Gaut. XIX, 13= Baudh. Ill, 5, 11,

^xr^^m^ W^Tnn. Gaut. XIX, 14 = Baudh. Ill, 5, 12, ^f^ftl-

4riHlf^; Tn?^dMr<°. Gaut. XIX, 15 = Baudh. Ill, 5, 13, wff^

Gaut. XIX, 17= Baudh. Ill, 5, 15, ^^Vmh*!^^ SfTFSi:. Gaut.

XIX, i8=Baudh. Ill, 5, 16, f^oR^VT left out. Gaut. XIX, 2o=Baudh.

Ill, 5, 18, ^nrqf^f^:.
2
Baudhayana's treatment of the subject of penances is very un-

methodical. He devotes to them the following chapters, I, 11 and II, i;

III, 5-10 ; and the greater part of Prasna IV.

d 2
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yana gives II, 2, 7° the rule that a Brahma?^a who is

unable to maintain himself by teaching, sacrificing, and

receiving gifts, may follow the profession of a Kshatriya,
and then goes as follows ^

:

'

71. Gautama declares that he shall not do it. For the

duties of a Kshatriya are too cruel for a Brahma«a.'

As the commentator Govindasvamin also points out,

exactly the opposite doctrine is taught in our Dharma-

^astra, which (VII, 6) explicitly allows a Brahmawa to

follow, in times of distress, the occupations of a Kshatriya.

Govindasvamin explains this contradiction by assuming
that in this case Baudhayana cites the opinion, not of the

author of our Dharma^-astra, but of some other Gautama.

According to what has been said above ^ the existence of

two or even more ancient Gautama Dharma-s(itras is not

very improbable, and the commentator may possibly be

right. But it seems to me more likely that the Sutra of

Gautama (VII, 6) which causes the difficulty is an inter-

polation, though Haradatta takes it to be genuine. My
reason for considering it to be spurious is that the permis-

sion to follow the trade of arms is opposed to the sense of

two other rules of Gautama. For the author states at the

end of the same chapter on times of distress, VII, 25, that

' even a Brahmawa may take up arms when his life is in

danger.' The meaning of these words can only be, that a

Brahmawa must not fight under any other circumstances.

But according to Sutra 6 he is allowed to follow the occu-

pations of a Kshatriya, who lives by fighting. Again, in

the chapter on funeral oblations, XV, 18, those Brahmawas
' who live by the use of the bow '

are declared to defile

the company at a funeral dinner. It seems to me that

these two Siitras, taken together with Baudhayana's asser-

tion that Gautama does not allow Brahmawas to become

warriors, raise a strong suspicion against the genuineness

of VII, 6, and I have the less hesitation in rejecting the

> Baudh. Dh. II, 2, 71 :—

^ See p. xlviii.
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latter Sutra, as there is at least one other interpolated

passage in the text received by Haradatta \ I mean the

Mantras in the chapter taken from the Samavidhana,

XXVI, 12, where the three invocations addressed to 5iva

are certainly modern additions, as the old Sutrakaras do

not allow a place to that or any other Paura;/ic deity in

their works.

The Vasish/Z/a Dharma-sutra shows also two quotations
from Gautama

;
and it is a curious coincidence that, just

as in the case of Baudhayana's references, one of them only
can be traced in our Dharmaj-astra. Both the quotations
occur in the section on impurity, Vas. IV, where we read

as follows -
:

'

^^. If an infant aged less than two years, dies, or in

the case of a miscarriage, the impurity of the Sapiw^as

(lasts) for three (days and) nights.

'34. Gautama declares that (they become) pure
at once (after bathing).

'

;^j. If (a relative) dies in a foreign countr)' and (his

Sapbidsis) hear (of his death) after the lapse of ten days,
the impurity lasts for one (day and) night.

'36. Gautama declares that if a person who has
kindled the sacred fire dies on a journey, (his

Sapiw^as) shall again celebrate his obsequies,
(burning a dummy made of leaves or straw,) and
remain impure (during ten days) as (if they had

actually buried) the corpse.'
The first of these two quotations or references apparently

points to Gautama Dh. XIV, 44, where it is said, that

'if an infant dies, the relatives shall be pure at once.'

For, though Vasish///a's Sutra 34, strictly interpreted,
would mean, that Gautama declares the relatives to be

purified instantaneously, both if an infant dies and if a

miscarriage happens, it is also possible to refer the excep-

' In some MSS. a whole chapter on the results of various sins in a second

birth, is inserted after Adhyaya XIX. But Haradatta does not notice it ; see

Stenzler, Gautama, Preface, p. iii.

* In quoting the Vasish//%a Dh. I always refer to the Benares edition, which is

accompanied by the commentary of Kriihnapa.ndita Dharmadhikarin, called

Vidvanmodini,
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tion to one of the two cases only, which are mentioned in

Sutra ^^. Similar instances do occur in the Sutra style,

where brevity is estimated higher than perspicuity, and

the learned commentator of Vasish/^//a does not hesitate

to adopt the same view. But, as regards the second

quotation in Sutra ^6, our Gautama contains no passage
to which it could possibly refer. Govindasvamin, in his

commentary on the second reference to Gautama in Bau-

dhayana's Dharma^-astra II, 2, 71, expresses the opinion
that this Sutra, too, is taken from the ' other

' Gautama

Dharma-sutra, the former existence of which he infers

from Baudhayana's passage. To me it seems more pro-
bable that the quotation in Vas. Dh. IV, 36 is taken from

the Gr/hya-sutra which belonged to the Gautama Karsina..

For the rule refers quite as much to the chapter "on burial,

which properly belongs to and frequently is treated in the

Gr/hya-sutras
^ as to impurity.

Regarding Gautama's nineteenth chapter, which appears
in the Vasish/'/^a Dharmai^astra as the twenty-second, I have

already stated above that it is not taken directly from

Gautama's work, but from Baudhayana's. For it shows

most of the characteristic readings of the latter. But a few

new ones also occur, and some Sutras have been left out,

while one new one, a well known verse regarding the efficacy

of the Vaii'vanara vratapati and of the Pavitresh/i, has been

added. Among the omissions peculiar to Vasish/'/^a, that

of the first Sutra is the most important, as it alters the

whole character of the chapter, and removes one of the

most convincing arguments as to its original position at

the head of the section on penances. Vasish^'//a places it

in the beginning of the discussion on penances which are

generally efficacious in removing guilt, and after the rules

on the special penances for the classified offences.

These facts will, I think, suffice to show that the

Gautama Dharmaj-astra may be safely declared to be the

oldest of the existing works on the sacred law. This

assertion must, however, not be taken to mean, that every

' See e.g. Asvalayana Gnhya-sutra IV, i.



INTRODUCTION. Iv

single one of its SOtras is older than the other four Dharma-
sutras. Two interpolations have already been pointed out

above \ and it is not unlikely that there may be more,

especially such as refer to the wording of the Sutras. For

it is a suspicious fact that Gautama's language agrees closer

with Pacini's rules than that of Apastamba and Baudha-

yana. If it is borne in mind that Gautama's work has

been torn out of its original connexion, and from a school-

book has become a work of general authority, and for

a long time has been studied by Pandits who were

brought up in the traditions of classical grammar, it

seems hardly likely that it could retain much of its ancient

peculiarities of language. But I do not think that the

interpolations and alterations can have affected the general
character of the book very much. It is too methodically

planned and too carefully arranged to admit of any very

great changes. The fact, too, that in the chapter borrowed

by Baudhayana the majority of the variae lectiones are

corruptions, not better readings, favours this view. Regard-

ing the distance in time between Gautama on the one

hand, and Baudhayana and Vasish///a on the other, I

prefer not to hazard any conjecture, as long as the position
of the Gautamas among the schools of the Sama-veda has

not been cleared up. So much only can be said that

Gautama probably was less remote from Baudhayana than

from V'asish/Z/a. There are a few curious terms and rules

in which the former two agree, while they, at the same time,

differ from all other known writers on Dharma. Thus the

term bhikshu, literally a beggar, which Gautama- uses to

denote an ascetic, instead of the more common yati or

sannyasin, occurs once also in Baudhayana's Sutra. The
same is the case with the rule. III, 13, which orders the

ascetic not to change his residence during the rains. Both
the name bhikshu and the rule must be very ancient, as the

Buddhists have appropriated them^ and have founded on

the latter their practice of keeping the Vasso, or residence

in monasteries during the rainy season.

* See p. liii.

* Gaut. Dh. Ill, 2, II
;
see also Weber, Hist. Ind. Lit., p. 327 (English ed.)
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As the position of the Gautamas among the Saman
schools is uncertain, it will, of course, be likewise inad-

visable to make any attempt at connecting them with the

historical period of India. The necessity of caution in

this respect is so obvious that I should not point it out,

were it not that the Dharma^astra contains one word, the

occurrence of which is sometimes considered to indicate the

terminus a quo for the dates of Indian works. The word
to which I refer is Yavana. Gautama quotes, IV, 3i, an

opinion of '

some,' according to which a Yavana is the off-

spring of a 5udra male and a Kshatriya female. Now it is

well known that this name is a corruption of the Greek

'laFav, an Ionian, and that in India it was applied, in ancient

times, to the Greeks, and especially to Bactrian and Indo-

Bactrian Greeks, who ruled in the second century B, C. over

a portion of Northern India. As there is no historical

evidence to show that the Indians became acquainted with

the Greeks before the invasion of Alexander in the fourth

century B. c, it has been held that works containing the

word Yavana cannot have been composed before 300 B. C.

But irrespective of the consideration that the text of our

Dharmaj-astra is not trustworthy enough to allow its date to

be ascertained by a single word, the reasoning itself on

which the determinative power of the word Yavana is

based, is not beyond doubt, as it is applied to a person who,

to judge from his name, was not a Greek, in the ancient

inscription of Rudradaman at Gxina.ga.d/i'^.

The information regarding the state of the Vedic litera-

ture, which the Dharma^astra furnishes, is not very ex-

tensive. But some of the items are interesting, especially

the proof that Gautama knew the Taittiriya Arawyaka,
from which he took the first six Sutras of the twenty-fifth

Adhyaya ;
the Samavidhana Brahma;/a, from which the

twenty-sixth Adhyaya has been borrowed
;
and the Athar-

va^iras, which is mentioned XIX, 12. The latter word

denotes, according to Haradatta, one of the Upanishads of

1 The person alluded to is Asoka's lieutenant, the Yavanara^a Tushaspa,
who appears to have been a Persian ;

for the inscription, see Ind. Ant. VII,

P- 257.
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the Atharva-veda, which usually are not considered to

belong to a high antiquity. The fact that Gautama and

Baudhayana knew it, will probably modify this opinion.
Another important fact is that Gautama, XXI, 7, quotes
Manu, and asserts that the latter declared it to be impos-
sible to expiate the guilt incurred by killing a Brah-

ma«a, drinking spirituous liquor, or violating a Guru's bed.

From this statement it appears that Gautama knew an

ancient work on law which was attributed to Manu. It

probably was the foundation of the existing Manava Dhar-

majastra. No other teacher on law, besides Manu, is men-
tioned by name. But the numerous references to the

opinions of ' some
'

show that Gautama's work was not the

first Dharma-sutra.

In conclusion, I have to add a few words regarding the

materials on which the subjoined translation is based.

The text published by Professor Stenzler for the Sanskrit

Text Society has been used as the basis \ It has been

collated with a rough edition, prepared from my own
MSS. P and C, a MS. belonging to the Collection of the

Government of Bombay, bought at Belgam, and a MS.
borrowed from a Tuna. 5astri. But the readings given by
Professor Stenzler and his division of the Sutras have

always been followed in the body of the translation. In

those cases, where the variae lectiones of my MSS. seemed

preferable, they have been given and translated in the

notes. The reason which induced me to adopt this

course was that I thought it more advisable to facilitate

references to the printed Sanskrit text than to insist on the

insertion of a few alterations in the translation, which would

have disturbed the order of the Sutras. The notes have

been taken from the above-mentioned rough edition and

from my MSS. of Haradatta's commentary, called Gau-

tamiya Mitakshari.

^ The Institutes of Gautama, edited with an index of words by A. F. Stenzler,

London, 1876.



GAUTAMA,
INSTITUTES OF THE SACRED LAW

Chapter I.

1. The Veda is the source of the sacred law,

2. And the tradition and practice of those who
know the (Veda).

3. Transgression of the law and violence are ob-

served (in the case) of (those) great (men) ;
but both

are without force (as precedents) on account of the

weakness of the men of later ages.

4. If (authorities) of equal force are conflicting,

(either may be followed at) pleasure.

5. The initiation of a Brahma;^a (shall ordinarily

take place) in his eighth year ;

6. (It may also be performed) in the ninth or

I. 1-2. Apastamba I, i, i, 1-2.

3. Apastamba II, 6, 13, 8-10. Instances of transgressions of

the law are the adultery of Kataka and Bharadva^a, Vasish/^a"s

marriage with the KznddXi Akshamala, Rama Gamadagnya's murder

of his mother. Haradatta explains the term '

a\'ara,' translated by
' men of later ages/ to mean 'men like ourselves' (asmadadi). In

his comment on the parallel passage of Apastamba he renders

it by idanintana,
'

belonging to our times
;

'

and in his notes

on Apastamba I, 2, 5, 4, he substitutes arva^ina kali}'ugavartin,
' men of modern times living in the Kaliyuga.' The last explana-
tion seems to me the most accurate, if it is distinctly kept in mind

that in the times of Gautama the Kaliyuga was not a definite period
of calculated duration, but the Iron Age of sin as opposed to the

happier times when justice still dwelt on earth.

6. Apastamba I, i, i, 19-20.
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fifth (years) for the fulfilment of (some particular)
wish.

7. The number of years (is to be calculated) from

conception.

8. That (initiation) is the second birth.

9. The (person) from whom he receives that

(sacrament is called) the AMrya (teacher).

ro. And (the same title is also bestowed) in con-

sequence of the teaching of the Veda.

11. (The initiation) of a Kshatriya (shall ordi-

narily take place) in the eleventh (year after con-

ception), and that of a Vaii"ya in the twelfth.

12. Up to the sixteenth year the time for the

Savitri of a Brahma;^a has not passed,

13. Nor (for the initiation) of a Kshatriya up to

the twentieth (year),

14. (And the limit for that) of aVaii'ya (extends)
two years beyond (the latter term).

15. The girdles (worn by students) shall be strings

of Mun^a grass, a bow-string, or a (wool) thread,

according to the order (of the castes).

16. (Their upper garments shall be) the skins of

black-bucks, spotted deer, (or) he-goats.

17. Hempen or linen cloth, the (inner) bark (of

7. Apastamba I, i, i, 18. 8. Apastamba I, i, i, 16-17.

9. Apastamba 1, 1,1, 13. 10. ManuII, 140; Ya§'fiavalkya 1,34.

11. Apastamba I, i, i, 18.

12. Apastamba I, I, I, 21. Savitri, literally the Rik sacred to

Savitr?', is here used as an equivalent for upanayana, initiation,

because one of the chief objects of the ceremony is to impart to

the neophyte the Mantra sacred to Savitr/, Rig-veda III, 62, 10.

13-14. Apastamba I, I, I, 21.

15. Apastamba I, I, 2, 33-36. 16. Apastamba I, i, 3, 3-6.

17. Haradatta explains .^ira, the inner bark of a tree, by 'made

of Kiua Q;rass and the like.' Reorardino; dresses made of Kuj-a
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trees), and woollen plaids (may be worn as lower

garments by students) of all (castes),

18. And undyed cotton cloth.

19. Some (declare that it) even (may be dyed) red.

20. (In that case the garment) of a Brahma;^a

(shall be dyed with a red dye) produced from a tree,

21. (And those of students) of the other two

(castes shall be) dyed with madder or turmeric.

22. The staff (carried by a student) of the Brah-

ma;^a (caste shall be) made of Bilva or Palai-a wood.

2T,. Staves made of A^vattha or Pilu wood (are

fit) for (students of) the remaining (two castes).

24. Or (a staff cut from a tree) that is fit to be

used at a sacrifice (may be carried by students) of all

(castes).

25. (The staves must be) unblemished, bent (at the

top) like a sacrificial post, and covered by their bark,

26. They shall reach the crown of the head, the

forehead, (or) the tip of the nose (according to the

caste of the wearer).

27. (It is) optional (for students) to shave (their

heads), to wear the hair tied in a knot, (or) to keep

grass, see the Petersburg Diet. s.v. Kuraiira. .A'ira may also mean
'

rags,' such as were worn by Sannyasins (see below, III, 1 9) and

Bauddha ascetics.

19-21. Apastamba I, i, 2, 41-I, i, 3, 2.

22. Apastamba I, i, 2, 38.

24. 'Because the term "fit to be used at a sacrifice" is em-

ployed, the Vibhitaka and the like (unclean trees) are excluded.'—
Haradatta. Regarding the Vibhitaka, see Report of Tour in

Kajmir, Journal Bombay Br. Roy. As. Soc. XXXIV A, p. 8.

25. Manu II, 47. 'Unblemished means uninjured by worms
and the like.'—Haradatta.

26. !Manu II, 46.

27. Apastamba I, i, 2, 31-32. The above translation follows

the reading of my MSS. mundsLgaJilasikhi^/a va, which seems more
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(merely) a lock on the crown of the head tied in a

knot (shaving the other portions of the head),

28. If he becomes impure while holding things
in his hands, he shall (purify himself) by sipping
water without laying (them on the ground).

in accordance with the Sutra style. It must, however, be under-

stood that the arrangement of the hair is not regulated by the

individual choice of the student, but by the custom of his family,

school, or country. In the commentary, as given by one of my
MSS., it is stated the custom of shaving the whole head prevailed

among the -Oandogas. Max IMiiller, History of Ancient Sanskrit

Literature, p. 53 ; Weber, Indische Studien, X, 95.

28. The above translation agrees with Professor Stenzler's text

and ManuV, 143. But according to Haradatta the meaning of

the Sutra is not so simple. His explanation is as follows :

'

If

while holding things in his hands he becomes impure, i. e. he is

defiled by urine, feces, leavings of food, and the hke (impurities)

which are causes for sipping water, then he shall sip water after

placing those things on the ground. This refers to uncooked

food, intended to be eaten. And thus Vasish//^a (III, 4, 3, Benares

edition) declares :

" If he who is occupied with eatables touches

any impure substance, then he shall place that thing on the ground,

sip water, and afterwards again use it." But the following text of

another Smr/ti, "A substance becomes pure by being sprinkled

with water after having been placed on the ground," refers to cooked

food, such as boiled rice and the like Or (the above Sutra may
mean),

"
If he becomes impure while holding things in his hands,

then he shall sip water without laying them on the ground." And
thus Manu (V, 143) says: "He who carries in any manner any-

thing in his hands and is touched by an impure substance shall

cleanse himself by sipping water without laying his burden down."

This rule refers to things not destined to be eaten, such as gar-

ments. And in the (above) Sutra the words,
" He who becomes

impure shall sip water," must be taken as one sentence, and (the

whole),
" If while holding things in his hands he becomes impure,

he shall sip water without laying" (them) down," must be taken as

a second.'

Though it may be doubted if the yogavibhaga, or '

division of the

construction,' proposed by Haradatta, is admissible, still it seems

to me not improbable that Gautama intended his Sutra to be
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29. (As regards) the purification of things, (objects)

made of metal must be scoured, those made of clay

should be thoroughly heated by fire, those made of

wood must be planed, and (cloth) made of thread

should be washed.

30. (Objects made of) stone, jewels, shells, (or)

mother-of-pearl (must be treated) like those made of

metal.

31. (Objects made of) bone and mud (must be

treated) like wood.

32. And scattering (earth taken from a pure spot
is another method of purifying defiled) earth.

taken in two different ways. For, if according <o the ancient

custom it is written without an Avagraha and without separating

the words joined by Sandhi, dravyahasta u^/^/zish/onidhaya-

/^amet, the latter group may either stand for xiAkAishfo nidhaya
a^amet or for u^/^Aish/o anidhaya d-^amet. As the Sutra-

karas aim before all things at brevity, the Sutra may have to be

read both ways. If that had to be done, the correct translation

would be : 'If while holding things in his hands, he becomes

impure, he shall (purify himself by) sipping water, either laying

(his burden) down (or) not laying it down, (as the case may
require.)'

29. Apastamba I, 5, 17, 10-12; ^lanu V, 115, 122.

30. Manu V, 111-112.

31. 'Bone, i.e. ivory and the Uke. Mud, i.e. (the mud foor

of) a house and the like. The purification of these two is the

same as that of wood, i. e. by scraping (or planing). How is

it proper that, since the author has declared (Statra 29) that

objects made of wood shall be purified by planing, the ex-

pression "like wood" should be substituted (in this Sutra)? (The
answer is that), as the author uses the expression "like wood,"
when he ought to have said "like objects made of wood,"
he indicates thereby that the manner of purification is the same

for the material as for the object made thereof—Haradatta. The
SUtra is, therefore, a so-called G^iiapaka, intended to reveal the

existence of a general rule or paribhasha which has not been

explicitly given.

32. 'Scattering over, i.e. heaping on (earth) after bringing it

[2] N
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33. Ropes, chips (of bamboo), and leather (must
be treated) like garments.

34. Or (objects) that have been defiled very
much may be thrown away,

35. Turning his face to the east or to the north,

he shall purify himself from personal defilement,

36. Seated in a pure place, placing his right arm

between his knees, arranging his dress (or his sacri-

ficial cord) in the manner required for a sacrifice to

the gods, he shall, after washing his hands up to

the wrist, three or four times, silently, sip water that

reaches his heart; twice wipe (his lips); sprinkle his

from another spot is an additional method of purifying earth.

With regard to this matter VasishMa (III, 57) says :

" Earth

is purified by these four (methods, viz.) by digging, burning,

rain, being trodden on by cows, and, fifthly, by being smeared

with cowdung."
'—Haradatta.

What Haradatta and probably Gautama mean, is that the mud
floors of houses, verandahs, and spots of ground selected for

sitting on, if defiled, should be scraped, and that afterwards fresh

earth should be scattered over the spot thus cleansed. See,

however, Manu V, 125, who recommends earth for the purification

of other things also. The Sutra may also be interpreted so as

to agree with his rule.

33.
'

Chips (vidala), i. e. something made of chips of ratan-cane

or bamboo, or, according to others, something made of feathers.'—
Haradatta.

34,
' The word "or" is used in order to exclude the alternative

(i.
e. the methods of purification described above).'

—Haradatta.

For the explanation of the expression 'very much' Haradatta refers

to Vasish//^a IH, 58, with which Manu V, 123 may be compared.

35.
' The alternative (position) depends on the pleasure of the

performer.'
—Haradatta.

36, My MSS. more conveniently make five Sutras of Professor

Stenzler's one Sutra. The divisions have been marked in the

translation by semicolons,

a.
' How many times ? Three times or four times

;
the alter-

native depends upon the pleasure of the performer. Another

(commentator says): When, according to a special rule of the
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feet and (his head) ;
touch the cavities in the head

(severally) with (certain fingers of his) right hand
;

(and finally) place (all the fingers) on the crown of

his head and (on the navel).

2,y. After sleeping, dining, and sneezing (he shall)

again (sip water though he may have done so before).

38. (Remnants of food) adhering to the teeth (do

not make the eater impure as little) as his teeth,

except if he touches them with his tongue.

39. Some (declare, that such remnants do not

defile) before they fall (from their place).

40. If they do become detached, he should know

that he is purified by merely swallowing them, as

(in the case of) saliva.

41. Drops (of saliva) falling from the mouth do

Vedas the sipping must be accompanied by the recitation of

sacred texts, then the act shall be repeated four times, else three

limes.'—Haradatta.

b. The custom of touching the lips twice is noted as the

opinion of some, by Apastamba I, 5, 16, 4.

c.
' "

Sprinkle his feet and." On account of the word " and
"

he shall sprinkle his head also.'—Haradatta.

d.
' " Touch the cavities," &c. Here the word " and

"
indicates

that each organ is to be touched separately.'
—Haradatta. Regard-

ing the manner of touching, see Apastamba I, 5, 6, 5 and 7 note.

e.
'

"(And finally) place," &c. Because the word " and
"

is used,

he shall touch the navel and the head with all the fingers.'
—

Haradatta. Regarding the whole Aiamanakalpa, see Apastamba
I, 5, 16, I seq.

37. ManuV, 145. 38. ManuV, 141.

39. Vasish/>5a IH, 41.

40.
' As the author ought to have said,

" If they become de-

tached, he is purified by merely swallowing them," the addition of

the words " he should know "
and " as in the case of saliva

"
is

intended to indicate that in the case of saliva, too, he becomes

pure by swallowing it, and that purification by sipping need not be

considered necessar}'."
—Haradatta.

41. Apastamba I, 5, 16, 12.

N 2
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not cause impurity, except if they fall on a limb of

the body.

42. Purification (from defilement) by unclean sub-

stances (has been effected) when the stains and the

(bad) smell have been removed.

43. That (should be done) by first (using) water

and (afterwards) earth,

44. When urine, faeces, or semen fall on a (limb)

and when (a limb) is stained (by food) during meals

(water should be sipped).

45. And in case the Veda ordains (a particular

manner of purification, it must be performed accord-

ing to the precept).

46. Taking hold with (his right) hand of the left

hand (of his teacher), but leaving the thumb free,

(the pupil) shall address his teacher, (saying):

'Venerable Sir, recite!'

47. He shall fix his eyes and his mind on the

(teacher).

48. He shall touch with Ku-s^a grass the (seat of

the) vital airs.

42. In explanation of the term amedhya, 'unclean substances,'

Haradatta quotes INIanu V, 135.

43. Manu V, 134 ;
see also Apastamba I, 5, 16, 15.

44. Apastamba I, 5, 16, 14.

45.
'

If the Veda ordains any particular manner of purification

for any particular purpose, that alone must be adopted. Thus the

sacrificial vessels called /^amasa, which have been stained by rem-

nants of offerings, must be washed with water on the heap of earth

called mar^aliya.'
—Haradatta.

46. This and the following rules refer chiefly to the teaching

of the Savitri, which forms part of the initiation. According to

Gobhila Gn'hya-sutra II, 10, 38, the complete sentence addressed

to the teacher is,
' Venerable Sir, recite ! May the worshipful one

leach me the Savitri.'

47. Apastamba I, 2, 5, 24 ; I, 2, 6, 20; Manu II, 192.

48.
' The (seat of the) vital airs are the organs of sense located
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49. He shall thrice restrain his breath for (the

space of) fifteen moments;

50. And he shall seat himself on (blades of Kui'a

grass) the tops of which are turned toward the east.

51. The five Vyahrz'tis must (each) be preceded

by (the syllable) Om and end with Satya.

52. (Every) morning the feet of the teacher must

be embraced (by the pupil),

53. And both at the beginning and at the end of

a lesson in the Veda.

54. After having received permission, the pupil

shall sit down to the right (of his teacher), turning
his face towards the east or towards the north,

55. And the Savitri m^ust be recited;

56. (All these acts must be performed) at the

beginning of the instruction in the Veda.

in the head. The pupil shall touch these, his own (organs of sense)

located in the head, in the order prescribed for the A>^amana (see

Apastamba I, 5, 16, 7 note).'
—Haradatta. See also Manu II, 75.

49.
'

Passing one's hand along the side of the knee, one will fill

the space of one Tru/ika. That is one moment (matra).'
—Hara-

datta. Manu II, 75.

50. Manu II, 75.

51. 'In the Vyahri'ti-samans (see Burnell, Arsheya-br., Index

s. V.) five Vyahr/tis are mentioned, viz. Bhu>^, Bhuva^, Sva^, Satyam,
Purusha^. Each of these is to be preceded by the syllable Om. But

they are to end with Purusha/^, which (in the above enumeration)

occupies the fourth place.'
—Haradatta. See also Manu II, 75 seq.

52-53. Apastamba I, 2, 5, 19-21.

54. Apastamba I, 2, 6, 24 ;
Manu II, 193.

*"
Turning his face

towards the east or towards the north." This alternative depends

upon (the nature of) the business.'—Haradatta.

55. Manu II, 77.

56.
' All those acts beginning with the touching of the organs

of sense with Kara grass and ending with the recitation of the

Savitri, which have been prescribed (Sutras 48-57), must be per-
formed before the pupil begins to study the Veda with his teacher, but

should not be repeated daily. After the initiation follows the study of
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5 7. The syllable Om (must precede the recitation

of) other (parts of the Veda) also.

58. If (any one) passes between (the teacher and

the pupil) the worship (of the teacher must be

performed) once more,

59. If a dog, an ichneumon, a snake, a frog, (or)

a cat (pass between the teacher and the pupil) a

three days' fast and a journey (are necessary).

60. (In case the same event happens) with other

(animals, the pupil) must thrice restrain his breath

and eat clarified butter,

61. And (the same expiation must be performed),

if (unwittingly) a lesson in the Veda has been given

on the site of a burial-ground.

the Savitri. The touching of the organs of sense and the other

(acts mentioned) form part of this (study). But the rules prescribed

in the three Sutras, the first of which is Sutra 52, and the rule to

direct the eye and mind towards the teacher (Sutra 47), must be

constantly kept in mind. This decision is confirmed by the rules

of other Smri'tis and of the GnTiya-sutras.'
—Haradatta.

57. Apastamba I, 4, 13, 6-7.

58.
' The worship of the teacher {upasadana) consists in the per-

formance of the acts prescribed in Siitras 46-57, with the exception

of the study of the Savitri and the acts belonging to that. The

meaning of the Siitra is that, though the worship of the teacher may
have already been performed in the morning of that day, it must,

nevertheless, be repeated for the reason stated.'— Haradatta.

59.
* A journey (vipravasa) means residence in some other place

than the teacher's house.'—Haradatta. The commentator adds

that the somewhat different rule, given by Manu IV, 126, may be

reconciled with the above, by referring the former to the study for

the sake of remembering texts recited by the teacher (dharawadhya-

yana), and the latter to the first instruction in the sacred texts.

60. ' This penance must be performed by the pupil, not by the

teacher. Others declare that both shall perform it.'—Haradatta.

6r. See also Apastamba I, 3, 9, 6-8. The last clauses of this

and all succeeding chapters are repeated in order to indicate that

the chapter is finished.
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Chapter II.

1. Before initiation (a child) may follow its

inclinations in behaviour, speech, and eating. (It

shall) not partake of offerings. (It shall remain)

chaste. It may void urine and faeces according to

its convenience.

2. No rule of (purification by) sipping water is

prescribed for it. But (the stains of impure sub-

II. r. In concluding the explanation of this Sutra, Haradatta

states that its last clause is intended to give an instance of the

freedom of behaviour permitted to a child. In his opinion Gautama

indicates thereby that a person who, before initiation, drinks

spirituous liquor, commits murder or other mortal sins, becomes

an outcast, and is liable to perform the penances prescribed for

initiated sinners. In support of this view he quotes a passage,

taken from an unnamed Smr/'ti, according to which the parenrs

or other relatives of children between five and eleven years are

to perform penances vicariously for the latter, while children

between eleven and fifteen years are declared to be liable to half

the penances prescribed for initiated adults. Hence he infers that

though the above text of Gautama speaks of uninitiated persons
in general, its provisions really apply to children under five years

of age only. Though it would seem that some of Gautama's rules

refer to half-grown persons rather than to infants or very young

boys, it is impossible to assume that Gautama meant to give full

license of behaviour, speech, and eating to Brahma«as who were not

initiated before their sixteenth year, or to Kshatriyas and Vaijyas

up to the age of twenty and twenty-two. It seems more likely

that, as Haradatta thinks, his rules are meant in the first instance

for infants and very young children only, and that he intended

the special cases of half-grown or nearly grown up boys to be

dealt with according to the custom of the family or of the

country.

2. Haradatta points out that the Siitra does not forbid unini-

tiated persons to sip water, but that it merely denies the appli-

cability of the rules (kalpa) given above, I, 36. Uninitiated persons

may, therefore, sip water in the manner practised by women and

»Siidras.
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Stances) shall be removed by wiping, by washing,
or by sprinkling water.

3. (Other persons) cannot be defiled by the touch

of such (a child).

4. But one must not employ a (child) to perform
oblations in the fire or Bali-offerings ;

5. Nor must one make it recite Vedic texts,

except in pronouncing Svadha.

6. The restrictive rules, (which will be enumerated

hereafter, must be obeyed) after initiation,

7. And (for a student the duty of) chastity, which

has been prescribed (above for a child is likewise

obligatory),

8. (Also) to offer (daily) sacred fuel in the fire,

and to beg, to speak the truth, (and) to bathe

(daily).

9. Some (declare, that the duty) to bathe (exists)

after (the performance of) the Godana (only).

10. And the morninsf and eveningf devotions

(Sandhya must be performed) outside (the village).

11. Silent he shall stand during the former, and

4. Apastamba II, 6, 15, 19; Manu XI, 36.

5. 'The expression "pronouncing Svadha" includes by impli-

cation the performance of all funeral rites.'—Haradatta.

7. Apastamba I, i, 2, 26.

8. Apastamba I, i, 4, 14-17; I, i, 3, 25; I, r, 2, 28-30;
Manu II, 176.

9. Regarding the sacrament called Godana, see Gobhila Gn'hya-
sutra I, 9, 26.

10. Apastamba I, 11, 30, 8.

11. ' From (the time when one) light (is still visible,' &c.), i. e. in

the morning from the time when the stars are still visible until

the sun rises, and in the evening from the time when the sun

still stands above the horizon until the stars appear. Haradatta

observes that, as Manu II, 102 prescribes the recitation of the

Gayatri during the morning and evening devotions, either his or
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sit during the latter, from (the time when one) light

(is still visible) until (the other) light (appears).

12. He shall not look at the sun.

13. He shall avoid honey, meat, perfumes, gar-

lands, sleep in the day-time, ointments, collyrium, a

carriage, shoes, a parasol, love, anger, covetousness,

perplexity, garrulity, playing musical instruments,

bathing (for pleasure), cleaning the teeth, elation,

dancing, singing, calumny, (and) terror,

14. (And) in the presence of his Gurus, covering
his throat, crossing his legs, leaning (against a wall

or the like, and) stretching out his feet,

15. (As well as) spitting, laughing, yawning,

cracking the joints of the fingers,

16. To gaze at and to touch women, if there is

danger of a breach of chastity,

17. Gambling, low service, to take things not

offered, to injure animate beings,

Gautama's rule may be followed. He adds that another com-

mentator refers the injunction to keep silence to conversations

on worldly matters only. He himself has adopted this view in

his commentary on Apastamba I, 11, 30, 8.

12. Apastamba I, 11, 31, 20.

13. Apastamba I, i, 2, 23-28; I, i, 3, 11-14, 20-24; I> 2,

14. Apastamba I, 2,6, 3, 14, 17-18. The term Guru includes,

besides the teacher, the parents and other venerable persons.

15. Apastamba I, 2, 7, 6-7 ; II, 2, 5, 9. Haradatta observes

that this Sutra again contains a general rule, and does not merely
refer to the presence of Gurus.

16. Apastamba I, 2, 7, 3, 8-10.

17. Apastamba II, I, 3, 12. '"Low service," i.e. service by wiping
off urine, faeces, and the like. . . . That is not even to be performed
for the teacher. Or the expression may mean that he shall not

serve a teacher deficient in learning and virtue. The same

opinion is expressed by Apastamba I, i, i, 11.'—Haradatta.



1 86 GAUTAMA. II, i8.

1 8. To pronounce the names of the teacher, of

the (teacher's) sons and wives, and of a person
who has performed the Diksha;nyesh/i of a Soma-

sacrifice,

19. To make bitter speeches.
20. A Brahmawa (shall) always (abstain from)

spirituous liquor.

21. (A student) shall occupy a seat and a couch

lower (than those of his teacher), shall rise before

(him) and retire to rest after (him).

22. He shall keep his tongue, his arms, and his

stomach In subjection.

23. (If It is absolutely necessary to pronounce)
his teacher's name and family-name, he ought to

indicate It by (using) a synonymous term.

24. (He must speak) in the same (respectful)

manner of a man who Is (generally) revered and

of his betters.

25. (If the teacher speaks to him), he shall answer

after having risen from his couch or seat (in case

he was lying down or sitting).

18. Manu II, 199. 19. Apastamba I, 2, 7, 24.

20. 'A Brahmawa shall avoid it always, i.e. even as a house-

holder
; Kshatriyas and Vaij'yas need do it only as long as they

are students. But in their case, too, they forbid the use of

liquor distilled from bruised rice, under all circumstances.'—
Haradatta.

21. Apastamba I, r, 2, 21
; I, i, 4, 23, 28.

22. Apastamba I, i, 3, 13. 'Keeping his arms in subjection

means that he shall not (without a cause) break clods of earth

and the like. Keeping his stomach in subjection, i. e. eating with

moderation.'—Haradatta.

23. 'He shall indicate it by another synonymous word,

e. g. instead of saying,
" Haradatta (given by Hara)," he shall say,

" the venerable Bhavarata (given by Bhava)."
'—Haradatta.

25. Apastamba I, 2, 6, 5-7.
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26. At the command (of his teacher) he shall

approach, though he may not be visible.

27. And if he sees his teacher standing in a

lower place or to the leeward or to the windward,

he shall rise (and change his position).

28. If (his teacher) is walking, he shall walk

after him, informing him of the work (which he

is going to do and) telling (him what he has done).

29. He shall study after having been called (by

the teacher, and not request the latter to begin
the lesson).

30. He shall be intent on (doing) what is pleasing
and serviceable (to the teacher) ;

31. And (he shall behave) towards (the teacher's)

wives and sons just as (towards the teacher),

32. But not eat their leavings, attend them while

bathing, assist them at their toilet, wash their feet,

shampoo them nor embrace their feet.

33. On returning from a journey he shall embrace

the feet of the wives of his teacher.

26. He must not think that, as the teacher cannot see him,
he need not obey the summons.

27. Apastamba I, 2, 6, 15, 23.

28.
' Work (karma) means performance. The meaning is that

the pupil shall announce to his teacher the performance of all

he is going to do. But what is useful for the teacher, as fetching
water and the like, he shall inform him of the performance of

that, i. e. knowing himself (without being told) that such work is

necessary at a particular time (and acting on this knowledge).

Any other explanation of this Siatra does not please me.'—Hara-

datta. See also Apastamba I, 2, 6, 8. ^ly MSS. divide this Sutra

into two, beginning the second with '

Informing
'

&c. Haradatta's

final remark, quoted above, seems to indicate that the division

was intended by him.

29. Apastamba I, 2, 5, 27. 30. Apastamba I, i, 4, 23.

31. Apastamba I, 2, 7, 30; Manu II, 207-212.



GAUTAMA. II, 34.

34. Some declare, that (a pupil) who has attained

his majority is not (to act thus) towards young

(wives of his teacher).

35. Alms may be accepted from men of all castes,

excepting Abhi^astas and outcasts.

36. (In begging) the word Bhavat must be pro-

nounced in the beginning, in the middle, or at the

end (of the request), according to the order of the

castes.

2,^. (He may beg in the houses) of the teacher,

of blood relations, (or) of Gurus, and in his own, if

he obtains no (alms) elsewhere.

38. Among these he shall avoid each preceding
one (more carefully than those named later).

39. After having announced to the teacher (what

34.
' One who has attained his majority, i. e. one who has com-

pleted his sixteenth year and is (already) a youth.'
— Haradatta.

35. Haradatta explains abhi^asta by upapatakin, 'one who has

committed a minor offence,' apparently forgetting Apastamba I, 7,

21, 7. See also Apastamba I, i, 3, 25.

36. Apastamba I, i, 3, 28-30, where the formulas have been

given in the notes. Haradatta remarks that the G^aimini Gr/hya-
sutra forbids the lengthening or drawling pronunciation of the

syllables ksha;« and hi in begging. Baudhayana, on the other

hand, expressly prescribes this. In the text read varwanupur-
vye«a.

37. Manu IT, 184. It is just possible that the translation

ought to be 'in the houses of his teacher's blood relations,'

instead of '

in the houses of his teacher (and) of blood relations.'

38. The meaning of the Sutra is, that if a student does not

obtain anything from strangers, he shall first go to his own

family, next to the houses of Gurus, i. e. paternal and maternal

uncles and other venerable relatives, then to his other blood

relations, i. e. Sapi^a'as, and in case of extreme necessity only

apply to the teacher's wife.

39. Apastamba I, i, 3, 31-32.
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he has received) and having received his permission,

the (student) may eat (the collected food).

40. If (the teacher) is not present, (he shall seek

the permission to eat) from his (teacher's) wives or

sons, from fellow-students or virtuous (strangers).

41. Having placed water by his side, (he shall

eat) in silence, contented, (and) without greed.

42. (As a rule) a pupil shall not be punished

corporally.

43. If no (other course) is possible, (he may be

corrected) with a thin rope or a thin cane.

44. If (the teacher) strikes him with any other

(instrument), he shall be punished by the king.

45. He shall remain a student for twelve years

in order (to study) one (recension of the Veda),

46. Or, if (he studies) all (the Vedas) twelve

years for each,

47. Or during (as long a period as he requires

for) learning (them).

48. On completion of the instruction the teacher

must be offered a fee.

49. After (the pupil) has paid (that) and has

been dismissed, he may, at his pleasure, bathe (as

is customary on completion of the studentship).

50. The teacher is chief among all Gurus.

51. Some (say) that the mother (holds that

place).

40, Apastamba I, i, 3, 33-34. 4i- Manu II, 53-54-

42. Apastamba I, 2, 8, 30; Macnaghten, Miiakshara IV, i, 9.

43. Manu VIII, 299. 45-47. Apastamba I, i, 2, 12-16.

48. Apastamba I, 2, 7, 19. 49. Apastamba I, 2, 8, 31.

50. INIanu II, 225-237.
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Chapter III.

1. Some {declare, that) he (who has studied the

Veda) may make his choice (which) among the

orders (he is going to enter).

2. (The four orders are, that of) the student,

(that of) the householder, (that of) the ascetic

(bhikshu), (and that of) the hermit in the woods

(vaikhdnasa).

3. The householder is the source of these, because

the others do not produce offspring.

4. Among them a (professed) student (must follow

the rules) given (in the preceding chapters).

III. I. Other Smmikaras maintain that a Brahmawa must pass

through all the four orders. Compare Apastamba II, 9, 21, 5;
Manu VI, 34-38 ;

and the long discussion on the comparative

excellence of the orders of householders and of ascetics. Apa-
stamba II, 9, 23, 3; II, 9, 24, 15.

2.
'

Though the order of studentship has already been described

above, still in the following chapter the rules for a professed

(naishMika) student will be given (and it had therefore again to

be mentioned). Bhikshu has generally been translated by ascetic

(sannyasin). Vaikhanasa, hterally, he who lives according to the

rule promulgated by Vikhanas, means hermit. For that (sage) has

chiefly taught that order. In all other .Sastras (the order of) hermits

is the third, and (the order of) ascetics the fourth. Here a different

arrangement is adopted. The reason of the displacement of the

hermit is that the author considers the first-named three orders

preferable. Hence if a man chooses to pass through all four,

the sequence is that prescribed in other ^Sastras.'—Haradatta.

In making these statements the commentator has apparently

forgotten that Apastamba (II, 9, 21, i) agrees exactly with Gau-

tama. It is, however, very probable that Haradatta has given

correctly the reason why the hermit is placed last by our author

and by Apastamba.

3. Manu VI, 87, 4, Apastamba I, i, 4, 29.
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5. He shall remain obedient to his teacher until

(his) end.

6. In (the time) remaining after (he has attended

to) the business of his Guru, he shall recite (the

Veda).

7. If the Guru dies, he shall serve his son,

8. (Or) if there is no (son of the teacher), an

older fellow-student, or the fire.

9. He who lives thus, gains the heaven of Brah-

man, and (of him it is said that) he has subdued

his organs (of sense and action).

10. And these (restrictions imposed on students

must also be observed by men) of other (orders,

provided they are) not opposed (to their particular

duties).

11. An ascetic shall not possess (any) store.

12. (He must be) chaste,

13. He must not change his residence during the

rainy season.

14. He shall enter a village (only) in order to beg.

15. He shall beg late (after people have finished

their meals), without returning (twice),

16. Abandoning (all) desire (for sweet food).

17. He shall restrain his speech, his eyes, (and)

his actions.

5. Apastamba II, 9, 21, 6.

6. According to Haradatta the term Guru here includes the father.

But see the next Sutra, where Guru can only mean the teacher.

10. Apastamba II, 9, 21, 3-4. ]My MSS. have uttaresham, 'of

the later named,' instead of itaresham,
' of the other' (orders), both

in the Sutra and in subsequent quotations of the same.

1 1. Apastamba II, 9, 2 1, 8-10 ;
Manu VI, 41-43 ; Colebrooke,

Mitakshara II, 8, 7.

1 3. This rule shows that the Vasso of the Bauddhas and Gainas

is also derived from a Brahmanical source.

15. Manu VI, 55-56.
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18. He shall wear a cloth to cover his naked-

ness.

19. Some (declare, that he shall wear) an old rag,

after having washed it.

20. He shall not take parts of plants and trees,

except such as have become detached (spontane-

ously).

21. Out of season he shall not dwell a second

night in (the same) village.

22. He may either shave or wear a lock on the

crown of the head.

23. He shall avoid the destruction of seeds.

24. (He shall be) indifferent towards (all) crea-

tures, (whether they do him) an injury or a kindness.

25. He shall not undertake (anything for his

temporal or spiritual welfare).

26. A hermit (shall live) in the forest subsisting
on roots and fruits, practising austerities.

2"]. Kindling the fire according to the (rule of

the) Srama;^aka (Sutra, he shall offer oblations in

the morning and evening).

19. Apastamba II, 9, 21, 11.

20.
' He shall not appropriate, i.e. take parts of these, i.e. fruits,

leaves, and the like, which have not been detached, i.e. have not

fallen oflf. But he may take what has become detached spon-

taneously.'
—Haradatta.

21. Out of season, i.e. except in the rainy season, during which,

according to Sutra 13, an ascetic must not wander about.

23. 'He shall avoid, i.e. neither himself nor by the agency of

others cause the destruction, i.e. the pounding by means of a pestle

or the like, of seeds, i.e. rice and the Hke. Hence he shall accept

as alms cooked food only, not rice and the like.'—Haradatta.

26. Apastamba II, 9, 21, 18-II, 9, 23, 2.
*
Austerities (tapas)

means emaciating his body.'
—Haradatta.

27. 'He shall offer oblations in the morning and evening,'

(these words), though not expressed, are understood.
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28. He shall eat wild-growing (vegetables only).

29. He shall worship gods, manes, men, goblins,

and /?/shis.

30. He shall receive hospitably (men of) all

(castes) except those (with whom intercourse is)

forbidden.

31. He may even use the flesh of animals killed

by carnivorous beasts.

32. He shall not step on ploughed (land),

33. And he shall not enter a village.

34. He shall wear (his hair in) braids, and dress

in (garments made of) bark and skins.

35. He shall not eat anything that has been

hoarded for more than a year.

36. But the venerable teacher (prescribes) one

order only, because the order of householders is

explicitly prescribed (in the Vedas).

29. I.e. he shall perform the five Mahaya^as, just like a house-

holder, only using wild-growing fruits, roots, &c. for the oblations.

31. 'They declare, that baishka means the flesh of an animal,

slain by a tiger or the like. He may use even that. The word
" even" implies blame. Hence this is a rule for times of distress,

and it must be understood that such food is to be eaten only
on failure of roots and fruits and the like.'—Haradatta. The
commentator adds that the flesh of forbidden animals must be

avoided.

34. According to Haradatta the lower garment shall be made
of ^ira, which he again explains as cloth made of Ku^ra grass and

the like, and the upper of a skin.

35. Haradatta reads atisawvatsaram, not atisawvatsaram, as in

Professor Stenzler's edition, though he notices the latter reading.

ManuVI, 15.

36.
' The duties of a householder, the Agnihotra, and the like,

are frequently prescribed and praised in all Vedas, Dharmajastras,
and Itihasas. As, therefore, the order of householders is explicitly

prescribed, this alone is the order (obligatory on all men). But the

Other orders are prescribed only for those unfit for the (duties of

[2] O
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Chapter IV,

1. A householder shall take a wife (of) equal

(caste), who has not belonged to another man and

is younger (than himself).

2. A marriage (may be contracted) between per-

sons who have not the same Pravaras,

3. (And) who are not related within six degrees
on the father's side,

4. Or on the side of the begetter,

5. (Nor) within four degrees on the mother's

side.

6. (If the father) gives (his daughter) dressed

(in two garments) and decked with ornaments to

a person possessing (sacred) learning, of virtuous

a householder). That is the opinion of many teachers.'—Haradatta.

Haradatta's explanation of aX-arya/^, which he takes to mean '

many
teachers,' seems to me inadmissible. Eke,

' some (teachers),' is

used in that sense, and a/^arya/^ cannot possibly be a synonymous
term. Further on (IV, 23) Haradatta himself admits that by

aMrya/^ one teacher is meant. It must be translated
' the venerable

teacher,' because the Hindus are very fond of the use of the plu-

ralis majestatis. I have no doubt that Gautama means his own

teacher, whom, of course, etiquette forbids him to name. See also

R. Garbe, Uebersetzung des Vaitana-sutra, I, 3.

IV. I. Apastamba II, 6, 13, i; Manu III, 4, 12
; Ya^n. I, 52.

2. Regarding the Pravaras, see Miiller's History of Ancient

Sanskrit Literature, p. 386. Apastamba II, 5, 11, 15.

3. Apastamba II, 5, 1 1, 16
;
Manu III, 5 ; Ya^fi. I, 52.

4. This rule refers to the case where a husband has made over

his wife to another man and the bridegroom stands in the relation

of a son to the husband of his mother and to his natural father

(dvipita). See Ya^n. I, 68.

5. Ya§-n. I, 53.

6. Apastamba II, 5, 11, 17. 'Virtuous conduct (/^aritra),
i.e.

the performance of the acts prescribed (in the Vedas and Smmis),
.... good disposition (jila),

i. e. faith in the ordinances of the

law.'—Haradatta.
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conduct, who has relatives and a (good) disposition,

(that is a) Brahma (wedding).

7. At the Pra^patya (wedding) the marriage-
formula is,

'

Fulfil ye the law conjointly.'

8. At the Arsha (wedding the bridegroom) shall

present a cow and a bull to him who has (authority

over) the maiden.

9. (If the bride) is given, decked with ornaments,

to a priest at the altar, that is a Daiva wedding.
10. The spontaneous union with a willing (maiden

is called) a Gandharva wedding.
11. If those who have (authority over) a female

are propitiated by money, (that is) an Asura wedding.
12. (If the bride) is taken by force, (that is) a

Rakshasa weddino-.

13. If (a man) embraces a female deprived of

consciousness, (that is) a Paii'aia wedding.

14. The first four (rites) are lawful
;

15. Some say, (the first) six.

16. (Children) born in the regular order of

wives of the next, second or third lower castes

(become) Savar;/as, AmbashMas, Ugras, Nishadas.

Daushyantas or Para^avas.

17. (Children born) in the inverted order (of

7. Manu III, 30 ; Y%n. I, 60.

8. Apastamba II, 5, II, 18. 9. Apastamba II, 5, 11, 19.

10. Apastamba II, 5, 11, 20. 11. Apastamba II, 5, 12, i.

12. Apastamba II, 5, 12, 2. 13. Manu III. 34; Ya^.I, 61.

14. Manu III, 24, 39. 15. Manu III, 23.

16. I.e. from a Brahma«a and a Kshatriya springs a Savarwa,

from a Brahmawa and aVaijyS a Nishada, from a Brahraawa and

a .Sudra a Para.fava, from a Kshatriya and a Vai^ya an Ambash/Aa,

and from a Kshatriya and a ^udra a Daushyanta, from a Vairya
and a Sudri an Ugra. Compare for this and the following five

Siitras Manu X, 6-18
; Ya^Q. I, 91-95.

1 7. I. e. from a Kshatriya and a BxahmaKi springs a Suta, from

O 2
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wives of higher castes become) Sutas, Magadhas,

Ayogavas, Kshattrz's, Vaidehakas or Kandalas.

18. Some declare, that a woman of the Brahma;2a

caste has born successively to (husbands of) the (four)

castes, sons (who are) Brahma/^as, Sutas, Magadhas
or IC3.7id3.\a.s

;

19. (And that) a woman of the Kshatrlya caste

(has born) to the same, Murdhavasiktas, Kshatriyas,

Dhivaras, Pulkasas
;

20. Further, a woman of the Vaii'ya caste to

the same, 'Bhrz^yaks.n^/ia.s, Mahishyas, Vaii-yas, and

Vaidehas
;

21. (And) a woman of the 6'udra caste to the

same, Parai^avas, Yavanas, Kara;^as, and .Sudras.

22. In the seventh (generation men obtain) a

change of caste, either being raised to a higher

one or being degraded to a lower one.

a Vaijya and a Kshatriya a Magadha, from a ^udra and a Vai^yS

an Ayogava, from a Vaii'ya and a Brahma;?i a Kshattrz', from a

^'udra and a Kshatriya a Vaidehaka, from a ^'udra and a Brahmawl

a A'aw^ala.

18. The words ' Some declare' stand only at the end of Sutra

21. But Haradatta rightly declares that they refer to all the four

Sutras. The proof for the correctness of his interpretation lies in

the use of the form a^i^anat, which refers to each of the Sutras.

22. Apastamba II, 5, 11, lo-ii. 'That is as follows: If a

Savarwa female, born of the Kshatriya wife of a Brahmawa, is

married to a Brahma«a, and her female descendants down to the

seventh likewise, then the offspring which that seventh female

descendant bears to her Brahmawa husband is equal in caste to

a Brahmawa. In like manner, if a Savar«a male, the son of a

Brahmana and of his Kshatriya wife, again marries a Kshatriya

wife and his male descendants down to the seventh likewise, then

the offspring of that seventh male descendant is equal in caste to

a Kshatriya. The same principle must be applied to the offspring

of Kshatriyas and wives of the Vaijya caste as well as to Vaijyas
and wives of the -Siidra caste.'—Haradatta.
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23. The venerable teacher declares (that this

happens) in the fifth (generation).

24. And (the same rule applies) to those born

(from parents of different classes that are) inter-

mediate between (two of the castes originally)

created (by Brahman).

25. Those born in the inverse order (from

fathers of a lower and mothers of a higher caste

stand) outside (the pale of) the sacred law,

26. As well as (those born in the regular order)

from a female of the ^Sudra caste.

27. But he whom a ^udra (begets) on a female

of unequal caste shall be treated like an outcast.

28. The last (named, the A'a/^-^ala), is the foulest.

29. \"irtuous sons (born of wives of equal caste)

and wedded according to approved rites sanctify

(their father's family).

30. (A son born of a wife married) according

23.
'

(The venerable) teacher opines that the change of caste

takes place in the fifth generation. They declare that the plural

may be used to denote one teacher. This Sutra refers to (cases

of extraordinar}- merit acquired through) virtuous conduct and study

of the Veda.'—Haradatta. It is clear that in this case Haradatta,

too, has seen that the word a-^arya-^ has another force than the

more common eke
;
see above, note to III, 36.

24. 'That is as follows: If the daughter of a Savarwa, born

of a wife of the AmbashZ/u caste, is married again to a Savar;?a,

and her female descendants down to the seventh likewise, then the

offspring of that seventh female descendant, begotten by a Savar«a

husband, is equal in caste to a Savarwa.'—Haradatta. Regarding

the birth of the four castes from. Brahman, see Rig-veda X, 90, 12.

25. Manu X, 41, 67-68.

26. Manu X, 68.

27. '"Shall be treated like an outcast," i. e. one must avoid to

look at him, &c., just as in the case of an outcast.'—Haradatta.

28. ISIanu X, 51-56.

30. Manu III, 38; Ya^n. I, 59.



198 GAUTAMA. IV, 31.

to the Arsha rite (saves) three ancestors (from

hell),

31. (A son born of a wife married) according to

the Daiva rite ten,

32. (A son born of a wife married) according to

the Pra^dpat^^a rite, also ten.

33. (But) the son of a wife married according to

the Brdhma rite (saves) ten ancestors, ten descend-

ants, and himself.

Chapter V.

1. (A householder) shall approach (his wife) in

the proper season,

2. Or (he may do so) at any time except on

the forbidden (days).

3. He shall worship gods, manes, men, goblins,

(and) i?/shis.

4. Every day he shall recite privately (a portion
of the Veda),

5. And the (daily) libation of water to the manes

(is obligatory on him).

6. Other (rites than these he may perform) ac-

cording to his ability.

31. Manu III, 38; Y^-fi. I, 59.

32. Manu III, 38 ; Ya^fl. I, 60.

33. Manu III, 37 ; Y%a. I, 58.

V. I. Apastamba II, i, i, 17,

2. Apastamba II, i, i, 18.

3. Apastamba I, 4, 12, 16; I, 4, 13, i
;
Manu III, 69-72; IV,

29, 21
; Y%n. I, 99, 102-104.

4. Manu III, 8 1
; Y%il. I, 104.

5. Manu III, 82; Ya^n. I, 104. 'The word "and" indicates

that water must be offered to the gods and i?2shis also.'—Hara-

datta.

6. '(Rites) other than those prescribed in Siitras 3-5 he may
perform according to his energy, i. e. according to his ability. But
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7. The (sacred) fire (must be kindled) on his

marriage or on the division of the family estate.

8. The domestic (ceremonies must be performed)
with (the aid of) that (fire).

9. (Also) the sacrifices to the gods, manes, (and)

men, and the private recitation (and) the Bali-

offerings.

10. The oblations (which are thrown) Into the

(sacred) fire (at the Vai^vadeva-sacrifice are offered)

to Agni, to Dhanvantari, to all the gods, to Pra^a-

pati, (and to Agni) Svish/akm
;

11. And (Bali-offerings must be given) to the

those he should zealously perform. As the oblations to the gods
and the other (Mahaya^uas) are mentioned before the kindling of

the domestic fire, they must be performed by a person who has not

yet kindled the domestic fire with the aid of the common (kitchen)-

fire.'—Haradatta.

7. As long as the family remains united, its head offers the

oblations for all its members.

8.
' The domestic rites, i. e. the Puwzsavana and the rest. . . .

Now with the aid of which fire must a man, who has not yet kindled

the domestic fire, perform the Puwsavana, &c. ? Some answer that

he shall use a common fire. But the opinion of the teacher (Gau-

tama) is that he shall use the sacred fire which has been kindled on

that occasion.'—Haradatta.

9. Haradatta states that the iSIahaya^as are again enumerated

in order to show that a person who has kindled the sacred fire

shall use this for them, not a common fire. He also states that

a passage of Ujanas, according to which some teachers prescribe

the performance of the daily recitation near the sacred fire, shows

that this rite too has a connexion with the sacred fire.

10. Apastamba II, 2, 3, 16, where, however, as in all other

works, the order of the off"erings differs. Haradatta adds that the

word ' oblations
'

is used in the Sutra in order to indicate that

the word svaha must be pronounced at the end of each Mantra,
and that the expression

'

in the fire' indicates that the Bali-oiferings

described in the following Sutra must be thrown on the ground.
11. Compare Apastamba II, 2, 3, 20; II, 2, 4, 8

;
Manu III,

87-90, where, as elsewhere, the order of the offerings differs.
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deities presiding over the (eight) points of the

horizon, in their respective places,

12. At the doors (of the house) to the Maruts,

13. To the deities of the dwelHng inside (the

house),

14. To Brahman in the centre (of the house),

15. To the Waters near the water-pot,

16. To the Ether in the air,

17. And to the Beings walking about at night
in the evening.

According to Haradatta the deities intended are, Indra, Agni, Yama,

Nirr/ti, Varii;/a, Vayu, Soma, and I^-ana. The first offering must be

placed to the east, the next to the south-east, south, &c.

12. At all the doors, as many as there are, a Bali must be

offered with the INIantra,
' To the Maruts, svaha.'—Haradatta.

13. 'As he says "inside" (pravi^ya, literally entering) he must

stand outside while offering the Balis at the doors. ... At this

occasion some require the following Mantra,
" To the deities of

the dwelling, svaha," because that is found in the Ajvalayana

(Gr/Tiya-sutra I, 2, 4). Others consider it necessary to mention

the deities by name, and to present as many offerings as there are

deities, while pronouncing the required words.'—Haradatta. The
commentator then goes on to quote a passage from U^anas, which

he considers applicable, because it contains the names of the

Grzliadevatas. I doubt, however, if the
'

others
'

are right, and

still more if, in case they should be right, it would be advisable

to supply the names of the Gr/hadevatas from U^anas.

14.
' Because the word " and

"
occurs in Sutra 1 1 after the word

" to the deities presiding over the points of the horizon
"
a Bali-

offering must be presented to the deities mentioned by the author

in Sutra 10, viz. to the earth, wind, Pra^apati, and to all the gods,

after a Bali has been offered to Brahman.'—Haradatta.

16.
' The Bali presented to Akaja,

" the ether," must be thrown

up into the air, as Manu says, III, 90.'
—Haradatta.

17.
' Because of the word "and," he must, also, present Balis to

the deities mentioned above.'—Haradatta. The commentator means

to say that in the evening not only the '

Beings walking about

at night' (naktaw/'ara) are to receive a pordon, but all the other

deities too, and that the Balikarma must be offered twice a day.
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1 8. A gift of food shall be preceded by a libation

of water and (it shall be presented) after (the re-

cipient) has been made to say,
*

May welfare attend

thee/

19. And the same (rule applies) to all gifts pre-

sented for the sake of spiritual merit.

20. The reward of a gift (offered) to a person

who is not a Brahma;/a is equal (to the value of

the gift), those (of presents given) to a Brahma;^a

twofold, to a vSrotriya thousandfold, to one who
knows the whole \ eda (vedaparaga) endless.

21. Presents of money (must be given) outside

the Vedi to persons begging for their Gurus, (or) in

order to defray the expenses of their wedding, (or

to procure) medicine for the sick, to those who
are without means of subsistence, to those who are

going to offer a sacrifice, to those engaged in study,

to travellers, (and) to those who have performed
the Vi^va^it-sacrifice.

22. Prepared food (must be given) to other

beggars.

23. For an unlawful purpose he shall not give

(anything), though he may have promised it.

18-19. Apastamba II, 4, 9, 8.

20. According to Haradatta the term 5'rotriya here denotes one

who has studied one Veda, (but see also Apastamba II, 3, 6, 4 ;

II, 4, 8, 5.) Vedaparaga is a man who has studied one Veda,

together with the Angas, Kalpa-sutras, and Upanishads.
21. Apastamba II, 5, 10, 1-2. 'Now he promulgates a Siitra

which refers to those cases where one must necessarily make gifts,

and where one incurs guilt by a refusal. ... As the expression
" outside the Vedi

"
is used, presents must be given to others also

"
inside the Vedi

"
(i.

e. fees to priests, &c.)
'—Haradatta.

22. Apastamba II, 2, 4, 14.

23. Apastamba II, 5, 10, 3 ; Colebrooke II, Digest IV, 47 ; Mayu-
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24. An untruth spoken by people under the influ-

ence of anger, excessive joy, fear, pain (or) greed,

by infants, very old men, persons labouring under

a delusion, those being under the influence of drink

(or) by mad men does not cause (the speaker) to

fall.

25. Before (a householder eats) he shall feed his

guests, the infants, the sick people, the pregnant
women, the females under his protection, the very

aged men, and those of low condition (who may
be in his house).

26. But (when) his teacher, parents (or intimate)

friends (visit his house), he shall proceed to the

preparation of the dinner after asking them (for

orders).

27. When an officiating priest, his teacher, his

father-in-law, paternal or maternal uncles visit (him),
a Madhuparka (or honey-mixture must be offered

to them).
28. (If they have been once honoured in this

manner the ceremony need be) repeated (only) after

a year.

29. (But) on (the occasion of) a sacrifice and

kha IX, 5. 'As he says "for an unlawful purpose," what has been

promised must in other cases necessarily be given.'
—Haradatta.

24. Colebrooke II, Digest IV, 56. '"Does not cause (the

speaker) to fall," i. e. produces no guilt. Hence such persons
need not even give a promised present.'

—Haradatta.

25. Apastamba II, 2, 4, 11-13; II, 4, 9, 10; Manu III, 116.
' Females under his protection (suvasinya/?), i. e. daughters and

sisters . . .
,
those of low condition (^aghanya/i), i. e. servants,

slaves, and the like. . . . The term "men of low condition" is

made a separate word in the text in order to show that they

come after the others.'—Haradatta.

26. INIanu III, 113.

27. Apastamba II, 4, 8, 5-9.
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of the wedding (a Madhuparka must be offered,

though) less than a year (has passed since the last

visit of the persons thus honoured).

30. And to a king who is a 6'rotriya (a Madhu-

parka must be offered as often as he comes),

31. (But to a king) who is not a ^Srotriya a seat

and water.

32. But for a 5'rotriya he shall cause to be pre-

pared a foot-bath, an Arghya, and food of a superior

quality,

33. Or his usual food distinguished by a (par-

ticularly careful) preparation.

34. To a (Brahmawa) who is not learned in the

V^edas, (but) of good conduct, food of a middling

(quality) shall be given,

35. To one who is the reverse (of virtuous) grass

and water,

36. (Or) at least a welcome.

30.
' And to a king a Madhuparka must be offered on his

arrival. If he is a ^rotriya (this must be done) on each visit.'—
Haradatta.

31. 'A king who is not a ^rotriya shall be honoured with a

seat and water, not with a ^ladhuparka.'
—Haradatta.

32. Apastamba II, 3, 6, 7-10, 14-15. 'This Siitra may be

optionally taken as referring to a Brahma//a, because the word

^Srotriya is repeated. For a 6'rotriya who has come as a guest,

a foot-bath, i. e. water for washing the feet, an Arghya, i. e. water

mixed with Diirva grass, flowers, &c., and food of a superior

quaUty, i. e. milk and rice ; cakes and the like shall be particularly

prepared, if the host is able to afford it.'—Haradatta.

33.
' But if (the host is) not able (to afford dainties), he shall

prepare that same food which is daily used in his house, dis-

tinguished in the preparation, i. e. by adding pepper and the like

condiments, by frying it, and so forth.'—Haradatta.

34. Apastamba II, 2, 4, 16
; II, 3, 6, 12. Haradatta points out

that in this case nothing but a simple dinner shall be given.

36. Apastamba II, 2, 4, 14.
' On failure of grass and the rest.
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37. Honour (must be shown to a guest, and the

host must) not dine better (than his guest).

2)8. A couch, a seat, (and) a lodging (of the)
same (quahty as the host uses must be given) to

(a guest) of equal condition and to one's betters
;

they must be accompanied (on departure) and re-

spectfully attended to (during their stay).

39. (The host shall show similar) though less

(attention) to (a guest) who is inferior (to himself).

40. He is called a guest who, belonging to a

different village (and) intending to stay for one

night only, arrives when the sun's beams pass over

the trees.

41. According (to his caste a guest) must be asked

about his well-being (kui'ala), about his being free

from hurt (anamaya), or about his health (arogya).

42. The last (formula must also be used in ad-

dressing) a ^'udra.

43. A man of a lower caste (is) not (to be con-

a welcome, i. e. (the host shall say),
" Thou art tired, sit down

here."
'—Haradatta.

37. Manu III, 106-107. 'This Sutra refers solely to such a

guest, as is described below, Sutra 40/—Haradatta.

38. 'Accompanying, i. e. walking after him; respectfully attend-

ing to, i. e. sitting with him and so forth. As it is not possible

that these two acts can be performed by the host in the same

manner as for himself, the meaning of the Sutra must be taken to

be merely that they are to be performed.'
—Haradatta.

39. Haradatta says that some explain this Sutra to mean,

'(The host shall show the same attention) even to a man who is a

little inferior (to himself in learning, &c.),' but that he disapproves

of their opinion.

40. Apastamba II, 3, 6, 5. Haradatta states, that by
' the time

when the sun's rays pass over the trees,' either the middle of the

day or the late afternoon may be meant.

41. Apastamba I, 4, 14, 26-29.

43. Apastamba 11, 2, 4, 18-19.
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sidered) a guest by a Brahmawa, except if he has

approached on (the occasion of) a sacrifice.

44. But a Kshatriya must be fed after the Brah-

ma;/a (guests).

45. (Men of) other (castes he shall feed) with his

servants for mercy's sake.

Chapter VI.

1. (To salute) ever}- day on meeting (by) an

embrace of the feet,

2. And (particularly) on return from a journey,

3. (Is prescribed in the case) of parents, of their

blood relations, of elder (brothers), of persons venera-

ble on account of their learning, and of the Gurus of

the latter.

4. On meeting (several persons, to whom such

a salutation is due), together, the most venerable

(must be saluted first).

5. On meeting persons who understand (the rule

of returning salutes) one shall salute (them) pro-

nouncing one's name, and (saying), 'I N. X. (ho !

salute thee).'

VI. I. Apastamba I, 4, 14, 7-9; I, 2, 5, 19; I, 2, 8, 17-18.

3.
' Their blood relations, i. e. paternal and maternal uncles and

the rest
; elders, i.e. elder brothers ; persons venerable on account

of their learning, i. e. the teacher who has initiated him (aiarya),

the teacher who has instructed him (upadhyaya), and the rest.'—
Haradatta.

4. Apastamba I, 2, 6, 29; I, 2, 8, 19.
' On meeting his mother

and other persons whose feet must be embraced, he shall first

embrace the highest, i. e. the most excellent, afterwards the others.

\Mio the most excellent is has been declared above, II, 50-51.

5. Apastamba I, 2, 5, 12-15. Professor Stenzler reads agna.-

samavaye, while my copies and their commentar)- show that

^fiasamavaye has to be read. Besides, it seems impossible to
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6. Some (declare that) there is no restrictive rule

for salutations between man and wife.

7. (The feet of) other female (relations) than the

mother, a paternal uncle's wife and (elder) sisters

(need) not (be embraced, nor need they be salif^d)

except on return from a journey.
8. The feet of wives of brothers and the mother-

in-law (need) not be embraced (on any occasion).

9. But (on the arrival of an) officiating priest,

a father-in-law, paternal and maternal uncles who
are younger (than oneself), one must rise

; they
need not be saluted (as prescribed above, Sutra 5).

10. In like manner (any) other aged fellow-citizen,

even a .S'udra of eighty years and more, (must be

honoured) by one young enough to be his son,

make any sense out of the former reading without assuming
that the construction is strongly elliptical.

' On meeting, i. e. on

coming together with him who knows the rule of returning a

salute, he shall utter, i. e. loudly pronounce his name, i. e. the

name which he has received on the tenth day (after his birth), and

which is to be employed in saluting, and speak the word "
I
"
as

well as the word "
this." They declare that instead of the word

"
this," which here is explicitly prescribed, the word "

I am "
must

be used. Some salute thus, "I Haradatta byname;' others, "I

Haradattajarman;" and the common usage is to say, "I Haradatta-

jarman by name." Thus the salutation must be made. Salutation

means saluting. The affix a/^ is added to causatives and the rest.

With reference to this matter the rule for returning salutes has

been described by Manu II, 126. ... As (in the above Sutra)

the expression
" on meeting persons knowing

"
is used, those

who are unacquainted with the manner of returning a salute must

not be saluted in this manner. How is it then to be done ? It is

described by Manu III, 123.'
—Haradatta.

6.
* As Gautama says,

" Some declare," the restrictive rule must,

in his opinion, be followed.'—Haradatta.

7. Manu IT, 132 ; Apastamba I, 4, 14, 6, 9.

9. Apastamba I, 4, 14, ir.

10. 'Old (purva), i.e. of greater age. ... A ^lidra even, who
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11. (And) an Arja, though (he be) younger, by
a 6udra ;

12. And he shall avoid (to pronounce) the name

of that (person who is worthy of a salutation).

13. And an official who (is) not (able to) recite

(the Veda shall avoid to pronounce the name) of

the king.

14. A contemporar}' who is born on the same day

(shall be addressed with the terms) hho/i or bhavan

(your honour),

15. (Likewise) a fellow-citizen who is ten years
older (than oneself),

16. (Also) an artist who is five years (older).

answers this description, must be honoured by rising, not, however,
be saluted by one young enough to be his son, i. e. by a Brah-

ma«a who is very much younger. The .Sudra is mentioned as

an instance of a man of inferior caste. Hence a 6'iidra must

(under these circumstances) be honoured by rising, not be saluted

by men of the three higher castes, a Vaijya by those of the two

higher castes, and a Kshatriya by a Brahma«a.'—Haradatta.

11.
' An Arya, i. e. a man of the three twice-born castes, though

he be inferior, i. e. younger, must be honoured by rising, not be

saluted by a 6'iidra. The ^Vudra is mentioned in order to give an

instance of (a man of) inferior caste.'—Haradatta.

12. 'An inferior shall avoid to take his name, i.e. that of a

superior.'
—Haradatta.

14. Haradatta says that samanehani, 'on the same day,' means
'in the same year.' He is probably right in thinking that the

expression must not be interpreted too strictly. But his assertion

that ahaA means also
'

year
'

cannot be proved by his quotation
from the Nighaw/uka, abde sa/wvatsaram ahar^ram.

15. 'A person aged by ten years, i.e. at least ten years older,

who lives in the same town as oneself, is to be addressed as

bho>4, bhavan, though he may be deficient in good qualities.'
—

Haradatta.

16. 'The words "years older" must be understood. He who
lives by the fine arts (kala), i. e. the knowledge of music, painting,
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I
7. And a KS'rotriya belonging to one's own Vedic

school who is three years older,

18. (Further), Brahma;^as destitute of learning
and those who follow the occupations of Kshatriyas
or Vaii-yas,

19. And (a contemporary) who has performed the

Dlksha;^tyesh/i of a Soma-sacrifice before he buys
the Soma.

20. Wealth, relations, occupation, birth, learning,

and age must be honoured
; (but) each later named

(quality) is more important (than the preceding

ones).

21. But sacred learning is more important than

all (other good qualities),

22. Because that is the root of the sacred law,

23. And because the Veda (expressly declares
it).

24. Way must be made for a man seated in a

carriage, for one who is in his tenth (decade), for

leaf-cutting, and the like, and is at least five years older than

oneself, must be addressed as bho/^ or bhavan.'—Haradatta.

17. Haradatta notes that Apastamba II, 4, 14, 13 gives a some-

what different rule.

18. Haradatta adds that a person destitute of learning, be he

ever so old, may still be treated as an equal, and addressed as

hho/i, bhavan, by a more learned man.

20. INIanu II, 136. 'As wealth and the rest cannot be directly

honoured, the persons possessing them are to be honoured. . . .

Respect (mana) means honour shown by saluting and the like.'—
Haradatta.

21. Manu II, 154.

23. Haradatta says that a passage to this effect occurs in the

^/^andogya-brahma«a. He also refers to Manu II, 151.

24. Apastamba II, 5, 11, 5, 7-9. 'A person requiring con-

sideration, i. e. one afflicted by disease. A woman, i. e. a bride

or a pregnant woman. A Snataka, i. e. a person who has bathed

after completing his studies and after having kept the vow of

studentship.'
—Haradatta.
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one requiring consideration, for a woman, for a

Snataka, and for a king.

25. But a king (must make way) for a ^^rotriya.

Chapter VII.

1. The rule for (times of) distress (is) that a

Brahma;^a may study under a teacher who is not

a Brahma;/a.

2. (A student is bound) to walk behind and to

obey (his non-Brahmanical teacher).

3. (But) when (the course of study) has been

finished, the Brahma;^a (pupil is more) venerable

(than his teacher).

4. (In times of distress it is permissible) to offer

sacrifices for (men of) all (castes), to teach (them),

and to accept (presents from them).

5. Each preceding (mode of living is) preferable

(to those named later).

6. On failure of the (occupations lawful for a

Brahma;m) he may live by the occupations of a

Kshatriya.

7. On failure of those, he may live by the

occupations of a Vai^^-a.

25. Apastamba II, 5, 11, 6.

VII. I. Apastamba II, 2, 4, 25,

2. Apastamba II, 2, 4, 26. 3. Apastamba II, 2, 4, 27.

4. Haradatta quotes ^lanu X, 103 in support of the above

explanation, and adds that another commentator interprets the

Sutra to mean, that in times of distress men of all castes may
support themselves by sacrificing for others, teaching, and the

acceptance of gifts, though in ordinary times these modes of

living are reserved for Brahmawas.

5. The use of the masculine in the text,
'

purva^^ purvo guru;^,'

may, I think, be explained by the fact that the compound in the

preceding Sutra ends with a noun of the masculine gender.
6. Manu X, 81

; Ya^a. Ill, 35. 7. Apastamba I, 7, 20, 11.

[2] p
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8. (Goods) that may not be sold by a (Brahma?^a

are),

9. Perfumes, substances (used for) flavouring

(food), prepared food, sesamum, hempen and hnen

cloth, skins,

10. Garments dyed red or washed,
1 1 . Milk and preparations from it,

12. Roots, fruits, flowers, medicines, honey, flesh,

grass, water, poison,

13. Nor animals for slaughter,

14. Nor, under any circumstances, human beings,

heifers, female calves, cows big with young.

15. Some (declare, that the traffic in) land, rice,

barley, goats, sheep, horses, bulls, milch-cows, and

draught-oxen (is) likewise (forbidden).

16. But
(it

is permissible) to barter,

1 7. One kind of substances used for flavouring

others,

9. Apastamba I, 7, 20, 12-13. 'Substances used for flavouring

(rasa), i. e. oil, sugar, clarified butter, salt, and the like.'—Hara-

datta. From Sutra 19 it is clear that 'rasa' does not simply mean
'

liquids.'

10. My MSB. read nir«ikte for nikte, and nirmktam is explained

by
' washed by a washerman or the like person.' It is possible to

translate Professor Stenzler's reading in accordance with Manu X,

87,
'

pairs of
(i.

e. upper and lower) garments dyed red.'

11. 'Preparations from it, i.e. sour milk and the like.'—
Haradatta.

12. This rule contradicts Apastamba I, 7, 21, 12, but agrees

with Manu X, 87. 'Under any circumstances (nityam, literally
"
always ") means even when they are not sold for slaughter.

Another (commentator) says, that, as the expression "under any
circumstances

"
is used here, the prohibition regarding the above-

mentioned things, i. e. sesamum and the like, does not hold good
under all circumstances, and that hence self-grown sesamum and

other grain may be sold, see Manu X, 90.'
—Haradatta.

15. Manu X, 88. Haradatta explains 'land' by 'houses.'
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1 8. And animals (for animals).

19. Salt and prepared food (must) not (be

bartered),

20. Nor sesamiim.

21. But for present use an equal (quantity of) un-

cooked (food may be exchanged) for cooked (food).

22. But if no (other course is) possible (a Brah-

ma«a) may support himself in any way except by

(following the occupations) of a ^Sudra.

23. Some (permit) even this in case his life is

in danger.

24. But to mix with that (caste) and forbidden

food must be avoided (even in times of distress).

25. If his life is threatened, even a Brahma?^a

may use arms.

26. (In times of distress) a Kshatriya (may follow)

the occupations of a Vaii^ya.

Chapter VIII.

I. A king and a Brahma;/a, deeply versed in

the Vedas, these two, uphold the moral order in

the world.

19.
' The sale of salt and prepared food has been forbidden by

Sutra 9, but their barter has been permitted (by Sutra 17).'
—Hara-

datta.

22. Regarding the ^Sudra's occupations, see below, X, 57-60.

24. 'Restriction (niyama), i.e. avoiding. That Brahma«a

even who lives the life of a 6'udra must not mix with that

.Sudra caste, i. e. he must not sit among .Sadras and so forth.'—
Haradatta.

25. Apastamba I, 10, 29, 7; ManuVIII, 348.
26. Haradatta adds, that in accordance with the principle

exemplified by the rule of this Sutra in times of distress a

Vaijya may follow the occupations of a ^Sudra.

VIIL I. 6'atapatha-brahma«a V, 4, 4, 5 ; Weber, Ind. Stud. X,

29. Haradatta explains vrata, 'moral order,' by karmawi, 'the

P 2
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2. On them depends the existence of the fourfold

human race, of internally conscious beings, of those

which move on feet and on wings, and of those

wdiich creep, .

3. (As well as) the protection of offspring, the

prevention of the confusion (of the castes and) the

sacred law.

4. He is (called) deeply versed in the Vedas,

5. Who is acquainted with the (ways of the)

world, the Vedas (and their) Angas (auxiliary

sciences),

6. Who Is skilled in disputations (and), in (recit-

ing) legends and the Pura;^a,

rites and occupations,' and loka,
'

world,' by rash/ra,
'

kingdom.'

Ultimately my translation and his explanation come to the same

thing. He adds that the king upholds order by punishing, and

a learned Brahma«a by teaching. Regarding the excellence of

these two, see also Manu IV, 135.

2.
'

Internally conscious beings, i. e. trees and the like, which

are immovable, but grow and decay. For such possess internal

consciousness only, no corresponding external faculty of acting. . . .

The existence of these, i. e. of men and the rest, depends upon,

i. e. is subordinate to the king and to a Brahmawa deeply versed

in the Vedas. How is that ? As regards the Brahmawa, an

offering which has been properly thrown into the fire reaches the

sun; from the sun comes rain; from rain food is produced and

thereon live the creatures. By this reasoning he is shown to

be the cause of their existence. But the king is (also) the cause

of their existence ;
for he punishes robbers and the like.'—

Haradatta.

3. Haradatta takes prasutirakshawam,
'
the protection of their

offspring,' as a copulative compound, and explains it by
'

their

prosperity (abhivr/ddhi) and their protection.' But a samahara-

dvandva is here out of place.

4. INIacnaghten, IMitakshara I, 2, 27. 'By the word loka, "the

world," are intended the laws of countries and the like, which may
be learnt from the practice of the world.'—Haradatta. Regarding
the Angasj see Apastamba II, 4, 8, 10.
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7. Who looks to these (alone), and lives according
to these,

8. Who has been sanctified by the forty sacra-

ments (sawskara),

9. Who is constantly engaged in the three occu-

pations (prescribed for all twice-born men),
10. Or in the six (occupations prescribed specially

for a Brahma;/a),
11. (And) who is well versed in the duties of

daily life settled by the agreement (of those who
know the law).

12. (Such a Brahma/^a) must be allowed by the

king immunity from (the following) six (kinds of

opprobrious treatment) :

13. (I.e.) he must not be subjected to corporal

punishment, he must not be imprisoned, he must

not be fined, he must not be exiled, he must not be

reviled, nor be excluded.

14. The Garbhadhana (or ceremony to cause

conception), the Pu?;^savana (or ceremony to cause

the birth of a male child), the Simantonnayana (or

arranging the parting of the pregnant wife's hair),

the 6^atakarman (or ceremony on the birth of the

8. Regarding the forty sacraments, see below, Sutras 14-20.

9. Regarding the three occupations, common to all twice-bom

men, see below, X, I.

10. See below, X, 2.

11. The Samayaiarika or Smarta duties are those taught in

the Dharma-sutras and Smr/tis, see Apastamba I, i, i, i, and

INIiiller's History of Ancient Sanskrit Literature, p. 10 1.

12. See Weber, Ind. Stud. X, 41, 60, 66; Macnaghten, Mita-

kshara I, 2, 27.

14. Regarding the Sawzskaras mentioned in this Sutra, see

Ajvalayana Grzliya-sutra I, 13-23; .S'ahkhayana Gnliya-sutra I,

19-II, 5; Paraskara Gr/"hya-siatra I, 13-II, 2.
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child), the ceremony of naming the child, the first

feeding, the A"aula (or tonsure of the head of the

child), the initiation,

15. The four vows (undertaken) for the study
of the Veda,

16. The bath (on completion of the studentship),

the taking of a help-mate for the fulfilment of the

religious duties, the performance of the five sacrifices

to gods, manes, men, goblins, and Brahman,

17. And (the performance) of the following

(sacrifices) :

18. The seven kinds of Pakaya^nas (or small

sacrifices), viz. the Ash/aka, the Parva72a (Sthali-

paka, offered on the new and full moon days), the

funeral oblations, the Sravajti, the Agrahaya^^i, the

A'aitri, and the Asvayu^i ;

15. The four vows, as Haradatta states, are, according to

Ajvalayana, the Mahanamnivrata, the Mahavrata, the Upanishad-

vrata, and the Godana; see A^valayana -S'rauta-sutra VIII, 14,

where the first three are described ii\ detail, and Gnliya-sutra

I, 22, 3, with the commentary thereon. Other Grzliya-sutras give

more and different names, see H. Oldenberg, ^Safikhayana Gr/hya-
sutra II, 11-12 (in Weber's Ind. Stud. vol. XV), and Gobhila

Gr/'hya-sutra III, i, 28-III, 2, 62.

16. Haradatta explains snana, 'the bath,' by samavartana, 'the

ceremony on completion of the studentship.' Regarding the five

sacrifices, usually called the great sacrifices, see a,hove,WlSt, 9 seq.

18. The various Pakaya^Sas, named here, are fully oescribed by

Ajvalayana Gr/hya-sutra II, i, i-II, 10, 8; Gobhila III, 10 seq.;

Paraskara III, 3 seq. See also INIax JMiiller, History of Ancient

Sanskrit Literature, p. 203. The Ash/akas are sacrifices offered on

the eighth day of the dark halves of the winter months, and of those

of the dewy season, i. e. Kartika, Marga.yiras, Pausha, and Magha.
The 6'ravam is offered on the full moon day of the month of

i5'rava«a, the Agrahayawt on the fourteenth, or on the full moon day
of Marga>riras, the ^aitri on the full moon day of the Aaitra, and

the Aj-vayu^i on the full moon day of the month Ajvayu^a or

Ajvina.
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19. The seven kinds of Havirya^fias, viz. the

Agnyadheya, the Agnihotra, the Darjapaun^amasas,
the Agraya;^a, the A'^turmasyas, the Niru^/^apaju-

bandha, and the Sautrama?^!
;

20. The seven kinds of Soma-sacrifices, viz. the

Agnish/oma, the Atyagnish^oma, the Ukthya, the

Sho^ajin, the Atiratra, and the Aptoryama ;

21. These are the forty sacraments.

22. Now (follow) the eight good qualities of the

soul,

23. (Viz.) compassion on all creatures, forbear-

ance, freedom from anger, purity, quietism, aus-

piciousness, freedom from avarice, and freedom from

covetousness.

24. He who is sanctified by these forty sacra-

ments, but whose soul is destitute of the eight good

qualities, will not be united with Brahman, nor does

he reach his heaven.

25. But he, forsooth, who Is sanctified by a few

only of these forty sacraments, and whose soul is

endowed with the eight excellent qualities, will be

united with Brahman, and will dwell in his heaven.

19-20. The Havirya^as and Soma-sacrifices are described in

the Brahma«as and ^rauta-sutras. Havis denotes any kind of food

used for oblations, such as clarified butter, milk, rice, meat, &c.

22. Apastamba I, 8, 23, 6,

23, Haradatta explains mangalya,
'

auspiciousness,' to mean
*

always doing what is praised (by good men) and avoiding what

is blamed by them.' Anayasa, 'quietism,' means, according to him,

'avoiding to undertake that which causes pain to oneself, even

though it be a duty.'
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Chapter IX.

1. Such (a man) shall bathe, after (having ful-

filled) the law (regarding studentship), take unto

him a wife, and, fulfilling the duties of a householder

which have been declared above, in addition obey
the following ordinances :

2. (He shall be) always pure (and) sweet-smelling

(and) bathe frequently.

IX. I. Apastamba I, ii, 30, 1-4. Haradatta says that the ex-

pression sa,
' such (a man),' refers to the king and to the Brahma«a

deeply versed in the Vedas, who have been described in the pre-

ceding chapter. My MSS. insert between this and the following

one another Sutra, which has been left out in Professor Stenzler's

edition. It seems to me that it is absolutely required, and I there-

fore insert it here, together with Haradatta's comment, according
to my best copy, P.

Gautama :

'

(And) a Snataka
(i.

e. a person who has completed
his studentship, but has not yet taken a wife, shall act thus).' Hara-

datta :

'
It must be understood that the word " and

"
has been left

out. (The meaning is) :

" And a Snataka shall obey the following

ordinances." If this Sutra were not given, those ordinances would

have to be obeyed after marriage only ;
and if the preceding Sutra

(i) had not been given, before marriage only, because the term

Snataka is usually employed in that (sense) only. For this reason

both (Sutras) have been given. Hence, though a man may not enter

another order, he shall, after taking the bath (on completion of his

studentship), obey these ordinances during his whole life. As here

(SUtra i) the word sa,
" such a man," is used, a Kshatriya and

a Brahmawa only must necessarily obey the rules prescribed for

a Snataka and perform a penance for breaking them
;
and the

penance for breaking the rules prescribed for a Snataka is fasting.

This is (the object of the insertion of the word sa, "such (a man)."

But, if a Vaijya follows them, (his reward will be) prosperity ;
if

he breaks them, he need not perform a penance. With respect to

this matter another Smn'ti says ;

" The penance which is prescribed

for a breach of the Snataka laws, must be performed by a Kshatriya

and a Brahmawa alone, never by (men of) the other (caste)."
'

2. Manu IV, 35.
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3. If he possesses wealth, he shall not be dressed

in old or dirty clothes ;

4. Nor shall he wear dyed or sumptuous gar-

ments, nor such as have been worn (before) by

others,

5. Nor a garland and shoes (that have been worn

by others).

6. (He may wear a cast-off garment) which has

been washed, if he is unable (to afford a new one).

7. He shall not allow his beard to grow without

a (sufficient) reason.

8. He shall not carry water and fire at the same

time.

9. He shall not drink out of his joined hands.

10. He shall not sip water standing, nor (shall he

sip) water drawn up (from a well),

11. Nor (water) that is offered by a ^'udra or

an impure man, or that has been taken up with

one hand.

12. Facing or within sight of wind, fire, Brah-

ma;;as, the sun, water, (images of the) gods, and

3-4. Apastamba 1, 11,30, 10-13. 5- jManu IV^, 66.

6. According to Haradatta the same rule applies to garlands

and shoes.

7. Manu IV, 35. 'The expression "his beard" includes by

implication the nails and the rest As he says
" without a suf-

ficient reason," he shall allow his beard to grow during the preg-

nancy of his wife and on other occasions. With respect to this

matter they quote the following verse :

" In the sixth year and in

the sixteenth year, likewise in the year of his marriage and during
the pregnancy of his wife, he shall avoid the use of a razor."

'—
Haradatta.

8. Apastamba 11^5, 12, 9. 9. Manu IV, 63.

10. Apastamba I, 5, 16, i.

IT. Apastamba I, i, 4, 21
; I, 5, 16, 3.

12. Apastamba I, II, 30, 18-20.
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COWS he shall not eject urine or faeces or other

impurities.

13. He shall not stretch out his feet towards

those divine beings.

14. He shall not remove urine or fceces with

leaves, clods of earth, or stones.

15. He shall not stand upon ashes, hair, nail

(parings), husks (of grain), pot-sherds, or impure
substances.

16. He shall not converse with barbarians, im-

pure or wicked men.

17. If he has conversed (with such persons), he

shall meditate on virtuous (men) ;

18. Or he may speak with a Brahma;^a.

19. He shall call (a cow that is) not a milch-cow,

a cow that will become a milch-cow.

20. (An event) that is not lucky (he shall call)

lucky.

21. (In speaking of) a skull (he shall use the

word) bhagala instead of kapala,

22. (And in speaking of) a rainbow, ma;2idhanus

(the jewelled bow) instead of indradhanus (Indra's

bow).

13. Apastamba I, 11, 30, 22.

14. Apastamba I, 11, 30, 21. Haradatta remarks that some

explain losh/,^a,
' a clod of earth,' by kapala,

' a pot-sherd.'

15. Apastamba II, 8, 20, 11. Kapala, 'pot-sherds,' may also

mean 'skull-bones.'

16. Manu IV, 57. Haradatta says that only a conversation,

properly so called, is forbidden, not to ask barbarians &c. about

the road and similar matters.

18. Compare the analogous case, mentioned Apastamba I, 3,

9>i3-

19. Apastamba I, II, 31, I i-i 2.

22. Apastamba I, 11, 31, 18.
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23. Let him not announce it to others, if a cow

suckles (her calf),

24. Nor let him prevent her (from doing it).

25. After conjugal intercourse he shall at once

clean himself.

26. Let him not recite the daily portion of the

Veda (lying) on that couch (on which he lies with

his wife).

27. And when he has studied during the third

watch of the night, he shall not again retire to rest.

28. Let him not have intercourse with his wife

when she is ill,

29. Nor during her courses
;

30. Nor let him embrace her (during that period),

31. Nor an unmarried female.

32. He shall avoid to blow the fire with his

mouth, to contend with words, to show himself

covered with perfumed ointments or wearing gar-

lands, to scratch himself with any impure (imple-

ment), to take his meals with his wife, to look at

(a woman) who is anointing herself, to enter (his

village) by a back-gate, to wash one foot with the

23. Apastamba 1, 11, 30, 10. Haradatta remarks that the pro-

hibition does not extend to those cases where the Vedic ritual

requires the fact to be pointed out. He is, of course, right in

making this statement, as an express injunction of the Smti always
overrides the rules of the Smr/ti.

24. Haradatta adds that this and the preceding Sutras include

by implication the cases where a cow does damage in a field
;
see

Apastamba 1, 11, 31, 9.

25. Apastamba II, I, I, 2 i-H, I, 2, 1.

26. Apastamba I, 11, 32, 3. 27. Apastamba I, ii, 32, 15.

29-30. Manu IV, 40.

32. Apastamba I, 5, 15, 20; I, 11, 32, 5; INIanu IV, 43; Apa-
stamba I, II, 31, 23; Manu IV, 74; Apastamba I, 11, 32, 26;

I, II, 32, 25.
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Other, to eat food deposited on a chair, to cross

a river swimming, to ascend trees and dangerous

(places), or to descend therefrom, and to imperil
his life (in any other manner).

33. Let him not ascend a ship (of) doubtful

(solidity).

34. He shall protect himself by all (possible)

means.

35. In the day-time he shall not wrap up his

head while walking about
;

36. But at night he shall cover it,

^'j. And while voiding urine and fseces.

38. (Let him) not (ease nature) without (first)

covering the ground (with grass or the like),

39. Nor close to his dwelling,

40. Nor on ashes, on cow-dung, in a ploughed
field, in the shade (of a tree), on a road, in beautiful

(spots).

41. Let him eject both urine and fseces, facing
the north in the day-time,

42. And in the twilight,

43. But at night, facing the south.

44. Let him avoid to use a seat, clogs, a stick

for cleaning the teeth (and other implements) made
of Palai'a-wood.

45. With shoes on (his feet), he shall not eat,

sit down, salute, or worship (the gods).

33. Apastamba 1, 11, 31, 27.

35. Apastamba I, 11, 30, 14. Haradatta adds that he may wrap

up his head while sitting down and in walking when the sun or

rain annoys him.

38. Apastamba I, II, 30, 15. 39. Apastamba I, 11, 31, 2.

40. Apastamba I, II, 30, 16-18. 41. Apastamba 1, 11, 31, i,

43. Apastamba I, II, 31, 3. 44. Apastamba 1, 11, 32, 9.

45. Apastamba I, 4, 14, 22.
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46. Let him not pass idly (any part of the day,

be
it) morning, midday, or evening ;

but according
to his ability (he shall make each useful) by the

acquisition of spiritual merit or of wealth, and by

taking his pleasure.

47. But among those (three aims of human life)

he shall chiefly attend to' the acquisition of spiritual

merit..

48. Let him not look at a naked woman wedded

to another man.

49. Let him not draw a seat towards himself with

his foot.

50. He shall keep his organ, his stomach, his

hands, his feet, his tongue, and his eyes under due

restraint.

51. Let him avoid to cut, to break, to scratch,

and to crush (anything), or to make (his joints)

crack, without a (sufficient) reason.

52. Let him not step over a rope (to which) a

calf (is tied).

53. Let him not be a stay-at-home.

54. Let him not go to (perform) a sacrifice with-

out being chosen (to officiate as priest).

55. But at his pleasure (he may go) to see it.

46. Colebrooke, ]Mitakshara II, i, 22. 'He shall use the

morning, according to his ability, for acts tending to the acquisi-
tion of spiritual merit, such as reciting the Vedas ; the middle part
of the day for the acquisition of wealth; and the evening for

scenting himself, adorning himself with garlands and the like acts

giving pleasure.'
—Haradatta.

47. Apastamba I, 7, 20, 1-4.

48. Manu IV, 53.

50. Apastamba II, 2, 5, 19 ;
Manu IV, 175, 177.

51. Apastamba I, 11, 32, 28; II, 8, 20, 13.

52. Apastamba I, 11, 31, 15. Haradatta remarks that the word
' calf is used to designate any animal of the bovine species.
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56. Let him not eat food (that he has placed) in

his lap,

57. Nor what has been brought at night by a

servant.

58. He shall not eat (substances) that have ac-

quired strength (by standing), such as milk from

which the cream has separated, butter, oil-cake,

buttermilk, and the like.

59. But he shall take his meals in the morning
and in the evening, blessing his food, not grumbling
at it.

60. He shall never sleep naked at night ;

61. Nor shall bathe (naked);
62. And he shall perform whatever (else) aged

(Brahma72as), of subdued senses, who have been pro-

perly obedient (to their teachers), who are free from

deceit, covetousness, and error, and who know the

Vedas, declare (to be right).

63. In order to acquire wealth and for the sake

of security he may go to a ruling (king),

56. Manu IV, 63. 57. Apastamba I, 5, 16, 31.

58. Apastamba II, 8, 18, i; II, 8, 20, 10. Haradatta adds that

this rule has been inserted here instead of in the chapter on for-

bidden food in order to indicate that its breach must be expiated

by the penance prescribed for a breach of the Snataka's vow,

not by that prescribed for eating forbidden food.

59. Apastamba II, i, i, 2; II, 2, 3, 11.

60. Manu IV, 75. 61. Manu IV, 61.

62. Apastamba I, 11, 32, 29; I, 7, 20, 8. Haradatta adds that

the plural is used in the above Sutra in order to indicate that many
Brahmawas must be unanimous regarding the practices to be

followed.

63, Manu IV, 33; X, 113. 'For the sake of these objects

he may go to a ruler, i. e. a king, without cringing, because the

preposition adhi is used (in the text, and) adhi denotes mastership

(Pacini I, 4, 97), The meaning that he shall go (as becomes)
an independent man.'—Haradatta.
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64. (But) to no Other (being) except the gods, his

Gurus, and righteous (Brahmawas).

65. He shall seek to dwell in a place where fire-

wood, water, fodder, Ku^a grass, (materials for

makine) earlands and roads exist in abundance,

which is chiefly inhabited by Aryans, which is rich

in industrious (men), and which is governed by a

righteous (ruler).

66. He shall pass excellent (beings and things),

auspicious (objects), temples of the gods, cross-roads,

and the like with his right turned towards them.

67. The rule for times of distress (is, that) he

shall mentally perform all (that is required by the

rule of) conduct.

68. He shall always speak the truth.

69. He shall conduct himself (as becomes) an

Aryan.

70. He shall instruct virtuous (men only).

71. He shall follow the rules of purification

taught (in the 6astras).

72. He shall take pleasure in the (study of the)

Veda.

j^,- He shall never hurt (any being), he shall be

65. Apastamba I, 5, 15, 22; I, 11, 32, 18. Aryans, i.e. Brah-

manas, Kshatriyas, and Vaixyas.

66. Manu IV, 39.
' A cow, a Brahmawa, a well-known tree,

and the like are called excellent (beings or things). An auspicious

(object), i. e. a filled jar and the like.'—Haradatta.

67. Haradatta observes that this rule refers to cases where,

being in a hurn,-, one cannot show one's reverence in the manner

described in the preceding Sutra.

68. Manu IV, 138, 175, 236.

70. ISIanu IV, 80-81.

71. Purification is here again mentioned in order (to indicate

that Snataka must pay) particular attention to it

72. Manu IV, 147-149. 73. Manu IV, 2, 238, 246.
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gentle, (yet) firm, ever restrain his senses, and be

liberal.

74. A Snataka who conducts himself
,
in this

manner will liberate his parents, his ancestors, and

descendants from evil, and never fall from Brah-

man's heaven.

Chapter X.

1. (The lawful occupations common) to (all)

twice-born men are studying the (Veda), offering

sacrifices (for their own sake), and giving (alms).

2. Teaching, performing sacrifices for others, and

receiving alms (are) the additional (occupations) of a

Brahma;2a.

3. But the former (three) are obligatory (on him).

4. Instruction in the Veda (may be given) with-

out the above-mentioned (vows and ceremonies) in

case a teacher, blood relations, friends or Gurus

(receive it),
and in case (the Veda) is exchanged for

money or learning.

74. ]\Ianu II, 260.

X. I. Twice-born men, i.e. Brahma/zas, Kshatriyas, and Vaijyas.

Haradatta says that some believe the term ' twice-born
'

to have

been used in order to indicate that the three occupations may be

lawfully followed after the second birth, i.e. the initiation only.

But he declares that alms may be given even by an uninitiated

Aryan, while studying the Veda and sacrificing are specially for-

bidden to him.

2. Apastamba II, 5, 10, 4.

3. Manu X, 76. 'The former, i.e. the three beginning with

studying (Sutra i), must necessarily be followed. If he neglects

them, he commits sin
;

if he follows them, he will be exalted.

But the other occupations, teaching, &c., shall be followed if

there is occasion for them. No sin is committed by neglecting

them, nor any greatness gained by following them. They are

merely means of livelihood.'— Haradatta.

4. Apastamba I, 4, 13, 14-17. The expression 'above-men-
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5. Agriculture and trade (are) also {lawful for

a Brahma/^a) provided he does not do the work

himself,

6. Likew^ise lending money at interest.

7. To protect all created beings is the additional

(occupation) of a king,

8. And to inflict lawful punishments.

9. He shall support (those) vS'rotriyas, (who are)

Brahma;/as,

10. And people unable to work, (even if they are)

not Brahma;/as,

11. And those who are free from taxes,

12. And (needy) temporary students.

tioned
'

refers to the whole of the rules regarding a pupil's conduct

given above, I, 52-II, 51. It is difficult to understand what is

intended by
' the exchange of the Veda for wealth or money,' if

it is not the bhr/takadhyapana or teaching for money which Manu

III, 156 blames so severely. It seems to me unlikely that Gau-

tama means simply to sanction this practice. It is more probable
that his rule refers to the case of Brahma«as in distress, who

avail themselves of the permission given above, VII, 4.

5-6. These rules which allow Brahma«as to be gentlemen
farmers and sleeping partners in mercantile or banking firms,

managed by Vaijyas, do not occur in other Sm/'/tis. But they

agree with the practice followed at present in many parts of India,

and the praise bestowed in Vedic works on those who present land

to Brahmawas as well as the numerous ancient land grants show

that from early times many Brahma//as were holders of land, which,

as a rule, was cultivated by .Siidras.

7-8. Apastamba II, 5, 10, 6
;
Manu VII, 27.

9. Apastamba II, 10, 25, 11
;
Manu VII, 135.

11. Haradatta takes this Sutra differently. He says: 'The

immunity from taxes which has been granted to Brahmawas and

others by former kings he shall maintain in the same manner

as formerly.' But I think that
* akara

'

must be taken as a Bahu-

vrihi compound, and is used to designate widows, orphans,

ascetics, &c.
;
see Apastamba II, 10, 26, 10-17.

12. Haradatta observes that others explain upakurva//a,
' tem-

[2] Q
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1 3. And (to take) measures for ensuring victory

(is another duty of a king),

14. Especially when danger (from foes threatens

the kingdom) ;

1 5. And (to learn) the management of chariots and

the use of the bow (is a further duty of the king),

16. As well as to stand firm in battle and not to

turn back.

17. No sin (is committed) by injuring or slaying

(foes) In battle,

18. Excepting those who have lost their horses,

charioteers, or arms, those who join their hands (In

supplication), those who flee with flying hair, those

who sit down with averted faces, those who have

climbed (in flight) on eminences or trees, messen-

gers, and those who declare themselves to be cows

or Brahma/^as.

19. If another Kshatriya is supported by (the

king), he shall follow the same occupations as his

(master).

20. The victor shall receive the booty gained In

battle.

21. But chariots and animals used for riding (be-

long) to the king,

porary students,' opposed to naish//nka,
'

permanent students/ to

mean 'men who benefit the people,' i.e. physicians and the Hke.

13. Manu VII, 103—no, 160-200; X, 119.

16. Manu VII, 87-89 ; X, 119; Ya^navalkya I, 233.

17-18. Apaslamba II, 5, 10, 11. Persons who declare them-

selves to be cows or Brahmawas become inviolable on account

of the sacred character of the beings they personate. Historical

instances are narrated where conquered kings were forced to

appear before their victors, holding grass in their mouths or

dancing like peacocks in order to save their lives.

20. Manu VII, 96.
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22. And a preferential share, except when the

booty has been gained in single combat.

23. But the king shall equitably divide (all)
other

(spoils).

24. Cultivators (must) pay to the king a tax

(amounting to) one tenth, one eighth, or one sixth

(of the produce).

25. Some declare, that (the tax) on cattle and

gold (amounts to) one fiftieth (of the stock).

26. In the case of merchandise one twentieth

(must be paid by the seller) as duty,

27. (And) of roots, fruits, flowers, medicinal herbs,

honey, meat, grass, and firew^ood one sixtieth.

28. For it is the duty (of the king) to protect the

(tax-payers).

29. But to (the collection of) these (taxes) he

shall always pay particular attention.

30. He shall live on the surplus.

22-23. Manu VII, 97.

24. Manu VII, 130. The amount depends on the nature of

the soil and the manner of cultivation.

25. ]Manu VII, 130. The above translation follows Haradatta's

explanation, while Sir W. Jones' rendering of Manu gives a dif-

ferent meaning to the identical words.

26. Manu VII, 127. 27. Manu X, 120.

28. Manu VII, 128. 29. Manu VII, 128, 139.

30. Haradatta takes this Sutra differently. He says, 'Adhika,
"
additional," means the money which is paid on account of (the

additional occupations) which have been explained above (Sutra

7 seq.)
" To protect all created beings," &c. Thereon shall he

live, he himself, his servants, his elephants, horses, and his other

(animals).' If this explanation is adopted, the Sutra ought to be

translated thus,
' He shall live on (the taxes paid for his) additional

(occupations).' It seems, however, more probable that Gautama

means to say that the king shall live on the surplus which remains

after providing for the external and internal security of the kingdom,

Q 2
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31. Each artizan shall monthly do one (day's)

work (for the king).

32. Hereby (the taxes payable by) those who

support themselves by personal labour have been

explained,

T)^. And (those payable by) owners of ships and

carts.

34. He must feed these (persons while they work

for him).

35. The merchants shall (each) give (every month

one) article of merchandise for less than the market

value.

36. Those who find lost (property) the owner of

which is not (known), shall announce it to the king.

37. The king shall cause it to be proclaimed (by

the public crier), and (if the owner does not appear)
hold it in his custody for a year.

38. Afterwards one fourth (of the value goes) to

the finder (and) the remainder to the king.

39. A (man becomes) owner by inheritance, pur-

chase, partition, seizure, or finding.

and that his object is to forbid the application of the whole revenue

to the personal expenses of the ruler.

31. IManu VII, 131.

32. Haradatta says that wood-carriers, dancers, and the like are

intended.

36-38. Manu VIII, 30-36; Ya^ilavalkya II, 33, 173; Mac-

naghten, Mitakshara V, i, 6.

39. Manu X, 115; INIayukha IV, i, 2
; Colebrooke, Mitakshara

I, I, 8; III, Digest IV, 22. 'Partition, i.e. the division (of

the estate) between brothers and other (coparceners) ; seizure,

i. e. the appropriation before (others) of forest trees and other

things which have no owner
; finding, i. e. the appropriation of

lost property the owner of which is unknown, such as treasure-

trove.'—Haradatta.
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40. Acceptance is for a Brahma;/a an additional

(mode of acquisition) ;

41. Conquest for a Kshatriya ;

42. Gain (by labour) for a Vai^ya or 6udra.

43. Treasure-trove is the property of the king.

44. Excepting (such as is found) by a Brahma;^a

who hves according to (the law).

45. Some declare, that a finder of a non-Brah-

manical caste even, who announces (his find to the

king), shall obtain one sixth (of the value).

46. Having recovered property stolen by thieves,

he shall return it to the owner
;

47. Or (if the stolen property is not recovered)

he shall pay (its value) out of his treasury.

48. The property of infants must be protected

until they attain their majority or complete their

studentship.

49. The additional (occupations) of a Vaii-ya are.

agriculture, trade, tending cattle, and lending money
at interest.

50. The ^'udra (belongs to) the fourth caste,

which has one birth (only).

43. ISIanu VIII, 38; Y%Tiavalkya II, 34; Macnaghten, Mita-

kshara V, i, 10.

44. Manu VIII, 37 ; Ya^navalkya II,. 34 ; ^Macnaghien loc. cit,

46. INIanu VIII, 40 ; Y%navalkya II, 36 ; Macnaghten, Mita-

kshara V, i, 14.

47. Apastamba II, 10, 26, 8; Macnaghten loc. cit.

48. Manu VIII, 27.

49. Apastamba II, 5, 10, 7.

50. Apastamba I, i, i, 5; Manu X, 4. Between this SiJira and

the next, my MSS. insert an additional one, not found in Professor

Stenzler's edition, ^udrasyapi nishekapuwsavanasimantonnayanag^a-

takarmanamakara « opanishkrama/rannaprlfana -^ aulanyamantrakaw i

yathakalam upadish/ani/l,
'

for the 6'udra also the Nisheka (or

impregnation), the Puwsavana (or rite for securing male offspring).
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51. For him also (are prescribed) truthfulness,

meekness, and purity.

52. Some (declare), that instead of sipping water,

he shall wash his hands and feet.

53. (He shall also offer) the funeral oblations,

54. Maintain those depending upon him,

55. Live with his wife (only),

56. And serve the higher (castes).

57. From them he shall seek to obtain his liveli-

hood.

58. (He shall use their) cast-off shoes, umbrellas,

garments, and mats (for sitting on),

59. (And) eat the remnants of their food
;

60. And (he may) live by (practising) mechanical

arts;

61. And the Arya under whose protection he

places himself, must support him even if he (be-

comes) unable to work.

the Simantonnayana (or arranging the parting of a pregnant

wife), the Gatakarman (or ceremony on the birth of the child),

the name-giving, the first walk in the open air, the first feeding,

and the Aaula (or tonsure of the child's head) are prescribed

to be performed at the proper periods, but without the recita-

tion of sacred texts.' But I am inclined to consider it spurious :

firstly, because there is no proper commentary ; secondly, because

the enumeration of the Saraskaras given here does not agree with

that given above, VIII, 14; and thirdly, because, according to the

practice of Gautama, this Sutra should begin with 'tasyapi' instead

of with '^udrasyapi,' and the
'

tasyapi' in the next would become

superfluous. The rule agrees however with Manu X, 63, 127.

51. ]\Ianu IX, 335. 53. Manu X, 127-128.

55.
' Another commentator explains the Sutra to mean that

he shall live with his wife only, and never enter another order

(i.e. never become a student, hermit, or ascetic).'
— Haradatta.

56. Apastamba I, i, i, 6-7; Manu X, 121-123.

57. Manu X, 124. 58-59. Manu X, 125.

60. Manu X, 99.
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62. And a man of higher caste (who is his master

and has fallen into distress must be maintained) b}'

him.

63. His hoard shall serve this purpose.

64. If permission has been given to him, he

may use the exclamation nama// (adoration) as his

Mantra.

65. Some (declare), that he himself may offer the

Pakaya^fias.

66. And all men must serve those who belong to

higher castes.

67. If Aryans and non-Aryans interchange their

occupations and conduct (the one taking that of the

other, there is) equality (between them).

Chapter XL
1. The king is master of all, with the exception

of Brahma?zas.

2. (He shall be) holy in acts and speech,

3. Fully instructed in the threefold (sacred science)

and in logic,

65. Manu X, 127. Regarding the Pakaya^-uas, see above,

VIII, 18.

67.
' There is equality between them, i. e. the one need not

serve the other. A ^udra need not serve even a Brahmawa, (much

less) any other (twice-born man) who lives the life of a non-Aryan

(6'udra). A 5udra, even, who conducts himself like an Ar)'an

must not be despised by men of other castes, who follow the

occupations of non-Aryans, on account of his inferior birth.'—
Haradatta.

XI. I. Macnaghten, Mitakshara I, i, 27; Manu IX, S^S'B-^'}

Weber, Ind. Stud. X, 29. 60.

2. Manu VII, 26.
'

Holy in acts,' i. e. constantly acting in con-

formity with the 6'astras ;

'

holy in speech,' i. e. when administering

justice he shall not speak partially.

3. ]Manu VII, 43; Yagiiavalkya I, 310. Haradatta thinks ihat
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4. Pure, of subdued senses, surrounded by com-

panions possessing excellent qualities and by the

means (for upholding his rule).

5. He shall be impartial towards his subjects;

6. And he shall do (what is) good for them.

7. All, excepting Brahma^zas, shall worship him

who is seated on a higher seat, (while they them-

selves sit on a) lower (one).

8. The (Brahma;ms), also, shall honour him.

9. He shall protect the castes and orders in ac-

cordance w^ith justice ;

10. And those who leave (the path of) duty, he

shall lead back (to it).

11. For it is declared (in the Veda) that he ob-

tains a share of the spiritual merit (gained by his

subjects).

12. And he shall select as his domestic priest

(purohita) a Brahma;^a who is learned (in the Vedas),

the term '

the threefold sacred science includes the fourth Veda

also, because it consists chiefly of Rikzi and Ya^us formulas.'

4. Manu VII, 30-31 ; Ya^nlavalkya I, 354 ; Apastamba II, 11,

27, 18. 'Of subdued senses, i.e. free from the (seven) vices

(common among kings), i. e. sensuality, gambling, hunting, drink-

ing, &c.'— Haradatta. The means (upaya) are those mentioned

by Ya^navalkya I, 345-346.

5. Manu VII, 80
; Yao-navalkya I, 333.

6.
' And he shall do what is good, i.e. dig tanks, build embank-

ments and bridges &c. for them, i. e. his subjects.'—Haradatta.

7. '(On a) lower (one), i.e. on the ground only.'
— Haradatta.

This is still the custom in native courts, where, however, Brah-

mawas, as a rule, must also sit on the floor.

8.
' Honour him,' i. e. worship him by invoking blessings on

him and the like.

9. Manu VII, 35. 10. Ya^navalkya I, 360.

11. Manu VIII, 304; Ya^ilavalkya I, 334.
12. Manu VII, 78; Ya^fiavalkya 1,312. Haradatta explains

vaksampanna, 'eloquent,' by 'one who knows Sanskrit.' According
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of noble family, eloquent, handsome, of (a suitable)

age, and of a virtuous disposition, who lives right-

eously and who is austere.

13. With his assistance he shall fulfil his religious

duties.

14. For it is declared (in the Veda) :

'

Kshatriyas,

who are assisted by Brahma;/as, prosper and do not

fall into distress.'

15. He shall, also, take heed of that which astro-

logers and interpreters of omens tell (him).

16. For some (declare), that the acquisition of

wealth and security depend upon that.

17. He shall perform in the fire of the hall the

rites ensuring prosperity which are connected with

expiations (i^anti), festivals, a prosperous march, long

life, and auspiciousness ;
as well as those that are

intended to cause enmity, to subdue (enemies), to

destroy (them) by incantations, and to cause their

misfortune.

18. Officiating priests (shall perform) the other

(sacrifices) according to the precepts (of the X'^eda).

to the same, 'the (suitable) age' is the prime of life, when men
are neither too young nor too old.

' Austere
'

is interpreted to

mean * not given to sensual enjoyments.'

13. Manu VII, 78. 14. .Satapatha-brahmawa IV, i, 4, 4-6.

17. Apastamba II, 10, 25, 4, 7. 6'antis, 'expiations,' are rites

intended to avert an impending misfortune which is announced by an

evil omen. '

Festivals
'

are, according to Haradatta, wedding-days
and the like

;

'

rites connected with auspiciousness
'

are, according
to the same, rites on entering a new dwelling and the like. Hara-

datta further remarks that, though, according to the text, the king
must perform these rites, he is, in reality, only to give the neces-

sary orders, and to furnish the means for their performance, while

the Purohita is to officiate as priest. He adds, that another com-

mentator asserts that
'

the Purohita,' not ' the king,' must be taken

as the subject of the sentence.

18. Manu VII, 78-79; Yajnavalkya I, 313. Haradatta says
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19. His administration of justice (shall be regu-
lated by) the Veda, the Institutes of the Sacred Law,
the Arigas, and the Pura;2a.

20. The laws of countries, castes, and families,

which are not opposed to the (sacred) records, (have)
also authority.

21. Cultivators, traders, herdsmen, money-lenders,
and artizans (have authority to lay down rules) for

their respective classes.

22. Having learned the (state of) affairs from

those who (in each class) have authority (to speak
he shall give) the legal decision.

23. Reasoning is a means for arriving at the

truth.

24. Coming to a conclusion through that, he shall

decide properly.

that by the
' other

'

sacrifices, both Gr/hya and 6'rauta rites

are meant. I think that the latter are chiefly intended, as the

Sawzskaras are included under the rites of festive days, mentioned

in the preceding Sutra.

19. The Ahgas, i. e. the six auxiliary branches of learning

mentioned above, VIII, 5. My best copy inserts 'the Upavedas
'

after the Afigas. But the words upaveda/z and dharmajastrawi,
' the

institutes of law,' are probably interpolations. For the latter are

already included by the term Ahga, as part of the Kalpa.
20. Apastamba II, 6, 15, i; INIanu VII, 203; VIII, 41, 46;

Ya^iiavalkya I, 342.
' The (sacred) records, i. e. the Vedas and the

rest.'—Haradatta.

22. 'Having learned, i.e. having heard and considered, from

them, i. e. from men of those classes, according to their authority,

i. e. from those who in each class are authorised to give decisions,

the (state of) affairs, i. e. the peculiar customs, the legal decision

must be given in accordance with that which they declare to be

the rule in their community.'
—Haradatta.

23. Manu VIII, 44; XII, 105-106; Macnaghten, Mitakshara

II, 8, 8. Haradatta remarks, that this Siitra refers to the case

where the spokesmen of a guild may be suspected of partiality.
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25. If (the evidence) is conflicting, he shall learn

(the truth) from (Brahma;/as) who are well versed in

the threefold sacred lore, and give his decision

(accordingly).

26. For, (if he acts) thus, blessings will attend

him (in this world and the next).

27. It has been declared in the Veda :

'

Brahma;/as.

united with Kshatriyas, uphold gods, manes, and

men.'

28. They declare, that (the word) daWa (rule or

punishment) is derived from (the verb) damayati (he

restrains) ;
therefore he shall restrain those who do

not restrain themselves,

29. (Men of) the (several) castes and orders who

always live according to their duty enjoy after

death the rewards of their works, and by virtue of a

remnant of their (merit) they are born again in ex-

cellent countries, castes, and families, (endowed) with

beauty, long life, learning in the \"edas, (virtuous)

conduct, wealth, happiness, and wisdom.

30. Those who act in a contrary manner perish,

being born again in various (evil conditions).

31. The advice of the spiritual teacher and the

punishment (inflicted by the king) guard them.

32. Therefore a king and a spiritual teacher must

not be reviled.

25. Manu XII, 108-113. According to Haradatta this Sutra

refers to particularly difficult cases.

26. Apastamba II, 5, 11, 4.

29. Apastamba II, 5, 11, 10.

30. Apastamba II, 5, 11, 11. 'Perish, i.e. fall from one mis-

fortune into the other.'—Haradatta.

31. Apastamba II, 5, 10, 12-16.

32. Manu VII, 8.
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Chapter XII.

1. A ^'udra who intentionally reviles twice-born

men by criminal abuse, or criminally assaults them
with blows, shall be deprived of the limb with which

he offends.

2. If he has criminal intercourse with an Aryan
woman, his organ shall be cut off, and all his property
be confiscated.

3. If (the woman had) a protector, he shall be

executed after (having undergone the punishments

prescribed above).

4. Now if he listens intentionally to (a recitation

of) the Veda, his ears shall be filled with (molten)
tin or lac.

5. If he recites (Vedic texts), his tongue shall be

cut out.

6. If he remembers them, his body shall be split

in twain.

7. If he assumes a position equal (to that of

twice-born men) in sitting, in lying down, in conver-

sation or on the road, he shall undergo (corporal)

punishment.

XII. I. Apastamba II, 10, 27, 14; Manu VIII, 270, 279-283;

Ya^ilavalkya II, 215. Haradatta adds that an abusive word or a

blow given in jest must not be punished in the manner prescribed

above, as the word '

parushya
'

presupposes criminal intent.

2. Apastamba II, 10, 26, 20; Mayukha XIX, 7, where, however,

arya has been altered to a/'arya. Haradatta adds that the two

punishments are cumulative in the case of a Brahmam only. If

the offence is committed with a Kshatriya, the offender is liable to

the first only ;
if he sins with a Vaijya, to the second.

3. Apastamba II, 10, 27, 9; Manu VIII, 359; Yag'iiavalkya

II, 286.

7. Apastamba II, 10, 27, 15; Manu VIII, 281.
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8. A Kshatriya (shall be fined) one hundred

(Karshapawas) if he abuses a Brahma;/a,

9. In case of an assault, twice as much,

10. A Vaii-ya (who abuses a Brahma;^a, shall pa\)
one and a half (times as much as a Kshatriya).

11. But a Brahma;^a (who abuses) a Kshatriya

(shall pay) fifty (Karshapa;^as),

12. One half of that (amount if he abuses) a

Vaii-ya,

1 3. (And if he abuses) a ^'udra, nothing.

14. A Kshatriya and a Vaii-ya (who abuse one

another shall pay the same fines) as a Brahma;/a

and a Kshatriya.

15. (The value of) property which a ^'udra un-

righteously acquires by theft, must be repaid eight-
fold.

16. For each of the other castes (the fines must

be) doubled.

17. If a learned man offends, the punishment
shall be very much increased. /

8. Manu VIII, 267; Y%Tiavalkya III, 204-207. Manu VIII, 136
states one Karshapawa or copper Pa/za contains 80 Raktikas, which

would correspond to 97.60 grammes of the metrical system.
10. Manu VIII, 267. 11. Manu VIII, 268.

12. Manu VIII, 268.

13. Manu VIII, 268. Haradatta adds that, as a Brahma«a is

declared to pay nothing for abusing a 6"udra, a Kshatriya and a

Vaij-ya are liable to be fined for that offence, and that according
to Ujanas a Kshatriya shall pay twenty-four Pa«as, and a Vaijya

thirty-six.

14. I.e. a Vaijya shall pay one hundred Pa«as for abusing
a Kshatriya, and a Kshatriya fifty for abusing a Vai^ya.

15. Manu VIII, 337.

16. Manu VIII, 337-338. I.e. a Vaijya is to pay sixteen

times the value of the stolen property, a Kshatriya thirty-two

times, and a Brahma^a sixty-four times.

17. Manu VIII, 338.
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18. If fruits, green corn, and vegetables are ap-

propriated in small amounts, (the fme
is) five Krish-

nalas (of copper).

19. If damage is done by cattle, the responsibility
falls on the owner.

20. But if (the cattle) were attended by a herds-

man, (it falls) on the latter.

21. (If the damage was done) in an unenclosed

field near the road, (the responsibility falls) on the

herdsman and on the owner of the field.

22. Five Mashas (are the fine to be paid) for

(damage done by) a cow,

2T,. Six for a camel or a donkey,

24. Ten for a horse or a buffalo,

25. Two for each goat or sheep.
26. If all is destroyed, (the value of) the whole

crop (must be paid and a fine in addition).

27. If (a man) always neglects the prescribed

(duties) and does that which is forbidden, his pro-

perty beyond (the amount required for) raiment and

food shall be taken from him (until he amends).
28. He may take, as his own, grass for a cow,

and fuel for his fire, as well as the flowers of

creepers and trees and their fruit, if they be un-

enclosed.

29. The legal interest for money lent (is at the

18. Manu VIII, 330. Knshwala is another name for Raktika,

used also by Ya^ilavalkya I, 362. It equals 0.122 grammes of

the metrical system, Prinsep, Useful Tables, p. 97.

20-21. Manu VIII, 240; Ya^navalkya II, 162.

22-26. Manu VIII, 241; Y%navalkya II, 159-161; Colebrooke

III, Digest IV, 40. Haradatta, relying on U^anas everywhere,

reckons twenty Mashas to the Karshapawa.

27. Apastamba II, 11, 27, 18.

28. Apastamba I, 10, 28, 3 ;
Colebrooke III, Digest IV, 22.

29. Manu VIII, 140; Ya^o-fiavalkya II, 37 j
Colebrooke I,
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rate of) five Mashas a month for twenty (Karsha-

pa;/as).

30. Some (declare, that this rate should not be

paid) longer than a year.

31. If (the loan) remains outstanding for a long

time, the principal may be doubled (after which

interest ceases).

32. A loan secured by a pledge that is used (by
the creditor) bears no interest;

2,0. Nor money tendered, nor (a debt due by a

debtor) who is forcibly prevented (from paying).

34, (Special forms of interest are) compound in-

terest, periodical interest,

35. Stipulated interest, corporal interest, daily

interest, and the use of a pledge.

Digest 25. Haradatta states that a Karshapa^a contains twenty
Mashas. Thus the monthly interest for 400 INIashas being five

Mashas, the rate is I5 per cent for the month, or 15 per cent

per annum. /

30. Colebrooke I, Digest 40 ; Manu VIII, 153.

31. Manu VIII, 151 ;
Colebrooke I, Digest 59.

32. Manu VIII, 143; Colebrooke I, Digest 79.

33. Colebrooke I, Digest 79.
* Likewise the debt of a debtor

who, being desirous to pay, is imprisoned by the king or others

in a prison or the like, and who is thus unable to pay, does not

increase from that day.'
—Haradatta.

34. For this and the next Sucra, see also Colebrooke I, Digest

35-45, in the notes on which latter text the various explana-
tions of these terms, found here, have been fully discussed. ' If

a large or a small mterest is taken on condition that the loan

is to be repaid on a certain date, and that, in case of non-payment,
it is to be trebled or quadrupled, that is called periodical interest.'—
Haradatta.

35.
' Where the lender and the borrower, having regard to

the country, the time, the object, and the condition (of the bor-

rower), agree between themselves (on a certain rate), e. g. of ten

per cent per mensem, that is called stipulated interest. Corporal
interest is that which is payable by bodily labour. Thus B/zlia-
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36. The interest on products of animals, on wool,

on the produce of a field, and on beasts of burden

(shall) not (increase) more than the fivefold (value
of the object lent).

^'j. The property of (a person who is) neither an

idiot nor a minor, having been used by strangers
before his eyes for ten years, (belongs) to him who
uses it,

38. (But) not (if it is used) by ^'rotriyas, ascetics,

or royal officials.

39. Animals, land, and females are not lost (to

the owner) by (another's) possession.

spati says,
"
Corporal interest is that connected with work." But

Vyasa explains it thus,
"
Corporal interest is that which arises

from the work (or use) of a (pledged female quadruped) to be

milked, or of (a male) to carry burdens." Katyayana explains
the daily interest

(lit.
the interest resembling the growth of the

lock on the head),
" That which is taken daily is called daily

interest." . . . E. g. for a Prastha of grain lent a handful of grain

is taken daily.'
— Haradatta.

36. Colebrooke I, Digest 62. Haradatta mentions also another

explanation of the Sutra :

' Another (commentator) says,
"
If pro-

ducts of animals and the rest have been bought, and the price

is not paid at once, that may increase fivefold by the addition

of interest, but not to a greater sum."
'

37. jNIanu VIII, 147-148; Ya^fiavalkya II, 24.

38. Haradatta adds that in the case of a 6'rotriya and of an

ascetic, the owner may allow the use of his property for a long

time, desiring to acquire m.erit by doing so, and that fear may
prevent him from opposing the king's servants. Hence pro-

longed possession by such persons does not necessitate the con-

clusion that the owner had given up his rights. As ascetics cannot

possess any property, the Sutra must refer to their occupying an

empty house which has an owner.

39. Manu VIII, 149; Ya_^fiavalkya II, 25. The translation

given above agrees with an explanation of the Sutra which Hara-

datta mentions, but rejects. He himself prefers the following :

'

Animals, i. e. quadrupeds ; land, i. e. a field, a garden, and the

like; females, i. e. female slaves and the like. No long possession
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40. The heirs shall pay the debts (of a deceased

person).

41. Money due by a surety, a commercial debt, a

fee (due to the parents of the bride), debts con-

tracted for spirituous liquor or in gambling, and a

fine shall not involve the sons (of the debtor).

42. An (open) deposit, a sealed deposit, an object
lent for use, an object bought (but not paid), and a

pledge, being lost without the fault of the holder,

(shall not involve) any blameless person.

43. A man who has stolen (gold) shall approach

of animals and the rest is necessarj- in order to acquire the rights of

ownership over them. Even after a short period they become the

property of the possessor. For how (would it be possible that) a

person, who himself wants buttermilk and the like, should allow a

cow which he himself has bought, and which gives daily a Drowa
of m ilk, to be milked in the house of another person ?

'

&c. &c.

40. Manu VIII, 162; Ya^avalkya II; 51.

41. Manu VIII, 159-160; Y%SavaIkya II, 47, 54; Cole-

brooke I, Digest 202. Taking into account the parallel passages
of Manu and Ya^avalkya, Haradatta verj' properly restricts this

rule to a bail for the personal appearance of an offender. In

explanation of the expression
* a commercial debt

'

he gives the

following instance :

'
If a person has borrowed money from some-

body on the condition that he is to repay the principal together
with the gain thereon, and if he dies in a foreign countr}', while

travelling in order to trade, then that money shall not be repaid

by the son.' The instance explaining the term '

fee
'

(julka) is

as follows :
' If a person has promised a fee (to the parents of

a woman) and dies after the wedding, then that fee does not

involve his son, i. e. need not be paid by him.' The word julka

is, however, ambiguous, and may also mean ' a tax or toll.'

42. :Manu VIII, 189 ; Ya^avalkya II, 59, 66
;
Colebrooke II,

Digest I, 29. Haradatta declares the meaning to be, that in case

the bailee was guilty of no negligence and took the same care

of the deposits &c. as of his own property, neither he nor his

heirs need make good the value of those which were lost or

destroyed.

43. Apastamba I, 9, 25, 4.

[2] R
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the king, with flying hair, holding a club in his hand,

and proclaim his deed.

44. Whether he be slain or be pardoned, he is

purified (of his guilt).

45. If the king does not strike, the guilt falls on

him.

46. Corporal punishment (must) not (be resorted

to in the case) of a Brahma^za.

47. Preventing (a repetition of) the deed, pub-

licly proclaiming his crime, banishment, and branding

(are the punishments to which a Brahma;^a may be

subjected).

48. That (king) who does not do his duty (by

inflicting punishment) becomes liable to perform a

penance.

49. (A man who) knowingly (becomes) the servant

(of a thief shall be treated) like a thief,

50. Likewise he who (knowingly) receives (goods)

from (a thief or) an unrighteous man.

51. The award of the punishment (must be regu-

lated) by a consideration (of the status) of the criminal,

of his (bodily) strength, of (the nature of) the crime,

and whether the offence has been repeated.

52. Or a pardon (may be given) in accordance

with the opinion of an assemblage of persons learned

in the Vedas.

45. Apastamba I, 9, 25, 5.

46. Manu VIII, 124 ; Macnaghten, Mitakshara III, 4, 9.

47. Manu IX, 239, 241; Apastamba II, 10, 27, 8, 17-19;

INIacnaghten loc. cit. Karmaviyoga, 'preventing (a repetition of) the

deed,' may also mean 'suspension from (his priestly) functions.'

48. Apastamba II, 11, 28, 13.

49-50. Manu IX, 278; Ya^niavalkya II, 276.

51. Manu VII, 16; VIII, 126 ; Ya^fiavalkya I, 367.
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Chapter XIII.

1. In disputed cases the truth shall be established

by means of witnesses.

2. The (latter) shall be many, faultless as regards
the performance of their duties, worthy to be trusted

by the king, and free from affection for, or hatred

against either (party).

3. (They may be) -Sudras even.

4. But a Brahma/za must not be forced (to give

evidence) at the word of a non-Brahma«a, except if

he is mentioned (in the plaint).

5. (Witnesses) shall not speak singly or without

being asked,

6. And if, (being asked,) they do not answer, they
are guilty of a crime.

7. Heaven is their reward, if they speak the

truth
;

in the contrary case hell (will be their

portion).

XIII. I. Manu VIII, 45; Ya^avalkya II, 2^
2. Apastamba II, 11, 29, 7. 'Many means at least three.'—

Haradatta,

3. Manu VIII, 63. I. e. -S'udras endowed with the qualities

mentioned above.

4. Manu VIII, 65. 'A Brahmawa means here a iS'rotriya. If a

man other than a Brahmawa says : "This Brahma«a is a witness of

this fact," then the (^rotriya) shall not be forced to become, i. e. not

be taken as a witness, provided he has not been mentioned, i, e. he

has not been entered in the written plaint (as one of the witnesses).

But if he has been entered in the plaint, he certainly becomes
a witness.'—Haradatta.

5. Manu VIII, 79; IMacnaghten, Mitakshara VI, i, 21. In the

INIitakshara the Sutra is read nasamaveta;^ przsh/a^ prabrfiyu^,
* witnesses need not answer if they are examined singly.' Mitra-

mijra in the Viramitrodaya says that Haradatta's reading of the

text is the same, and that his explanation does not agree with it.

6. Manu VIII, 107; Ya^avalkya II, 76-77.

7. Apastamba II, 11, 29, 9-10.
R 2



244 GAUTAMA. XIII, 8.

8. (Persons) not mentioned (in the plaint), must

also give evidence.

9. No objection (can be raised against witnesses)

in a case of (criminal) hurt,

10. Nor if they have spoken inadvertently.

11. If the sacred law or the rules (referring to

worldly matters) are violated, the guilt (falls) on the

witnesses, the assessors, the king, and on the

offender.

12. Some (declare, that the witnesses) shall be

charged on oath to speak the truth.

13. In the case of others than Brahmaf^as that

(oath shall be sworn) in the presence of the gods, of

the king, and of Brahma;^as.

14. By false evidence concerning small cattle a

witness kills ten,

15. (By false evidence) regarding cows, horses,

men, or land, in each succeeding case ten times as

many (as in the one mentioned before),

16. Or (by false evidence) regarding land the

whole (human race).

17. Hell (is the punishment) for a theft of land.

9. Manu VIII, 72; Ya^navalkya II, 72.

10.
'

Negligence, i. e. inadvertence. If anything has been spoken

at random by a witness in a conversation referring to something else

(than the case), no blame must be thrown on him for that reason.'—
Haradatta.

11. Manu VIII, 18. The translation follows Haradatta, Perhaps

it would, however, be as well to take dharmatantra,
'

the sacred law

and the rules referring to worldly matters,' as a Tatpurusha, and to

translate,
'

If there is a miscarriage of justice, the guilt,' &c.

12-13. Apastamba II, 11-29, 7.

14-22. Manu VIII, 98-100. 'By speaking an untruth regarding

them, the witness kills ten. Ten what ? Even ten (of that kind)

regarding which he has lied. His guilt is as great as if he actually

killed ten of them, and the punishment (is
the same). Equal

penances must also be prescribed for both cases.'—Haradatta.
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18. (By false evidence) concerning water (he

incurs) the same (guilt) as (for an untruth) about

land,

1 9. Likewise (by false evidence) regarding (crimi-

nal) intercourse.

20. (By false evidence) regarding honey or clari-

fied butter (he incurs) the same (guilt) as (by an

untruth) about small cattle,

21. (By false evidence) about clothes, gold, grain,

and the Veda, the same as (by an untruth) about

kine,

22. (And by false evidence) regarding a carriage

(or a beast of burden) the same as (by an untruth)

about horses.

23. A witness must be reprimanded and punished

for speaking an untruth.

24. No guilt is incurred by giving false evidence,

in case the life (of a man) depends thereon.

25. But (this rule does) not (hold good) if the

life of a very wicked (man depends on the evidence

of a witness).

26. The king, or the judge, or a Brahma?/a learned

in the 6astras (shall examine the witnesses).

27. (The litigant) shall humbly go to seek the

judge.

23. Manu VIII, 1 19-123; Ya^fiavalkya II, 81. 'YapyaA

(literally
" must be turned out ") means " must be reprimanded

"

in the presence of the whole audience, lest anybody have inter-

course with him.'—Haradatta.

24-25. Manu VIII, 104-105 ; Ya^avalkya II, 83.

26. Manu VIII, 8-9, 79; Ya^iiavalkya II, i, 3, 73.

27. Manu VIII, 43. The meaning of the Sutra is that the

judge shall not promote litigation, and incite people to institute

suits. If litigants do not humbly appear before him, he is not

to send for them.
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28. If (the defendant) is unable to answer (the

plaint) at once, (the judge) may wait for a year.

29, But (in an action) concerning kine, draught-

oxen, women, or the procreation (of offspring), the

defendant (shall answer) immediately,

30. Likewise in a case that will suffer by delay.

31, To speak the truth before the judge is more

important than all (other) duties.

Chapter XIV.

1 . The Sapi?2^as become impure by the death (of

a relative) during ten (days and) nights, except those

who officiate as priests, who have performed the

Diksha/^iyesh^i (or initiatory ceremony of a ^'rauta

sacrifice), and those who are students,

2. (The impurity) of a Kshatriya lasts for eleven

(days and) nights,

3. (That) of a Vai^ya tw^elve (days and) nights,

4. (Or), according to some, half a month,

5. (And that) of a .Sudra a whole month.

6. If during (a period of impurity) another (death)

happens, the (relatives) shall be pure after (the

lapse of) the remainder of that (first period).

7. (But) if one night (only of the period of impu-

rity) remains (and another death happens, they shall

28. See also Narada I, 38, 41.

29. Yag'navalkya II, 12. Haradatta explains pra^anana, 'the

procreation (of offspring),' to mean '

marriage.'

XIV. I. Manu V, 59, 83, 93; Ya^fiavalkya III, 18, 28; see

also Apastamba I, 5, 16, 18. Regarding the meaning of the term

Sapi«(/a, see below, Sutra 13. This Sutra refers, of course, to

Brahmawas only.

2-3. ManuV, 83; Ya^iTavalkya III, 22.

5. Manu and Y^iiavalkya 1. 1. cit.

6. Manu V, 79.
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become pure) after (the lapse of) two (days and

nights).

8. (If the second death happens) on the morning

(after the completion of the period of impurity, they
shall be purified) after three (days and nights).

9. (The relatives) of those who are slain for the

sake of cows and Brahma;/as (become pure) imme-

diately after the burial,

10. And (those of men destro}'ed) by the anger
of the king,

11. (Further, those of men killed) in battle,

12. Likewise (those) of men who voluntarily seek

death by abstaining from food, by weapons, fire,

poison, or water, by hanging themselves, or by

jumping (from a precipice).

13. Sapi/Zi'/^ relationship ceases with the fifth or

the seventh (ancestor).

14. (The rules regarding impurity caused by the

death of a relative apply) to the birth (of a child)

also. J
9. Ya§-navalkya III, 27. The Sutra may, however, also be

translated
' the relatives of those who have been killed by a cow,

or by a Brahmawa, &c., as the latter case, too, is mentioned by

Yag-iiavalkya III, 21, The word anvaksham, translated by
'

immediately after burial,' is explained by Haradatta as follows :

' The corpse is seen, i. e. is visible, so long ;
the meaning is that

they will be pure after having bathed at the end of the burial.'

10. Y%navalkya III, 21.

12. Manu V, 89 ; Ya^fiavalkya III, 21.

13. Apastamba II, 6, 15, 2. Haradatta states that the Sapim/a-

relationship extends to four degrees in the case of the son of an

appointed daughter (see below, XXVIII, 18), while it includes the

relatives within six degrees in the case of a legitimate son of the

body. In either case the term refers to Sagotra-sapiwis'as, or

Sapiwfl'as who bear the same family name only. The case of the

Bhinnagotra-sapi?/a'as will be discussed below, Sutra 20.

14-16. Manu V, 62; Ya^navalkya III, 18-19.
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15. (In) that (case the impurity falls) on the

parents,

16. Or on the mother (alone).

17. (The impurity) for a miscarriage (lasts for a

number of days and) nights equal to (the number of)

months from conception,

18. Or three days.

19. And if he hears (of the death of a Sapinda.)

after (the lapse of) ten (days and nights, the impu-

rity lasts for) one night together with the preceding
and following days,

20. Likewise when a relative who is not a Sapi?/^a,

a relative by marriage, or a fellow-student (has

died).

21. For a man who studies the same recension

of the Veda (the impurity lasts) one day,

17. Manu V, 66; Ya§^navalkya III, 20.

19. IManu V, 75-77.

20. Manu V, 81. Haradatta explains asapiw^a, 'a kinsman who
is not a Sapiw^^a,' by Samanodaka, i.e. 'a kinsman bearing the same

family name, but more than six degrees removed,' and yonisam-

bandha,
' a relative by marriage,' by

'

the maternal grandfather, a

maternal aunt's sons, and their sons, &c., the fathers of wives and

the rest.' The latter term, for which ' a person related through a

female' would be a more exact rendering than the one given

above, includes, therefore, those persons who, according to the

terminology of Manu and Ya^navalkya, are called Bhinnagotra-

sapiw^as, Bandhavas, or Bandhus (see Colebrooke, Mitakshara II,

53 ; II, 6). Gautama's terminology agrees in this respect with

that of Apastamba, see note on II, 5, 11, 6.

2 1 . Haradatta explains sabrahmaMrin by suhr/t,
' a friend.'

But the term which elsewhere means ' a fellow-student
'

cannot

have that sense in our Sutra, as the fellow-student (sahadhyayin)

has been mentioned already. The translation given above is

supported by the manner in which it is used in the ancient land-

grants, where expressions like bahvrz'/^asabrahmaX'arin are of

common occurrence.
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2 2. Likewise for a 6'rotriya who dwells in the

same house,

27,. On touching (i.e. on carr^^ng out) a corpse
from an interested motive, the impurity lasts for ten

days.

24. (The duration of the impurity) of aVaii'ya and

of a 6'udra (in the same case) has been declared (by
Sutras 3-5).

25. Or (it shall last for these two) as many nights
as there are seasons (in the year);

26. And (the same rule may be made applicable)

to the two higher (castes).

27. Or (the impurity lasts) three days.

28. And if the teacher, his son or wife, a person
for whom (a Brahma;/a) sacrifices or a pupil (has

been carried out, the dur9,tion of the impurity is) the

same.

22. Manu V, 8.1.

23.
' The word upaspar^ana (literally touching) does not denote

here simple touching. For below, Sutra 30, bathing with the

clothes on, will be prescribed for that. What does upasparjana
then mean? It means carr}ing out a corpse. For that an

impurit)' lasting ten days falls on the performer, pro\-ided that

carr}-ing out be done for an object, i.e. with the intention of

gaining a fee or the like, not for the sake of doing one's duty.

The word impurity is here repeated in order to indicate that the

impiuity, here intended, differs from that described above. Hence
the rules given below, Sutra 37. which prescribe sleeping and

sitting on the ground and so forth, do not apply. (The word

impurity) indicates (here) merely that (the performer of the act)

must not be touched, and has no right (to perform sacred

ceremonies).'
—Haradatta.

25. Haradatta states that Gautama does not simply say 'six

days,* because five seasons only are to be reckoned in the case

of a Vaijya, and six in the case of a ^Sudra.

28. Haradatta asserts that mr/teshu,
' have died,' must be under-

stood. But as both the preceding and the following Sutras refer to
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29. And if a man of lower caste carries out (the

corpse of) one of higher caste, or a man of higher
caste (carries out the body of) one of lower caste,

(the duration of) the impurity in these (cases) is

determined by (the caste of) the dead man.

30. On touching an outcast, a A'a;2^ala, a woman

impure on account of her confinement, a woman in

her courses, or a corpse, and on touching persons
who have touched them, he shall purify himself by

bathing dressed in his clothes,

31. Likewise if he has followed a corpse (that

was being carried out),

32. And
(if he has come into contact) with a dog.

33. Some (declare), that (the limb) which (a dog)

may touch (must be washed).

34. The S:ip'mdas shall offer (libations of) water

for (a deceased relative) whose A'aula-karman (or

tonsure) has been performed,

35. As well as for the wives and daughters of

such (a person).

36. Some (declare, that it must be done in the

case) of married female relatives (also).

^y. (During the period of impurity) all (the

the carrying out of corpses, it is impossible to agree with him.

It seems to me that Gautama's rule means, that, if a man has

carried out the corpse of a teacher, &c., he becomes impure for ten,

eleven, or twelve days, or for three days only. See also Manu V,

91, 103; Ya^navalkya III, 15.

30. Apastamba II, 2, 2, 8-9; Manu V, 85; Ya^navalkya III, 30.

31. ManuV, 103; Ya^ilavalkya III, 26.

32-33. Apastamba I, 5, 15, 16-17.

34. Apastamba II, 6, 15, 10; ManuV, 70. Haradatta observes

that most Gnliya-sutras prescribe the performance of the ^aula-

karman in the third year.

36. Ya^fiavalkya III, 4.

37. Manu V, 73 ; Yag-fiavalkya III, 16.
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mourners) shall sleep and sit on the ground and

remain chaste.

T,S. They shall not clean (themselves) ;

39. Nor shall they eat meat until (the funeral

oblation) has been offered.

40. On the first, third, fifth, seventh, and ninth

(days after the death) water (mixed with sesamum)

must be offered ;

41. And the garments (worn during that cere-

mony) must be changed,

42. But on the last (day they must be given) to

men of the lowest castes.

43. The parents (shall offer water for a son who

dies) after he has teethed.

44. If infants, (relatives) who live in a distant

country-, those who have renounced domestic life.

and those who are not Sapiw^as, (die), the purifica-

tion is instantaneous.

45. Kings (remain always pure), lest their busi-

ness be impeded,

46. And a Brahma;za, lest his daily study of the

Veda be interrupted.

39. ManuV, 73. 43- ManuV, 70.

44. Ya^avalkya III, 23. Haradatta remarks that the rule

refers to those Sapiwa'as residing in foreign countries only, of

whose death one may hear a year after their decease, and to

remoter relations of whose death one hears after the lapse of

ten days; see IManuV, 75-76.

45. ManuV, 93-94; Y^fiavalkya III, 27. Haradatta adds

that the plural
'

kings
'

is used in order to include all rulers and

governors, and such persons as the king wishes to be pure.

46. Ya^avalkya III, 28.
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Chapter XV.

1. Now (follow the rules regarding) funeral obla-

tions (^'raddha).

2. He shall offer (them) to the Manes on the day
of the new moon,

3. Or in the dark half (of the month) after the

fourth (lunar day),

4. Or on any day (of the dark half) according to

(the results he may) desire
;

5. Or if (particularly appropriate) materials or

(particularly holy) Brahma;^as are at hand, or (the

sacrificer is) near a (particularly sacred) place, no

restriction as to time (need be observed) :

6. Let him select as good food as he can afford,

and have it prepared as well as possible.

7. He shall feed an uneven number (of Brah-

ma/^as), at least nine,

8. Or as many as he is able (to entertain).

9. (Let him feed such as are) KSrotriyas and

XV. I,
' The word " now "

indicates that a new topic begins.'
—

Haradatta. The rules now following refer in the first instance to

the Parva;/a or monthly 6'r^ddha, but most of them serve also as

general rules for all the numerous varieties of funeral sacrifices.

2. Manu III, 122; Ya^uavalkya I, 217.

3. Apastamba II, 7, i6, 6.

4. Apastamba II, 7, 16, 6-22.

5. Some of the most famous among the places where the per-

formance of a ^'raddha is particularly efficacious and meritorious

are Gaya in Bihar, Pushkara or Pokhar near A^mir, the Kuru-

kshetra near Dehli, Nasika on the Godavari. Pilgrims or persons

passing through such places may and must perform a -Sraddha

on any day of the month.

7. Ya^navalkya I, 227. 8. See also below, Siatra 21.

9. Apastamba II, 7, 17, 4. Haradatta explains vak, 'eloquence,'

by 'ability to speak Sanskrit,' rupa, 'beauty,' by 'the proper number

of limbs,' and vaya^sampanna, 'of (suitable) age,' by 'not too young.'
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endowed with eloquence and beauty, of a (suitable)

age, and of a virtuous disposition.

ID. It is preferable to give (food at a 6'raddha) to

young (men in the prime of life).

1 1 . Some (declare, that the age of the guests
shall be) proportionate to (that of) the Manes.

12. And he shall not try to contract a friendship

by an (invitation to a K^raddha).

13. On failure of sons (the deceased person's)

Sapiw^as, the Sapi;^^/as of his mother, or a pupil

shall offer (the funeral oblations),

14. On failure of these an officiating priest or the

teacher.

15. The ISIanes are satisfied for a month by

gifts of sesamum, Masha-beans, rice, barley, and

water.

For (three) years by fish and the flesh of common

deer, spotted deer, hares, turtles, boars, and sheep.

For twelve years by cow's milk and messes made
of milk.

For a very long time by the flesh of (the crane

called) Vardhri/^asa, by Ocymum sanctum (sacred

Basil), and by the flesh of goats, (especially) of a red

(he-goat), and of a rhinoceros, (if these dishes are)

mixed with honey.
16. Let him not feed a thief, a eunuch, an out-

cast, an atheist, a person who lives like an atheist,

the destroyer of the sacred fire, (the husband of) a

11. I. e. in honour of the father a young man is to be invited,

in honour of the grandfather an old man, and in honour of the

great-grandfather a ver}' old man.

12. Apastamba II, 7, 17, 4, 8; Manu III, 140.

15. Apastamba II, 7, 16, 23-II, 7, 17, 3 ; H, 8, 18, 13.

16. Apastamba II, 7, 17, 21. 'A destroyer of the sacred fire

(\ irahan), i. e. one who extinguishes intentionally the (domestic) fire
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younger sister married before the elder, the hus-

band of an elder sister whose youngest sister was

married first, a person who sacrifices for women or

for a multitude of men, a man who tends goats,

who has given up the fire-worship, who drinks

spirituous liquor, whose conduct is blamable, who is

a false witness, who lives as a door-keeper ;

17. Whoso lives with another man's wife, and

the (husband) who allows that (must not be in-

vited) ;

t8. (Nor shall he feed) a man who eats the food

of a person born from adulterous intercourse, a

seller of Soma, an incendiary, a poisoner, a man who

during studentship has broken the vow of chastity,

who is the servant of a guild, who has intercourse

with females who must not be touched, who de-

lights in doing hurt, a younger brother married

before the elder brother, an elder brother married

after his younger brother, an elder brother whose

out of hatred against his wife, and for the like reasons.'—Haradatta.

He also remarks that some read agredidhishu instead of agredi-

dhishu, and he proposes to explain the former, on the authority of

Vyaghra and of the Naighaw/ukas, as
'

a Brahmawa whose wife has

been wedded before to another man.'

17. My MSS. make two Sutras out of Professor Stenzler's one,

and read upapati/^ I yasya ^a sa^. The sense remains the same,

but the latter version of the text is, I think, the correct one.

18. Haradatta says that kunda.sm may also mean ' he who eats

out of a vessel called kunda.,' as the people have in some countries

the habit of preparing their food and afterwards eating out of the

kunda.. Haradatta explains tyaktatman,
' one who despairs of

himself,' by
' one who has made an attempt on his own life, and

has tried to hang himself, and the like.' He remarks that some

explain dur-v^la, 'a bald man,' by nirvesh/ita^epha. He who

neglects the recitation of the sacred texts, i. e. of those texts which,

like the Gayatri, ought to be recited.
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junior has kindled the sacred fire first, a younger
brother who has done that, a person who despairs
of himself, a bald man, a man who has deformed

nails, or black teeth, who suffers from white leprosy,

the son of a twice-married woman, a gambler, a

man who neglects the recitation (of the sacred

texts), a servant of the king, any one who uses

false weights and measures, whose only wife is a

^Sudra female, who neglects the daily study, who
suffers from spotted leprosy, a usurer, a person who
lives by trade or handicrafts, by the use of the bow,

by playing musical instruments, or, by beating time,

by dancing, and by singing ;

19. Nor, (sons) who have enforced a division of

the family estate against the wish of their father.

20. Some (allow) pupils and kinsmen (to be in-

vited).

21. Let him feed upwards of three (or) one

(guest) endowed with (particularly) excellent qua-
lities. -^

22. If he enters the bed of a ^'udra female im-

mediately after partaking of a funeral repast, his

ancestors will lie for a month in her ordure.

23. Therefore he shall remain chaste on that day.

19. Below, XXVIII, 2, it will be prescribed that the division of

the family estate may take place during the lifetime of the father

with his consent. From this Sutra it would appear that sons

could enforce a division of the ancestral estate against his will,

as Ya^avalkya also allows (see Colebrooke, Mitakshara I, 6,

5-1 1), and that this practice, though legal, was held to be contra

bonos mores.

20. Apastamba II, 7, 17, 5-6.

21. This Sutra, according to Haradatta, is intended as a modi-

fication of Sutra 8.

22. Manu III, 250. 23. Manu III, 188.
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24. If (a funeral offering) is looked at by dogs,

A!'a;2rt'alas, or outcasts, it is blemished.

25. Therefore he shall offer it in an enclosed

(place),
'

26. Or he shall scatter grains of sesamum over it,

27. Or a man who sanctifies the company shall

remove the blemish.

28. Persons who sanctify the company are, any
one who knows the six Aiigas, who sings the 6^ye-

sh///a-samans, who knows the three texts regarding
the Na/^iketa-fire, who knows the text which con-

tains thrice the word Madhu, who knows the text

which thrice contains the word Supar/^a, who keeps
five fires, a Snataka, any one who knows the Man-
tras and Brahma/^as, who knows the sacred law,

and in whose family the study and teaching of the

Veda are hereditary.

29. (The same rule applies) to sacrifices offered

to gods and men.

30. Some (forbid the invitation of) bald men and

the rest to a funeral repast only.

Chapter XVI.

I. The annual (term for studying the Veda) be-

gins on the full moon of the month Sra.va.U3. (July-

August) ;
or let him perform the Upakarman on

24. Apastamba II, 7, 17, 20.

28. Apastamba II, 7, 17, 22.

29-30. Manu III, 132-137, 148-149.
XVI. I. Apastamba I, 3, 9, i. The Upakarman is the ceremony

which is annually performed at the beginning of the course of

study, and it is obligatory on householders also; see Apastamba

II, 2, 5, I. ^^andawsi, 'the Vedic texts,' i.e. the Mantras and

Brahmawas. The Aiigas may be studied out of term; see Apa-
stamba I, 3, 9, 3 note.
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(the full moon of) Bhadrapada (August-September)
and study the Vedic texts,

2. During four months and a half, or during five

months, or as long as the sun moves towards the

south.

3. Let him remain chaste, let him not shave, nor

eat flesh (during that period) ;

4. Or (this) restrictive rule may (be observed)

during two months.

5. He shall not recite the Veda, if the wind

whirls up the dust in the day-time,

6. Nor if it is audible at night,

7. Nor if the sound of a \'a;/a, of a large or a

small drum, the noise of a chariot, and the wail of

a person in pain (are heard),

8. Nor if the barking of many dogs and jackals,

or the braying of many donkeys (is heard),

9. Nor if (the sky appears flaming) red, a rainbow

(is seen), or hoar-frost (lies on the ground),
10. Nor if clouds rise out of season.

11. (Let him not study) when he feels the neces-

sity to void urine or excrements,

12. Nor at midnight, in the twilight, and (while

standing) in the water,

13. Nor while rain falls.

2. Apastamba I, 3. 9, 2-3.

3. This Sutra and the following one reftr to a teacher or to a

householder who again goes through the Veda ; see Apastamba II,

2, 5, 15,^16.

5-6. Apastamba I, 3, ii, 8.

7-8. Apastamba I, 3, 10, 17. A Va«a is a kind of lute, or harp,
with a hundred strings.

9. Apastamba I, 3, 11, 25, 31.

10. Apastamba I, 3, 11, 31. 11. Manu IV, 109.

12. Apastamba I, 3, 11, 15, 17; INIanu IV,. 109.

13. Manu IV, 103.

[2] S
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14. Some (declare, that the recitation of the Veda
must be interrupted only) when (the rain) is dripping
from the edge of the roof.

15. (Nor shall he study) when the teachers (of

the gods and Asuras, i.e. the planets Jupiter and

Venus) are surrounded by a halo,

16. Nor (when this happens) to the two (great)

lights (the sun and the moon),

17. (Nor) while he is in fear, riding In a carriage
or on beasts of burden, or lying down, nor while his

feet are raised,

18. (Nor) in a burial-ground, at the extremity of

a village, on a high-road, nor during Impurity,

19. Nor while a foul smell (is perceptible), while

a corpse or a Aa^^fl'ala (is)
in (the village), nor in the

neighbourhood of a -Sudra,

20. Nor while (he suffers from) sour eructations.

21. The i?2"g-veda and theYa^ur-veda (shall not be

studied) while the sound of the Samans (Is heard).

22. The fall of a thunderbolt, an earthquake, an

eclipse, and (the fall of) meteors (are reasons for

discontinuing the reading of the Veda) until the

same time (next day),

22. Likewise when it thunders and rains and

15. 'Another (commentator says):
"
Pariveshawa, being sur-

rounded by a halo, means bringing food." . . . (The Sutra means,

therefore), He shall not study while his teacher eats.'—Haradatta.

16. Apastamba I, 3, 11, 31.

17. Apastamba I, 3, 9, 27; I, 3, 11, 12; Manu IV, 112;

Ya^fiavalkya I, 150.

18. Apastamba I, 3, 9, 4, 6; I, 3, 10, 2, 4; I, 3, 11, 9.

19. Apastamba I, 3, 10, 22; I, 3, 9, 6, 14-15.

20. Apastamba I, 3, 10, 23. 21. Apastamba I, 3, 10, 17.

22. Apastamba I, 3, 11, 30.

23. Apastamba I 3^ 11. 29; Manu IV, 29.
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when lightning (flashes out of season) after the fires

have become visible (in the twilight).

24. (If these phenomena appear) during the

(rainy) season, (the reading must be interrupted)

for a day (or a night),

25. And if lightning (is observed) during the

night, (the recitation of the Veda shall be inter-

rupted) until the third watch.

26. If (lightning) flashes during the third part

of the day or later, (the Veda must not be read)

during the entire (following night).

27. (According to the opinion) of some, a fiery

meteor (has the same effect) as lightning,

28. Likewise thunder (which is heard) during the

last part of the day,

29. (Or) also in the twilight.

24. Apastamba I, 3, 9, 22. The above translation follows the

reading of my ]MSS., which diflfer very much from Professor

Stenzler's edition. According to them the commentary on the

latter part of Statra 23 and on Sutra 24 nms as follows: . . . pra-

tyekam akalika anadhyayahetava^ I apartav idam I n'tAv aha II

Aha e/t.\v 11 24 u

Varshartav ete yadi bhave^-u-^ sandhyayawz tadaharmatram ana-

dhyaya^ i prataj>^et I saya/;/ tu ratrav anadhyaya ityarthasiddhatvad
anuktam 11 • • • 'are each reasons for discontinuing the recita-

tion until the same time next day. This (rule) refers to other

times than the rainy season. He now declares (the rule) for the

rainy season :

24. "During the (rainy) season for a day."
'

If these (phenomena) happen in the twilight during the rainy

season, the interruption of the study lasts for that day only, pro-

vided (they happen) in the morning. But if they happen in the

evening, study is forbidden during the night. As this is clear

from the context, it has not been declared specially.'
—Haradatta.

I suspect that Professor Stenzler's reading apartau is a correction,

made by an ingenious Pandit, of an old varia lectio
' ahartau

'

for

aha r/tau, which is found in one of my ]\ISS. (C) also.

25. Apastamba I, 3, 9, 21.

S 2
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30. (If thunder is heard before midnight, the

study of the Veda must be interrupted) during the

whole night,

31. (If it is heard) during the (early part of the)

day, (the interruption must continue) as long as the

sun shines,

32. Likewise if the king of the country has died.

33. If one (pupil) has gone on a journey (and)

another (stays) with (the teacher, the study of the

Veda shall be interrupted until the absentee re-

turns).

34. When an attack (is made on the village),

or a fire (breaks out), when one Veda has been

completed, after (an attack of) vomiting, when he

has partaken of a funeral repast or of a dinner on

the occasion of a sacrifice offered to men, (the study
of the Veda shall be interrupted) for a day and a

night,

35. Likewise on the day of the new moon.

36. (On the latter occasion it may also be inter-

rupted) for two days.

37. (The Veda shall not be studied for a day
and a night) on the full moon days of the months

Kartika, Phalgu/^a, and Asha(#2a.

30. Apastamba I, 3, 9, 23.

33. Apastamba I, 3, 11, 11. Haradatta adds that others

enjoin a stoppage of the Veda-study from the hour of the de-

parture until the same hour on the following day, while another

commentator gives the following explanation :

'

All, indeed, the

teacher and the rest, shall, on that day, not even recite the Veda

in order to remember it.'

34. Apastamba I, 3, 9, 25; I, 3, 10, 20, 26-28; I, 3, 11, 6, 30;

Manu IV, 118. Haradatta is in doubt whether 'a sacrifice offered

in honour of men ' means a Sawskara, or a sacrifice to gods, like

Kumara, who formerly were men; see Apastamba I, 3, n, 3.

36. Apastamba I, 3, 9, 28. 37. Apastamba I, 3, 10, i.
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38. On the three Ash/akas (the Veda shall not

be studied) for three (days and) nights.

39. Some (declare, that the rule applies) to the

last Ash/aka (only).

40. (On the occasion of) the annual (Upakarman
and Utsarga the reading shall be interrupted) on

the day (of the ceremony) and those preceding and

following it.

41. All (teachers declare, that the reading shall

be interrupted for three days) when rain, thunder,

and lightning (are observed) simultaneously,

42. When the rain is ver}- heavy, (the reading
shall be interrupted as long as it lasts.)

43. On a festive day (the reading shall be

stopped) after the (morning) meal,

44. And he who has begim to study (after the

Upakarman shall not read) at night for four

Muhijrtas.

45. Some (declare, that the recitation of the Veda

is) always (forbidden) in a town.

46. While he is impure (he shall) not even (recite

the Veda) mentally.

38. Apastamba I, 3, 10, 2. Regarding the meaning of the word

Ash/aka, see above, VIII, 18 note.

40. Apastamba I, 3, 10, 3. 41. Apastamba I, 3, 11, 27.

42. Apastamba I, 3, 11, 28.

43. Haradatta explains
'

a festive day
'

to mean the day of the

initiation and the like, but see Apastamba I, 3, 11, 20.

44. Haradatta explains this Sutra as equivalent to Apastamba 1,

3, 9, I. He adds that another commentator reads pradhitasya

^ as a separate Siitra, interpreting it to mean,
' And a person

who has performed the Upakarman (shall not study after dinner),"

and refers the words '

at night for four Muhurtas
'

to the pro-

hibition to read on the evening of the thirteenth day of the dark

half of the month.

45. Manu IV, 116. 46. Apastamba I, 3, 11, 25.
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47. (The study) of those who offer a funeral

sacrifice (must be interrupted) until the same time

next day,

48. Even if uncooked grain is offered at the

funeral sacrifice.

49. And (those rules regarding the stoppage of

the reading must be observed), which they teach in

the several schools.

Chapter XVII.

1. A Brahma/m may eat the food given by twice-

born men, who are praised for (the faithful perform-
ance of their) duties,

2. And he may accept (other gifts from them).

3. Fire-wood, water, grass, roots, fruits, honey,

(a promise of) safety, food brought unsolicited, a

couch, a seat, shelter, a carriage, milk, sour milk,

(roasted) grain, small fish, millet, a garland, venison,

and vegetables, (spontaneously offered by a man) of

any (caste) must not be refused,

4. Nor anything else (that may be required for

providing for (the worship of the) Manes and gods,
for Gurus and dependents.

5. If the means for sustaining life cannot (be

procured) otherwise, (they may be accepted) from a

^'udra.

6. A herdsman, a husbandman, an acquaintance

47. Apastamba ibidem.

49. Apastamba I, 3, 11, 38.

XVII. I. Apastamba I, 6, 18, 13.

3. Apastamba I, 6, 18, i; I, 6, 19, 14; Manu IV, 247-250.

4. Manu IV, 251. Gurus, i.e. parents and other venerable

persons.

5. Apastamba I, 6, 18, 14.

6. Manu IV, 253; Ya^iiavalkya I, 166.
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of the family, a barber, and a servant are persons

whose food may be eaten,

7. And a trader, who is not (at the same time)

an artisan.

8. (A householder) shall not eat every day (the

food of strangers).

9. Food into which a hair or an insect has fallen

(must not be eaten),

10. (Nor) what has been touched by a woman

during her courses, by a black bird, or with the

foot,

11. (Nor) what has been looked at by the mur-

derer of a learned Brahmawa,

12. (Nor) what has been smelt at by a cow,

13. (Nor) what is naturally bad,

14. Nor (food) that (has turned) sour by itself.

excepting sour milk,

15. (Nor) what has been cooked twice,

16. (Nor) what (has become) stale (by being

7. E. g. a man who sells pots, but does not make them.

8. Manu III, 104; Ya§-navalkya I, 112.

9. Apastamba I, 5, 16, 23, 26.

10. Apastamba I, 5, 16, 27, 29. Haradatta explains 'a black

bird
'

by
' a crow,' and no doubt the crow, as the ^a«</ala among

birds, is intended in the first instance.

11. Manu IV, 208
; Ya^fiavalkya I, 167.

12. Manu IV, 209 ; Yag'navalkya I, 168.

13. 'What has been given in a contemptuous manner by the

host, or what is not pleasing to the eater, that is called bhava-

dush/a,
"
naturally bad."

'—Haradatta. The second seems to be

the right explanation, as food falling under the first is mentioned

below, Sutra 21.

14. Apastamba I, 5, 17, 28, 20.

15. Haradatta states that this rule does not re'"er to dishes

the preparation of which requires a double cooking, but to those

which ordinarily are cooked once only.

16. Apastamba I, 5, 17, 17. Haradatta says that food prepared
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kept), except vegetables, food that requires masti-

cation, fatty and oily substances, meat and honey.

17. (Food given) by a person who has been cast

off (by his parents), by a woman of bad character,

an Abhii^asta, a hermaphrodite, a police-officer, a

carpenter, a miser, a jailer, a surgeon, one who
hunts without using the bow, a man who eats the

leavings (of others), by a multitude (of men), and by
an enemy (must not be eaten),

18. Nor what is given by such men who defile

the company at a funeral dinner, as have been

enumerated before bald men
;

19. (A dinner) which is prepared for no (holy)

purpose or where (the guests) sip water or rise

against the rule,

20. Or where (one's) equals are honoured in a

different manner, and persons who are not (one's)

for the morning meal and kept until supper is also called parjushite,
'
stale.'

17. For this and the following Sutras, see Apastamba I, 6, 18,

16-I, 6, 19, i-I, 7, 20, 16; Manu IV, 205-217; Ya^navalkya I,

1 61-165. An Abhi^asta is a person who is wrongly or falsely

accused of a heinous crime, see Apastamba I, 9, 24, 6-9. Hara-

datta adduces the explanation
'

hermaphrodite
'

for anapadej-ya as

the opinion of others. He himself thinks that it means ' a person

not worthy to be described or named." ' One w'ho hunts without

using the bow '

is a poacher who snares animals. Snaring animals

is a favourite occupation of the non-Aryan tribes, such as Vaghris,

Bhils, and Kolis.

18. See above, XV, 15-18, where 'bald men '

occupy the four-

teenth place in Sutra 18.

19. Apastamba I, 5, 17, 3; Manu IV, 212. That is called 'food

(prepared) for no (sacred) purpose
'

which a man cooks only for

himself, not for guests and the rest, see Apastamba II, 4, 8, 4;

Manu V, 7.

20. Apastamba I, 5, 17, 2.
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equals are honoured in the same manner (as oneself,

must not be eaten),

21. Nor (food that is given) in a disrespectful

manner.

22. And the milk •which a cow gives during the

first ten days after calving (must not be drunk),

23. Nor (that) of goats and buffalo-cows (under

the same conditions).

24. (The milk) of sheep, camels, and of one-

hoofed animals must not be drunk under any cir-

cumstances,

25. Nor (that) of animals from whose udders the

milk flows spontaneously, of those that bring forth

twins, and of those ^vingr milk while bigr with

young,
26. Nor the milk of a cow whose calf is dead

or separated from her.

27. And five-toed animals (must) not (be eaten)

excepting the porcupine, the hare, the (boar called)

6'vavidh, the iguana, the rhinoceros, and the tor-

toise,

28. Nor animals which have a double row of

teeth, those which are covered with an excessive

quantity of hair, those which have no hair, one-

hoofed animals, sparrows, the (heron called) Plava,

Brahmawi ducks, and Hawsas,

21. Apastamba I, 5, 17, 4.

22-23. Apastamba I, 5, 17, 24.

24. Apastamba I, 5, 17, 23. 25. Apastamba I, 5, 17, 23.

26. ManuV, 8; Ya^avalkya I, 170.

27. Apastamba I, 5, 17, 37.

28. Apastamba I, 5, 17, 29, 33, 35. Haradatta gives as an

example of * animals covered with an excessive quantit)' of hair
'

the Yak or Bos gnmniens, and of '

those that have no hair
'

snakes

and the like.
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29. (Nor) crows, herons, vultures, and falcons,

(birds) born in the water, (birds) with red feet and

beaks, tame pigs and cocks,

30. (Nor) milch-cows and draught-oxen,

31. Nor the flesh of animals whose milk-teeth

have not fallen out, which are diseased, nor the

meat of those (which have been killed) for no

(sacred) purpose,

32. Nor young sprouts, mushrooms, garlic, and

substances exuding (from trees),

33. Nor red (juices) which issue from incisions.

34. Woodpeckers, egrets, cranes, parrots, cor-

morants, peewits, and Mandhalas, (as well as birds)

flying at night, (ought not to be eaten.)

35. Birds that feed striking with their beaks,

or scratching with their feet, and are not web-

footed may be eaten,

36. And fishes that are not misshapen,

29. Apastamba I, 5, 17, 29, 32, 34, 35; Y^navalkya I, 173.

30. Apastamba I, 5, 17, 29-30,

31. Aitareya-brahmawa VII, 14. For the explanation of vrz'tha-

mawsa,
' the flesh (of animals killed) for no (sacred) purpose,'

Haradatta refers back to Sutra 19, but see also the Petersburg

Diet. s. V. vntha.

32. Apastamba I, 5, 17, 28; Manu V, 5, 6, 19.

34. Manu V, 12
; Apastamba I, 5, 17, 36 ; Ya^Savalkya I, 173.

Haradatta explains mandhala by vagvada, which seems to be the

same as the bird vagguda (Manu XII, 64). Mandhala is not

found in our dictionaries, but it apparently is a vicarious form for

manthala, which occurs in the Va^asaneyi-sa?«hita, and is said to

be the name of a kind of mouse or rat. It seems to me that

the large herbivorous bat, usually called the flying fox (in Gu^a-
rati vagud or vagul) is really meant, which, by an inaccurate

observer, might be described both as a bird and as a kind of rat.

35. Apastamba I, 5, 17, 32-33.

36. Apastamba I, 5, 17, 38-39.
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2,^. And (animals) that must be slain for (the

fulfilment of) the sacred law.

38. Let him eat (the flesh of animals) killed by
beasts of prey, after having washed it, if no blemish

is visible, and if it is declared to be fit for use by
the word (of a Brahma;^a).

Chapter XVIII.

1. A wife is not independent with respect to (the

fulfilment of) the sacred law.

2. Let her not violate her duty towards her

husband.

3. Let her restrain her tongue, eyes, and (organs

of) action.

4. A woman whose husband is dead and who de-

sires offspring (may bear a son) to her brother-in-law.

5. Let her obtain the permission of her Gurus,

37. I.e. animals offered at 6'raddhas and 6'rauta- sacrifices,

though under other circumstances forbidden, may be eaten both

by the priests and other Brahma//as.

38. Haradatta takes vyala, 'beasts of prey,' to mean sporting

dogs, which no doubt are also intended.

XVIII. I. ]\Ianu V, 155. This Sutra refers in the first instance

to the inability of wives to offer on their own account -Srauta or

GrAya-sacrifices, or to perform vows and religious ceremonies

prescribed in the Purawas, without the permission of their husbands.

As the word stri means both wife and woman, its ulterior mea!ning

is, that women in general are never independent; see Manu V, 148;

IX, 3 ; Ya^avalkya I, 85.

2. Apastamba II, 10, 27, 6; Manu IX, 102.

3. Manu V, 166; Ya^avalkya I, 87.

4. Apastamba II, 20, 27, 2-3; Manu IX. 59-60; Ya^avalkya
I, 68. Apati,

' she whose husband is dead,' means literally,
' she

who has no husband.' But as the case of a woman whose husband

has gone abroad, is discussed below, it follows that the former

translation alone is admissible. It must, of course, be understood

that the widow has no children.

5. The Gurus are here the husband's relatives, under whose

protection the widow lives.
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and let her have intercourse during the proper
season only.

6. (On failure of a brother-in-law she may obtain

offspring) by (cohabiting with) a Sapi;/^a, a Sagotra,
a Samanapravara, or one who belongs to the same

caste.

7. Some (declare, that she shall cohabit) with

nobody but a brother-in-law.

8. (She shall) not (bear) more than two (sons).

9. The child belongs to him who begat it,

10. Except if an agreement (to the contrary has

been made).
11. (And the child begotten at) a living husband's

(request) on his wife (belongs to the husband).
12. (But if it was begotten) by a stranger (it

belongs) to the latter,

13. Or to both (the natural father and the

husband of the mother).

14. But being reared by the husband, (it belongs
to him.)

15. (A wife must) wait for six years, if her

6. Regarding the term Sapiw^a, see above, XIV, 13 ;
a Sagotra

is a relative bearing the same family name (laukika gotra) removed

seven to thirteen degrees, or still further. A Samanapravara is

one who is descended from the same i?zshi (vaidika gotra).

8. Colebrooke V, Digest 265. Haradatta explains atidvitiya, 'not

more than two (sons),' to mean 'not more than one son' (prathamam

apatyam atitya dvitiyam na^anayed iti).
But see Manu IX, 61.

9. Apastamba II, 6, 13, 6-7. 10. Manu IX, 52.

11. Manu IX, 145. Such a son is called Kshetra^a, see below,

XXVIII, 32.

12. Manu IX, 144.

13. Ya^Bavalkya II, 127. Such a son is called dvipitr/ or

dvyamushyayawa.

15. Manu IX, 76. 'When the husband has disappeared, i. e. has

gone to a foreign country, his wife, though childless, shall wait
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husband has disappeared. If he is heard of, she

shall go to him.

16. But if (the husband) has renounced domestic

life, (his wife must refrain) from intercourse (with
other men).

1 7. (The wife) of a Brahma;/a (who has gone to

a foreign country) for the purpose of studying (must

wait) twelve years.

18. And in like manner if an elder brother (has

gone to a foreign country) his younger brother (must
wait twelve years) before he takes a wife or kindles

the domestic fire.

19. Some (declare, that he shall wait) six years.
20. A (marriageable) maiden (who is not given

in marriage) shall allow three monthly periods to

pass, and afterwards unite herself, of her own will,

to a blameless man, giving up the ornaments received

from her father (or her family).

21. A girl should be given in marriage before

(she attains the age of) puberty.
22. He who neglects it, commits sin.

23. Some (declare, that a girl shall be given in

marriaore) before she wears clothes.

for six years. After (the lapse of) that (period) she may, if she

desires it, produce a child (by cohabiting M\-ith a Sapiwa'a), after

having been authorised thereto by her Gurus. If the husband
is heard of, i. e. that he dwells in such and such a country, she

shall go to him.'— Haradatta. Kshapawa, 'waiting,' is ambiguous,
and may also mean being continent or emaciating herself

17. I.e. before she goes to live with a Sapi«</a, or tries to

follow her husband, in case his residence is known.
20. ;Manu IX, 90-92; Ya^uavalkya I, 64.

21. r^Ianu IX, 88.

22. Manu IX, 4 ; Y^ilavalkya T, 64.
' He who,' i. e. the father

or eruardian.
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24. In order to defray the expenses of a wedding,
and when engaged In a rite (enjoined by) the sacred

law, he may take money (by fraud or force) from

a ^'udra,

25. Or from a man rich in small cattle, who

neglects his religious duties, though he does not

belong to the ^'udra caste,

26. Or from the possessor of a hundred cows,

who does not kindle the sacred fire,

27. Or from the possessor of a thousand cows,

who does not drink Soma.

28. And when he has not eaten (at the time of

six meals he may take) at the time of the seventh

meal (as much as will sustain life), not (such a

quantity as will serve) to make a hoard,

29. Even from men who do not neglect their

duties.

30. If he is examined by the king (regarding
his deed), he shall confess (it and his condition).

3 1 . For if he possesses sacred learning and a good
character, he must be maintained by the (king).

32. If the sacred law is violated and the (king)

does not do (his duty), he commits sin.

24. Manu XI, II, 13. Haradatta explains dharmatantra,
' a rite

prescribed by the sacred law,' here, as well as Sutra 32, by 'the

means/ i. e. a sacrificial animal and the like required by one who
is engaged in performing a sacred duty, i.e. a Paj-ubandha-sacrifice

and the like.

25. Manu XI, 12. 26-27. ]\Ianu XI, 14.

28. Manu XI, 16
; Yao-fiavalkya III, 43.

30. Manu XI, 17; Y%navalkya III, 43-44.

31. Manu XI, 21-22. Haradatta adds that a Brahma^za who
acts thus, must, of course, not be punished.

32. Haradatta refers this Sutra to the case where a sacrificial

animal or other requisites for a sacrifice are stolen from a Brah-

ma//a. It seems, however, more probable that it refers to the duty
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Chapter XIX.

1. The law of castes and of orders has been

declared.

2. Now, indeed, man (in) this (world) is polluted

by a vile action, such as sacrificing for men unworthy
to offer a sacrifice, eating forbidden food, speaking
what ought not to be spoken, neglecting what is

prescribed, practising what is forbidden,

3. They are in doubt if he shall perform a

penance for such (a deed) or if he shall not do it.

4. (Some) declare, that he shall not do it,

5. Because the deed does not perish.

6. The most excellent (opinion is), that he shall

perform (a penance).

of the king to prevent, by all means in his power, a violation of

the sacred duty to perform 6'rauta-sacrifices, and that it is intended

to prescribe that he is to assist a man who is engaged in them

and too poor to finish them.

XIX. I. Haradatta thinks that the object of this Sutra is to

assert that in the following chapter the laws given above for castes

and orders must be kept in mind. Thus penances like offering

a Punastoma are not intended for .Sudras, who have no business

with Vedic rites, but other penances are. He also states that another

commentator believes that the Sutra is meant to indicate that the

following rules refer not merely to those men who belong to castes

and orders, but to the Pratilomas also, who have been declared

to stand outside the pale of the sacred law. Haradatta's opinion

appears to be preferable.

2.
'

Ayam purusha^,
" man (in) this (world)," indicates the

universal soul which is dwelling in the body. Yapya,
"
vile,"

i. e. despicable (kutsita).'
—Haradatta.

3. 'They, i.e. the theologians (brahmavadina^).'
—Haradatta.

5. I.e. the guilt (adharma) contracted by the deed is not effaced

before it has produced its result in the shape of punishment in

hell and in other births, see also Manu XI, 45.

6, 'Apara, "most excellent," means that which nothing sur-

passes, i. e. the settled doctrine.'—Haradatta.
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7. For it is declared in the Veda, that he who
has offered a Punastoma (may) again come to (par-

take of) the Hbations of Soma,
8. Likewise he who has offered a Vratyastoma.

9. (The Veda says) further: 'He who offers a

horse-sacrifice, conquers all sin, he destroys the

guilt of the murder of a Brahma;2a
;

10. Moreover: 'He shall make an Abhi^asta

perform an Agnish^'ut sacrifice.'

11. Reciting the Veda, austerity, a sacrifice,

fasting, giving gifts are the means for expiating
such a (blamable act).

12. The purificatory (texts are), the Upanishads,
the Vedantas, the Sa^/^hita-text of all the Vedas,

the (Anuvakas called) Madhu, the (hymn of)

Aghamarsha/za, the Atharvai'iras, the (Anuvakas
called the) Rudras, the Purusha-hymn, the two

Samans (called) Ra^ana and Rauhi;2eya, the Brihat

(Saman) and the Rathantara, the Purushagati (Sa-

man), the Mahanamnis, the Mahavaira^a (Saman),
the Mahadivakirtya (Saman), any of the Gyesh^Aa.

Samans, the Bahishpavamana (Saman), the Kush-

Yna.nda.s, the Pavamanis, and the Savitri.

7. The Punastoma is one of the -S'rauta-sacrifices belonging
to the class called Ekaha. Regarding its efficacy, see also La/ya-

yana »S'rauta-sutra IX, 4, 5.

8. The Vratyastoma is another Ekaha-sacrifice. Regarding its

efficacy, see Ya^fiavalkya I, 38; La/yayana Aautra-sutra VIII, 6, 29.

9. 6'atapatha-brahmawa XIII, 3, i, i.

10. The Agnish/ut is an Ekaha-sacrifice. Regarding its efficacy,

see Manu XI, 75.

11. Manu XI, 46, 228; Apastamba I, 9, 26, 12-I, 9, 27, 11.

12.
' Those parts of the Arawyakas which are not (Upanishads)

are called Vedantas. In all the Vedas [Mz.ndas), i. e. in all xSakhas

(prava/('ana), the Saz'zhita-text, not the Pada-text, nor the Krama-
text. Another commentator says,

" One Sawhita is to be made
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13. To live on milk alone, to eat vegetables only,

to eat fruits only, (to live on) barley-gruel prepared
of a handful of grain, to eat gold, to eat clarified

butter, and to drink Soma (are modes of living

which) purify.

14. All mountains, all rivers, holy lakes, places

of pilgrimage, the dwellings of i?/shis, cow-pens, and

temples of the gods (are) places (which destroy

sin).

15. Continence, speaking the truth, bathing morn-

ing, noon, and evening, standing in wet clothes,

sleeping on the ground, and abstaining from food

(are the various kinds of) austerity.

with all the metres, i.e. the Gayatri and the rest, and to be recited ac-

cording to the manner of the Prataranuvaka."
'—Haradatta. Accord-

ing to the same, the Madhus are found Taittiriya Ara^yaka X, 38,

the hymn ofAghamarsha«a Rig-veda X, 190, the Rudras Taittiriya-

sa/whita IV, 5, i-ii, and in the corresponding eleven chapters of

all other Ya^s-J'akhas, the Purushasukta Rig-veda X, 90, the Kush-

mandsis Taittiriya Arawyaka X, 3-5, the Pavamanis Rig-veda IX,

while by Atharva^iras the Upanishad, known by that name, is meant.

As regards the Samans mentioned in the Siitra it suffices to refer

to Professor Benfey's Index, Ind. Stud. Ill, 199, and to Dr. Bur-

nell's Index of the Arsheya-brahmawa.

13. According to Haradatta the word iti, which appears in

the text at the end of the enumeration, is intended to include

other similar kinds of food, as 'the five products of the cow.'

Eating gold means eating small particles of gold which have been

thrown into clarified butter and the like.

14. The word iti used in the text is, according to Haradatta,

again to be taken in the sense of ' and so forth.' The translation

of parishkanda, 'a temple,' not parishkandha, as Professor Stenzler

reads, is based on Haradatta's explanation. Etymologically it

seems to mean ' a place for circumambulation,' and to denote

the platform on which the temples usually stand, and which is

used for the Pradakshi«a ceremony.

15. The word iti in the text is explained as in the preceding
Sutras.

[2] T
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1 6. Gold, a cow, a dress, a horse, land, sesamum,
clarified butter, and food are the gifts (which destroy

sin).

17. A year, six months, four (months), three

(months), two (months), one (month), twenty-four

days, twelve days, six days, three days, a day and

a night are the periods (for penances).
18. These (acts) may be optionally performed

when no (particular penance) has been prescribed,

19. (Viz.) for great sins difficult (penances), and

for trivial faults easy ones.

20. The Y^rikkhxd. and the Atikr/z^/^/^ra, (as

well as) the i^andraya;za, are penances for all

(ofi"ences).

Chapter XX.

1. Let him cast off a father who assassinates a

king, who sacrifices for ^'udras, who sacrifices for

his own sake (accepting) money from vSiidras, who

divulges the Veda (to persons not authorised to

study it),
who kills a learned Brdhma/za, who dwells

with men of the lowest castes, or (cohabits) with a

female of one of the lowest castes.

2. Having assembled the (sinner's) spiritual Gurus

18. These (acts), i. e. the recitation of the Veda and so forth,

which have been enumerated above, Sutras 11-16.

20. Regarding these penances, see chapters XXVI and XXVII.

Haradatta again takes the word iti, which occurs in the text, to

include other difficult penances.
XX. I. Haradatta remarks that the father is mentioned here,

in order to indicate that other less venerable relatives must certainly

also be abandoned. He also states that bhruwahan,
' he who slays

a learned Brahmawa,' includes sinners who have committed other

mortal sins (mahapatakas), see XXI, i.

2. jNIanu XI, 183-185; Ya^iiavalkya III, 295. The spiritual
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and the relatives by marriage, (the sons and other

kinsmen) shall perform (for him) all the funeral

rites, the first of which is the libation of water,

3. And (afterwards) they shall overturn his water-

vessel (in the following manner) :

4. A slave or a hired servant shall fetch an

impure vessel from a dust-heap, fill it (with water

taken) from the pot of a, female slave and, his face

turned towards the south, upset it with his foot,

pronouncing (the sinner's) name (and saying) :

'

I

deprive N. N. of water.'

5. All (the kinsmen) shall touch him (the slave)

passing their sacrificial cords over the right shoulder

and under the left arm, and untying the locks on

their heads.

6. The spiritual Gurus and the relatives by

marriaofe shall look on.

7. Having bathed, they (all shall) enter the

villasfe.

8. He who afterwards unintentionally speaks to

the- (outcast sinner) shall stand, during one night,

recitinor the Savitri.

9. If he intentionally (converses with the out-

cast, he must perform the same penance) for three

nights.

10. But if an (outcast sinner) is purified by

(performing) a penance, (his kinsmen) shall, after

he has become pure, fill a golden vessel (with water)

from a very holy lake or a river, and make him

bathe in water (taken) from that (vessel).

Gurus, i. e. the teacher who initiated him (aHrya) and those who

instructed him in the Veda (upadhyaya).
8. ManuXI, 185.

10. jNIanu XI, 187-188; Ya^avalkya III, 296.

T 2
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11. Then they shall give him that vessel and he,

after taking it, shall mutter (the following Mantras) :

' Cleansed is the sky, cleansed is the earth, cleansed

and auspicious is the middle sphere ;
I here take

that which is brilliant.'

12. Let him offer clarified butter, (reciting) these

Ya^us formulas, the Pavamanis, the Taratsamandis,

and the ¥iush.ma.?ida.s.

13. Let him present gold or a cow to a Brah-

ma;/a,

14. And to his teacher.

15. But he, whose penance lasts for his (whole)

lifetime, is purified after death.

16. Let (his kinsmen) perform for him all the

funeral rites, the first of which is the libation of

water.

17. This same (ceremony of bathing in) water

consecrated for the sake of purification (must be

performed) in the case of all minor offences (upapa-

takas).

Chapter XXL
I. The murderer of a Brahma?/a, he who drinks

spirituous liquor, the violator of a Guru's bed, he

11. As appears from Gobhila GnTiya-sutra III, 4, 16, the noun

to be understood is apam an^ali/z,
' a handful of water/

12. Haradatta refers the term Pavamanis here to Taittiriya-

brahma«a I, 4, 8. The Taratsamandis are found Rig-veda IX, 58.

17.
' "Water (consecrated) for the sake of purification" means

water consecrated by the formulas,
" Cleansed is the earth," &c.'—

Haradatta.

XXI. I. Apastamba I, 7, 21, 7-9, 11; I, 9, 24, 6-9 ;
IManu XI,

35 ; Ya^navalkya III, 227. Guru, i. e. a father or spiritual teacher.

The term yonisambandha, 'sisters and their female offspring,' seems

to be used here in a sense different from that which it has III, 3 ;
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who has connexion with the female relatives of his

mother and of his father (within six degrees) or with

sisters and their female offspring, he who steals (the

gold of a Brahma;/a), an atheist, he who constantly

repeats blamable acts, he who does not cast off

persons guilty of a crime causing loss of caste, and

he who forsakes blameless (relatives), become out-

casts,

2. Likewise those who instigate others to acts

causing loss of caste,

3. And he who for a (whole) year associates

with outcasts,

4. To be an outcast means to be deprived of

the right to follow the lawful occupations of twice-

born men,

5. And to be deprived after death of the rewards

of meritorious deeds.

6. Some call (this condition) hell.

7. iNIanu (declares, that) the first three (crimes,

named above) cannot be expiated.
8. Some (declare, that a man) does not become

an outcast (by having connexion^ with female (rela-

tives), except (when he violates) a Guru's bed.

9. A woman becomes an outcast by procuring

XIV, 20; and XIX, 20. It may possibly include also daughters-

in-law.

2. Apastamba II, 11, 29, i.

3. Manu IX. 181
; Ya^avalkya III, 261.

7. Apastamba I, 9, 24, 24-25; I, 9, 25, 1-3: Manu XL 90-92,

104-105. The 'penances' prescribed are equal to a sentence of

death.

8. Apastamba I. 7, 21, 10.

9. Yacmavalkya III, 298. 'On account of the word "and,"

by slaying a Brahmawa and similar crimes also. Another (com-

mentator) says,
" A woman who serves the slayer of a learned
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abortion, by connexion with a (man of) lower (caste)

and (the hke heinous crimes).

10. Giving false evidence, calumnies which will

reach (the ears of) the king, an untrue accusation

brought against a Guru (are acts) equal to mortal

sins (mahapataka).
11. (The guilt of a) minor offence (upapataka)

rests on those who (have been declared to) defile

the company (at a funeral dinner and have been

named above) before the bald man, killers of kine,

those who forget the Veda, those who pronounce
Vedic texts for the (last-mentioned sinners), students

w^ho break the vow of chastity, and those who allow

the time for the initiation to pass.

12. An officiating priest must be forsaken, if he

is ignorant (of the rules of the sacrifice), a teacher,

if he does not impart instruction, and (both) if they
commit crimes causing loss of caste.

13. He who forsakes (them) under any other

circumstances, becomes an outcast.

14. Some declare, that he, also, who receives (a

Brahma«a or a man of lower caste, i. e. becomes his wife, loses

her caste. On account of the word ' and
'

the same happens
in case she kills a Brahmawa or commits a similarly heinous crime.

The slayer of a Brahma^a is mentioned in order to include (all)

outcasts."
'— Haradatta.

10. Manu XI, 56-57; Ya^navalkya III, 228-229.
11. Manu XI, 60-67 ! Ya^navalkya III, 234-242; Apastamba

I, 7, 21, 12-17, 19. The persons who defile the company are

enumerated above, XV, i6-i8.

12. Apastamba I, 2, 4, 26; I, 2, 7, 26; I, 2, 8, 28. Haradatta

asserts that, as the desertion of sinners has been prescribed above,

XX, I, the expression pataniyasevayam must here mean '

if they

associate with outcasts.' The former rule refers, however, to blood

relations only, and our Sutra may be intended to extend it to

spiritual relations.
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person who has unjustly forsaken his priest or

teacher, becomes an outcast).

15. The mother and the father must not be

treated improperly under any circumstances.

16. But (the sons) shall not take their property.

17. By accusing a Brahma;/a of a crime (the ac-

cuser commits) a sin equal (to that of the accused).

18. If (the accused is) innocent, (the accuser's

guilt is) twice (as great as that of the crime which

he imputed to the other).

19. And he who, though able to rescue a weak

man from injury, (does) not (do it, incurs as much

guilt as he who injures the other).

20. He who in anger raises (his hand or a weapon)

against a Brahma;za, will be banished from heaven

for a hundred years.

21. If he strikes, (he will lose heaven) for a

thousand (years).

22. If blood flows, (he will lose heaven) for a

number of years equal to (that of the particles of)

dust which the spilt (blood) binds together.

15. Apastamba I, lo, 28, 9-10. The meaning is that parents,

though they have become outcasts, must be pro\ided with the

necessaries of life.

16. Haradatta adds that their property goes to the king.

17. Apastamba I, 7, 21, 19.

18. YagTiavalkya III, 285.

20-21. ^Nlanu XI, 207; Ya^avalkya III, 293. According to

Haradatta the word asvargyam,
'
will be banished from or lose

heaven,' may either mean that a hundred years' residence in heaven

will be deducted from the rewards for his meritorious deeds, or

that he will reside in hell for the period specified.

22. Manu XI, 20^; Ya^avalkya III, 293.
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Chapter XXII.

1. (Now follows the description of the) penances.
2. He who has (intentionally) slain a Brahma?^a

shall emaciate himself, and thrice throw himself into

a fire,

3. Or he may become in battle a target for

armed men,

4. Or, remaining chaste, he may, during twelve

years, enter the village (only) for the purpose of

begging, carrying the foot of a bedstead and a

skull in his hand and proclaiming his deed.

5. If he meets an Arya, he shall step out of the

road.

6. Standing by day, sitting at night, and bathing
in the morning, at noon, and in the evening, he may
be purified (after twelve years),

7. Or by saving the life of a Brahma;2a,

8. Or if he is, at least, thrice vanquished in

(trying to recover) the property (of a Brahma/za)
stolen (by robbers),

9. Or by bathing (with the priests) at (the end

of) a horse-sacrifice,

XXIL I. The text of the Siitra consists of the single word
'

penance' in the singular, which, being the adhikara or heading,

must be taken with each of the following Sutras down to the end

of chapter XXIII.

2. Manu XI, 74.

3. Apastamba I, 9, 25, II.

4. Apastamba I, 9, 24, 11-20. Haradatta says, 'the foot of a

bedstead
'

(kha/vanga) is known in the case of the Pajupatas, and

indicates thereby that he interprets the term to mean ' a club

shaped like the foot of a bedstead,' which the Pajupatas wear.

5. Apastamba I, 9, 24, 13. 6. Apastamba I, 9, 25, 10.

7. Manu XI, 80; Ya«-uavalkya III, 244-245.
8. Apastamba I, 9, 25, 21. 9. Apastamba I, 9, 25, 22.
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10. Or at (the end of) any other (Vedic) sacrifice,

provided that an Agnish/ut (sacrifice) forms part

of it.

11. (The same penances must be performed)
even if he has attempted the Hfe of a Brahma/za,

but failed to kill him,

12. Likewise if he has killed a female (of the

Brahma;/a caste) who had bathed after temporary

uncleanness,

13. Also for (destroying) the embryo of a Brah-

ma;/a, though (its sex) may be not distinguishable.

14. For (intentionally) killing a Kshatriya the

normal vow of continence (must be kept) for six

years ;
and he shall give one thousand cows and

one bull.

15. For (killing) a Vaiiya (the same penance
must be performed) during three years ;

and he

shall give one hundred cows and one bull.

1 6. For (killing) a 6'Lidra (the same penance must

be performed) during one year; and he shall give
ten cows and one bull.

1 7. And the same (rule applies) if a female (has

10. Haradatta names the Pau-^aratra sacrifice as an instance of

a iSrauta ya^iia, of which an AgnishAit forms part. He adds that

another commentator explains the Sutra to mean,
' or at any other

sacrifice, provided that an Agnish/ut sacrifice be its final ceremony.'

Regarding the Agnish/ut sacrifice see also above, XIX, 10.

11. Y%navalkya III, 252.

12. Apastamba I, 9, 24, g; INIanu XI, 88; Y%uavalkya III,

251.

13. Apastamba I, 9, 24, 8; Manu, Ya^fiavalkya, loc. cit.

14. Apastamba I, 9, 24, i. 'Prakrna (normal) means natural

(svabhavika), i. e. not accompanied by the carrying of the foot of

a bedstead and the rest.'—Haradatta.

15. Apastamba I, 9, 24, 2, 4.

16. Apastamba I, 9, 24, 3, 4.

17. Apastamba I, 9, 24, 5; Ya^avalkya III, 269. Haradatta
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been killed) who was not in the condition (described
in Sutra 12).

18. (The penance for killing) a cow is the same

as for (the murder of) a Vaii'ya,

19. And for injuring a frog, an ichneumon, a

crow, a chameleon, a musk-rat, a mouse, and a dog,
20. And for killing one thousand (small animals)

that have bones,

21. Also for (killing) an ox-load of (animals) that

have no bones;

22. Or he may also give something for (the de-

struction of) each animal that has bones.

23. For (killing) a eunuch (he shall give) a load

of straw and a masha of lead
;

24. For (killing) a boar, a pot of clarified butter;

25. For (killing) a snake, a bar of iron
;

26. For (killing) an unchaste woman, who is

merely in name a Brahma/^i, a leather bag;

says that this rule refers to the expiation of the murder of a virtuous

Brahma/n.

18. Apastamba I, 9, 26, i; Manu XI, 109-116; Ya^navalkya III,

263. Haradatta thinks that the Sutra refers to the cow of a vir-

tuous -S'rotriya or of a poor Brahma;;a who has many children.

19. Apastamba I, 9, 25, 13. Haradatta explains dahara to mean
a small mouse, but gives the meaning assigned to it in the transla-

tion as the opinion of others. He states that all the animals named

must have been intentionally injured and together.

20. INIanuXI, 142; Ya^navalkya III, 275.

21. Apastamba I, 9, 26, 2.

22. Haradatta quotes averse showing that 'something' means

eight handfuls (mush/i) of grain.

23. Manu XI, 134 ; Ya^navalkya III, 273.

24. Manu XI, 135.

25. Manu XI, 34 ; Ya^uavalkya III, 273. Possibly da.nda., a bar,

denotes here a particular measure, as a dafida. is said to be equal

to four hastas or ninety-six angulis.

26. Manu XI, 139.
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27. (For killing a woman who subsists) by har-

lotry, nothing at all.

28. For preventing that (a Brahma;za) obtains a

wife, food, or money, (he must) in each case (remain

chaste) during a year,

29. For adultery two years,

30. (For adultery with the wife) of a ^'rotriya

three years.

31. And if he has received a present (from the

woman), he shall throw it away,

32. Or restore it to the giver.

33. If he has employed Vedic texts for people

(with whom such intercourse is) forbidden, (he shall

remain chaste for a year), provided (the portion of

the Veda thus employed) contained one thousand

words.

34. And the same (penance must be performed)

by him who extinguishes the (sacred) fires, who

neglects the daily recitation of the Veda, or (who is

guilty) of a minor offence (upapataka),

35. Also by a wife who violates her duty (to

her husband); but, being guarded, she shall receive

food.

36. For committing a bestial crime, excepting

(the case of
)
a cow, (he shall offer) an oblation of

clarified butter, (reciting) the Kushma/z^/a texts.

29-30. Apastamba II, 10, 27, 11.

33. Haradatta says that by the employment of Vedic texts,

teaching or sacrificing is meant, but that others refer the Siitra

to the performance of these acts in the company of, not for

unworthy people.

35. ^lanu XI, 189; Y%navalkya III, 297.

36. Manu XI, 174. Regarding the Kushma«i/as, see XIX, 12.
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Chapter XXIII.

1. They shall pour hot spirituous liquor into the

mouth of a Brahma/^a who has drunk such liquor ;

he will be purified after death.

2. If he has drunk it unintentionally, (he shall

drink) for three days hot milk, clarified butter, and

Avater, and (inhale hot) air. That (penance is called

the Tapta-)kr//('Mra. Afterwards he shall be again
initiated.

3. And (the same penance must be performed)
for swallowing urine, excrements, or semen,

4. And (for eating) any part of a carnivorous

beast, of a camel or of an ass,

5. And of tame cocks or tame pigs.

6. If he smells the fume (exhaled) by a man who
has drunk spirituous liquor, (he shall) thrice restrain

his breath and eat clarified butter,

7. Also, if he has been bitten by (one of the

animals mentioned) above (Sutras 4-5).

8. He who has defiled the bed of his Guru shall

extend himself on a heated iron bed,

9. Or he shall embrace the red-hot iron image of

a woman.

XXIII. I. Apastamba I, 9, 25, 3. Haradatta remarks that other

twice-born men also must perform the same penance in case they

drink liquor forbidden to them, see above, II, 20 note. He also

states that the offence must have been committed intentionally and

repeatedly in order to justify so severe an expiation. Regarding
the effect of the purification after death, see above, XX, 16.

2-3. Manu XI, 151 ; Ya^ilavalkya III, 255 ;
see also Apastamba

I, 9, 25, 10.

4-5. Manu XI, 157. 6. Manu XI, 150.

7. Manu XI, 200; Ya§-navalkya III, 277.

8-10. Apastamba I, 9, 25, 1-2. Haradatta asserts that Guru

denotes here the father alone.



XXIII, 15. PENANCES. 285

10. Or he shall tear out his organ and testi-

cles and, holding them in his hands, walk straight

towards the south-west, until he falls down dead.

11. He will be purified after death.

12. (The guilt of him who has intercourse) with

the wife of a friend, a sister, a female belonging to

the same family, the wife of a pupil, a daughter-

in-law, or with a cow, is as great as that of (him

who violates his Guru's) bed.

1 3. Some (declare, that the guilt of such a sinner

is equal to) that of a student who breaks the vow of

chastity.

14. A woman who commits adultery with a man
of lower caste the king shall cause to be devoured

by dogs in a public place.

15. He shall cause the adulterer to be killed

(also).

12. Manu XI, 1 71-172; Ya^avalkya III, 232-233.

13. 'The penance also consists in the performance of the rites

obligator}- on an unchaste student (see Sutras 17-19), and that for

the violation of a Guru's bed need not be performed.'
—Haradatta.

14. Manu VIII, 371.

15. INIanuVIII, 372; Ya^avalkya II, 286; Apastamba II, 10,

27, 9. jNIy best MSS. read ghatayet, 'shall cause to be killed,'

instead of Professor Stenzler's khadayet,
'

shall cause to be de-

voured.' C. has khadayet, but its commentar}-, as well as that

given in the other ]MSS., shows that ghatayet is the correct read-

ing. The text of the commentar}' runs as follows : Anantarokta-

vishaye gata^ puman ra^a ghatayit\TO [khadayitavyo C] vadha-

prakaraj^anantaram eva vasish/^ava-^ane darj-ita^. The

passages of VasishMa, which Haradatta has quoted in explana-
tion of Sutra 14, prescribe that the adulterer is to be burnt.

Another objection to the reading khadayet is that the word would

be superfluous. If Gautama had intended to prescribe the same

punishment for the adulterer as for the woman, he would simply
have said puma/// s am.
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1 6. (Or he shall punish him in the manner) which
has been declared (above).

1
7. A student who has broken the vow of chastity

shall offer an ass to Nirr/ti on a cross-road.

18. Putting on the skin of that (ass), with the

hair turned outside, and holding a red (earthen)
vessel in his hands, he shall beg in seven houses,

proclaiming his deed.

19. He will be purified after a year.

20. For an involuntary discharge caused by fear

or sickness, or happening during sleep, and if for

seven days the fire-oblations and begging have been

neglected, (a student) shall make an offering of clari-

fied butter or (place) two pieces of fuel (in the fire)

reciting the two (verses called) Retasya.
21. Let him who was asleep when the sun rose

remain standing during the day, continent and fast-

ing, and him who was asleep when the sun set

(remain in the same position) during the night,

reciting the Gayatri.

22. He who has looked at an impure (person),
shall look at the sun and restrain his breath (once).

23. Let him who has eaten forbidden food [or

swallowed impure substances], (fast until) his entrails

are empty.

16. Above, i. e. XII, 2, where the mutilation of the offender has

been prescribed. See also Apastamba 11, 10, 26, 20.

17-19. Apastamba I, 9, 26, 8-9.
20. Manu II, 181, 187; Ya«-riavalkya III, 278, 281. The

Retasyas are found Taittiriya Ara;?yaka I, 30.

21. Apastamba II, 5, 12, 22
;
Manu II, 220.

22. Manu V, 86. 'An impure person, i. e. a jK'a.ndala. and the

like. This rule refers to a student (who sees such a person) while

he recites the Veda.'—Haradatta.

23-24. Apastamba I, 9, 27, 3-4. My copies omit amedhya-
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24. (In order to attain that), he must entirely ab-

stain from food at least for three (days and) nights.

25. Or (he becomes pure) after eating during

seven (days and) nights fruits that have become

detached spontaneously, avoiding (all other food).

26. (If he has eaten forbidden food mentioned

above) before five-toed animals, he must throw it

up and eat clarified butter.

27. For abuse, speaking an untruth, and doing

injury, (he shall practise) austerities for no longer

period than three (days and) nights.

28. If (the abuse) was merited, (he shall offer)

burnt-oblations, reciting (the Mantras) addressed to

Varu;za and (the hymns) revealed by Manu.

29. Some (declare, that) an untruth (spoken) at

the time of marriage, during dalliance, in jest or

while (one suffers severe) pain is venial.

30. But (that is) certainly not (the case) when

(the untruth) concerns a Guru.

31. For if he lies in his heart only to a Guru re-

garding small matters even, he destroys (himself),

seven descendants, and seven ancestors.

prajane va, or has swallowed impure substances, and the words are

not required, as another penance has been prescribed for the case

above, Siitra 3. But see also Samavidhana I, 5, 13.

26. Manu XI, 161. The Sutras referred to are XVII, 9-26.

27. Apastamba I, 9, 26, 3. My copies read triratraparamam

instead of triratram paramam. This reading, which seems pre-

ferable, is also confirmed by the commentary, where the words are

explained, triratraparataya pare«a triratram.

28. According to Haradatta the texts addressed to Varu«a are

yatki/// ^edam, Taitt. Sawh. Ill, 4, 11,6 ;
imam me varu«a, tattva

yami, Taitt. Sawh. II, i, n, 6; and ava te he/o, Taitt. Samh. I,

5, II, 3. The hymns seen by Manu are Rig-veda VIII, 27-31.

29. Manu VII, 112.
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32. For intercourse with a female (of one) of the

lowest castes, he shall perform a Kr^'/^Z'/^ra penance

during one year.

33. (For committing the same sin) undesignedly,

(he shall perform the same penance) during twelve

(days and) nights,

34. For connexion with a woman during her

courses, (he shall perform the same penance) for

three (days and) nights.

Chapter XXIV.

1. A secret penance (must be performed) by him

whose sin is not publicly known,

2. He who desires to accept or has accepted (a

gift) which ought not to be accepted, shall recite

the four J^tk-verses (IX, 58, 1-4), (beginning) Tarat

sa mandi, (standing) in water,

3. He who desires to eat forbidden food, shall

scatter earth (on it),

4. Some (declare, that) he who has connexion

32. Apastamba I, 10, 28, lo-ii. Regarding the Kn'kMra.

penance, see below, chapter XXVI.

34. Manu XI, 174 ; Ya^ilavalkya III, 288.

XXIV. I. Manu XI, 248; Ya^ilavalkya III, 301,

2. Manu XI, 254.
' He who has accepted or desires to accept,

i. e. because no other course is possible, (a present) offered by a

man that is blamable on account of the caste of the giver or

on account of his deeds, or (a present) that in itself is blamable,

e. g. the skin of a black-buck and the like , , . in water, i. e,

according to some, standing in water that reaches to his navel;

according to others, entirely immersed in water,'—Haradatta,

3. Manu loc, cit.
' Forbidden food has been described above,

XVII, 8, 9. If, being unable to act otherwise, he desires to eat

that, he shall throw earth, i. e. a piece of earth, (into it) and then

eat it.'—Haradatta.

4. Haradatta adds that he shall bathe, dressed in his garments.
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with a woman during her courses becomes pure by

bathing.

5. Some (declare, that this rule holds good) in the

case of (one's own) wives (only).

6. The (secret) penance for killing a learned

Br4hma;/a (is as follows): Living during ten days
on milk (alone) or (on food fit for offerings), during
a second (period of ten days) on clarified butter, and

during a third (period of ten days) on water, par-

taking of (such food) once only each day, in the

morning, and keeping his garments constantly wet,

he shall (daily) offer (eight) oblations, (representing)

the hair, the nails, the skin, the flesh, the blood, the

sinews, the bones, (and) the marrow. The end of

each (Mantra) shall be,
'

I offer in the mouth of the

Atman (the soul), in the jaws of Death.'

7. Now another (penance for the murder of a

Brahmawa will be described):

8. The rule (as to eating and so forth), which has

been declared (above, Sutra 6, must be observed),

9. (And) he shall offer clarified butter, reciting

(the sacred text Rig-veda I, 189, 2), *0 fire, do

thou ferry over,' the Mahavyahmis, and the Kush-

maz/rt'as ;

5. Haradatta adds that another commentator reads ekestrishu,

i. e. eke astrishu, and explains the Sutra to mean,
' Some (declare

the above rule to refer also) to a bestial crime.'

6. Ya^navalkya III, 303. According to Haradatta the complete
Mantras are as follows: Lomanyatmano mukhe mrz'tyorasye^uhomi

svaha, nakhanya. m. m. a. ^homi svaha, &c. This secret penance
is apparently a milder form of that prescribed Apastamba I, 9,

25, 12.

9. The Maha\Tahr/tis are, bhu^, bhuva^, sva//. Regarding the

Kushmawdfas, see above, XIX, 12.

[2] U
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10. Or, for the murder of a Brahma/^a, for drinking

spirituous liquor, for stealing (gold), and for the vio-

lation of a Guru's bed, he may perform that (same

vow), tire himself by repeatedly stopping his breath,

and recite (the hymn seen by) Aghamarsha;2a. That
is equal (in efficacy) to the final bath at a horse-

sacrifice
;

11. Or, repeating the Gayatri a thousand times,

he, forsooth, purifies himself;

12. Or, thrice repeating (the hymn of) Agha-
marsha;2a while immersed in water, he is freed from

all sins.

Chapter XXV.
1. Now they say: 'How many (gods) does a

student enter who violates the vow of chastity ?
'

2. (And they answer):
' His vital spirits (go to)

the Maruts (winds), his strength to Indra, his emi-

nence in sacred learning to Brz'haspati, all the re-

maining parts to Agni.

3. He kindles the fire in the night of the new

moon, and offers, by way of penance, two oblations

of clarified butter,

10. Manu XI, 260-261
; Ya^navalkya III, 302. The vow

intended is that prescribed above, Siitras 6, 8.

11. Apastamba I, 9, 26, 14-!, 9, 27, i. Haradatta remarks

that the performer of the penance shall live on milk and stop his

breath, repeatedly stopping his breath.

XXV. I. For this and the following five Siltras, see Taittiriya

Ara«yaka II, 18, i seq.

2.
' All the remaining parts, i. e. his sight and the other organs

of sense, go to Agni. Thus a student who has broken the vow of

chastity becomes short-lived, weak, destitute of eminence in sacred

learning, and destitute of sight, and so forth. Therefore a penance
must be performed.'

—Haradatta. It must, of course, be under-

stood that the penance prescribed here, is a '
secret penance.'

3.
'

He, i. e. the unchaste student, shall kindle the fire in the
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4- (Reciting these two sacred texts),
'

Defiled by
lust am I, defiled am I, oh Lust; to Lust svaha;'

'Injured by lust am I, injured am I, oh Lust; to

Lust svaha.' (Next) he (silently) places one piece of

sacred fuel (on the fire), sprinkles water round the

fire, offers the Ya^navastu (oblation), and approaching

(the fire) worships it, thrice (reciting the text),
'

May
the waters sprinkle me.'

5. These worlds are three
;
in order to conquer

these worlds, in order to gain mastership over these

worlds, (this rite must be performed.)
6. According to some, the above (described) rite

is a penance (for all hidden offences) in general, (and

they say) regarding it, 'He who maybe impure, as it

were, shall offer burnt-oblations in this manner, and

shall recite sacred texts in this manner; the fee (of

the officiating priest shall be) whatever he may
choose.'

7. He who has been guilty of cheating, of calum-

niating, of acting contrary to the rule of conduct,

of eating or drinking things forbidden, of con-

nexion with a woman of the ^udra caste, of an un-

natural crime, and even of performing magic rites

with intent (to harm his enemies), shall bathe and

night of the new moon, i. e. at midnight, in the manner declared in

the Grihya-sutra.'
—Haradatta.

4. Haradatta says that while sprinkling water the performer
shall recite the texts 'Aditi, thou hast permitted,' see Apastamba II,

2, 3, 17 note. The Ya^avastu oblation, which follows after the

Svish/akr/t offering, is described Gobhila Gnhya-sutra I, 8, 26-29,

7. Apastamba I, 9, 26, 7. The verses addressed to the Waters

are, Rv. X, 9, i-3= Taitt. Sawh. IV, i, 5, i, and Taitt. Sawh. V,

6, I. Regarding those addressed to Vanma, see above, XXIII, 28.

As an instance of ' other purificatory texts
'

Haradatta quotes

Taittiriya-brahma;;a I, 4, 8, i.

U 2
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sprinkle himself with water, reciting the texts ad-

dressed to the Waters, or those addressed to

Vavuna., or other purificatory texts.

8. For offences committed by speaking or think-

ing of forbidden things, the five Vyahr/tis (must be

recited).

9. Or for all (offences) he may sip water, (reciting)

in the morning (the text),
'

May the day and the sun

purify me;' and in the evening, 'The night and

Varu;^a.'

10. Or he may offer eight pieces of sacred fuel,

(reciting the texts beginning)
'

Devakmasya.' By
merely offering them he becomes free from all sin.

Chapter XXVI.

1. Now, therefore, we will describe three Krz^-

k/irsis (or difficult penances).

2. (During three days) he shall eat at the morning-
meal food fit for offerings, and fast in the evening.

8. Regarding the five Vyahr2tis, see above, I, 51.

10. Haradatta gives the following four Mantras : Devakr/ta-

syainasovaya^anam asi svaha,
' thou art the expiation for sin com-

mitted by the gods,' svaha pitr^'kritasyainaso . . . svaha, manushya-

kn'tasyainaso . . . svaha, asmatkr/tasyainaso . . . svaha. But see

Va^asaneyi-sawhita VIII, 13, where eight Mantras are given, and

below, XXVII, 7.

XXVI. I. Samavidhana I, 2, i; Apastamba I, 9, 27, 7. Haradatta

states that ata/^, 'therefore,' means 'because the Kn'^'^kvas cannot be

performed if they have not been described,' while Saya«a, on the

Samavidhana, asserts that it means ' because unpurified persons

who are unable to offer sacrifices cannot gain heavenly bliss

without performing austerities such as KriM/iTa.s.' It is a remark-

able fact that Haradatta does not seem to have been aware that

the twenty-sixth chapter of Gautama is taken bodily from the

Samavidhana.

2. Samavidhana I, 2, 2. 'Food fit for offerings, i.e. such as

is not mixed with salt or pungent condiments.'
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3. Next, he shall eat (food fit for offerings),

during another period of three days, in the even-

ing (only).

4. Next, during another period of three days, he

shall not ask anybody (for food).

5. Next, he shall fast during another period of

three days.

6. He who desires (to be purified) quickly, shall

stand during the day, and sit during the night.

7. He shall speak the truth.

8. He shall not converse with anybody but

Aryans.

9. He shall daily sing the tw^o (Samans called)

Raurava and Yaudha^aya.
10. He shall bathe in the morning, at noon, and

in the evening, reciting the three (verses which

begin)
' For ye waters are,' and he shall dry himself

reciting the eight purificatory (verses which begin)
' The golden-coloured.'

11. Next (he shall offer) libations of water.

12. Adoration to him who creates self-conscious-

ness, who creates matter, who gives gifts, who de-

stroys (sin), who performs penance, to Punarvasu,

adoration.

3-5. Samavidhana I, 2, 3.

6. Samavidhana I, 2, 4.

7-1 1. Samavidhana I, 2, 5. Aryans, i.e. Brahma«as, Ksha-

triyas, and Vai^yas. Regarding the Samans and Mantras, see notes

to Burnell's edition of the Samavidhana, and above, XXV, 7.

Haradatta remarks that in the Taitt. Sawh. (V, 6, i) the Mantras

beginning 'The golden-coloured' are ten in number, and adds that
'
if in some other -Sakha eight are found, those must be taken.'

12. Samavidhana I, 2, 5, vihere, however, only four Mantras are

given instead of our thirteen. The epithets given to the deity in

the Samavidhana can all be referred to the Sun, provided he is
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Adoration to him who is worthy, of (offerings)

consisting of Mun^a grass, who is. worthy of (offer-

ings of) water, who conquers wealth, to him who

conquers the universe, adoration.

Adoration to him who gives success, who gives
full success, who gives great success, to him who car-

ries (all undertakings) to a successful issue, adoration.

Adoration to Rudra, the lord of cattle, the great

god, the triocular, solitary, supreme lord Hari, to

dread ^Sarva, to li'ana who carries the thunderbolt,

to the fierce wearer of matted locks, adoration.

Adoration to the Sun, to Aditi's offspring, adora-

tion.

Adoration to him whose neck Is blue, to him

whose throat Is dark-blue, adoration.

Adoration to the black one, to the brown one,

adoration.

Adoration to Indra, the first-born, the best, the

ancient, to chaste Harlke^^a, adoration.

Adoration to the truthful purifier, to fire-coloured

Kama, who changes his form at pleasure, adoration.

Adoration to the brilliant one, to him whose

form is brilliant, adoration.

identified with the universal soul, while in the above Stitra, Rudra

and Indra have been introduced. It cannot be doubtful that the

Samavidhana gives an older and more authentic form of the prayer.

My translation of the epithets, which are found in the Samavidhana

also, follows Saya^a's gloss. Haradatta does not explain them.

About Sobhya in the twelfth Mantra, which possibly might mean,
* he who dwells in a mirage, i. e. the Sarasara,' I feel doubtful.

My MSS. read somya, and the Samavidhana has saumya in the

second Mantra. But I am unwilling to alter the word, as Professor

Stenzler's reading may have been derived from a South-Indian

MS., where bhya and mya do not resemble each other so much as

in the Devanagari characters.
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Adoration to the fierce one, to him whose form

is fierce, adoration.

Adoration to Sobhya, the beautiful, the great

male, the middle male, the highest male, to the

student of the Veda, adoration.

Adoration to him who wears the moon on his

forehead, to him whose garment is a skin, adoration.

13. The worship of Aditya (the sun) must be

performed with the same (texts).

14. Offerings of clarified butter (must be made

with the help of) the same (texts).

15. At the end of the period of twelve days he

shall boil rice and make offerings to the following

deities,

16. (Viz.) to Agni svah^, to Soma svaha, to Agni
and Soma (conjointly), to Indra and Agni (con-

jointly), to Indra, to all the gods, to Brahman, to

Pra^pati, (and) to Agni Svish/akm.

1 7. Afterwards (he must feed) Brahma;/as.

18. By the above (rules) the Atikr/X^/^//ra (or

exceedingly difficult) penance has been explained.

19. (But when he performs that), he shall eat

(only) as much as he can take at one (mouthful).

20. The third {KrzM/ira) is that where water

is the (only) food, and it is called KrzM/irditi-

krz/kMra. (or the most difficult penance).
21. He who has performed the first of these

(three) becomes pure, sanctified, and worthy (to

follow) the occupations (of his caste).

13-17. Samavidhana I, 2, 5.

18. Samavidhana I, 2, 6.

19. Samavidhana I, 2, 7; Manu XI, 214; Ya^iiavalkya III, 320.
20. Samavidhana I, 2, 8

; Y%uavalkya III, 321.

21-23. Samavidhana I, 2, 9.
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2 2. He who has performed the second is freed

from all sins which he commits, excepting mortal

sins (mahapataka).

23. He who has performed the third, removes all

guilt.

24. Now he who performs these three Y^rikkhx2js,

becomes perfect in all the Vedas, and known to all

the gods ;

25. Likewise he who knows this.

Chapter XXVH.
1. Now, therefore, the A'andraya^^a (or lunar

penance will be described).

2. The (general) rules prescribed for a Y^rikkhxdi

(are applicable) to that.

3. (The hair must be) shaved, in case it (is per-

formed as) a penance.

4. He shall fast on the day preceding the full

moon.

5. And (he shall offer) libations (of water), obla-

tions of clarified butter, consecrate the sacrificial

viands, and worship the moon, reciting these (n'/^as),
'

Increase' (Rig-veda I, 91, 17), 'May milk be joined
with thee' (Rig-veda I, 91, 18, and) 'Ever new'

(Rig-veda X, 85, 19).

24-25. Samavidhana I, 2, 10. Sarveshu vedeshu snata/^, 'perfect

in all the Vedas,' means, literally, equal to a student who has bathed

after completing the study of all the four Vedas.

XXVII. 2. The rules meant particularly are those given

XXVI, 6-1 1.

3.
' He calls penance vrata.'—Haradatta.

5.
' The four religious acts, the first of which is the offering of

libations, are to be performed with the help of the three sacred

texts, the first of which begins
"
Increase." As the number (of the

acts and of the verses) does not agree, the fire-oblations and the
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6. He shall offer (clarified butter), reciting the

four [rik'ds beginning)
' Yad devi devaheflfanam,'

7. And at the end (of the offering of clarified

butter he shall offer) pieces of sacred fuel, reciting

(the texts beginning)
'

Devakr/tasya.'

8. Each mouthful of food must be consecrated

by the mental recitations (of one) of the following

(words) : Om, bhu//, bhuva//, sva/z, truth, fame,

prosperity, vigour, refreshment, strength, lustre,

soul, law, 6'iva.

9. Or (he may consecrate) all (of them at once,

saying), Adoration svaha.

libations of water must be performed severally, each with one text,

and the consecration (of the oflferings) and the worship (of the

moon must be performed ^\•ith all of them) together/
—Haradatta.

6.
' He shall oifer—as nothing is specified

—clarified butter,

with the first four r/ias of the Anuvaka 'Yad deva devahe</anam.'

Counting the three mentioned above (Sutra 5), altogether seven

oblations of clarified butter must be made.'—Haradatta.

7.
' On completion of the oblations of clarified butter, he

shall offer pieces of sacred fuel, reciting the eight sacred texts,

which begin
"
Devakr/tasya," and have been mentioned above

(XXV, 10). The word "completion" (anta) is merely a con-

firmation of something established, because (the place of the

offering) is already fixed by the place of the rule. But others

explain the word " ante
"

to mean "
at the end of the ^andra-

ya«a." The word "and" does not agree with their (opinion).'
—

Haradatta.

8. Haradatta observes that on the days when the performer eats

less than fifteen mouthfuls, the later mentioned texts must be left

out, and that, while eating, the performer must employ the Prawahuti

INIantras (Apastamba II, i, i, 2 note). He concludes by giving the

following prayoga for the performance of the ceremony :

' He
places all the food in his dish, and consecrates it by the texts
"
Increase," &c. Next he divides it into mouthfuls, and consecrates

each successively with the word Om and the rest, and eats them,

reciting the texts for the Pra«ahutis.'

9. Haradatta states that either of the two words may be used
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10. The size of a mouthful (shall be such) as not

to cause a distortion of the mouth (in swallowing it).

1 1 . The sacrificial viands are, boiled rice, food

obtained by begging, ground barley, grain separated
from the husk, barley-gruel, vegetables, milk, sour

milk, clarified butter, roots, fruits, and water; (among
these) each succeeding one is preferable (to those

enumerated earlier).

12. He shall eat on the day of the full moon
fifteen mouthfuls, and during the dark half (of the

month) daily diminish his portion by one (mouthful).

13. He shall fast on the day of the new moon,
and during the bright half (of the month) daily in-

crease (his portion) by one (mouthful).

14. According to some (the order shall be) in-

verted.

15. That (is called) a month, occupied by the

Ka.ndr3.ya.jta. penance.
16. He who has completed that, becomes free

from sin and free from crime, and destroys all guilt.

17. He who has completed a second (month,

living according to that rule), sanctifies himself, ten

in consecrating all the mouthfuls, but that others think, both should

be used.

10. Ya^fiavalkya III, 324.
11. The term 'sacrificial viands' denotes here, according to

Haradatta, the food eaten by the performer, which, like that eaten

by the performer of a Kn'^Mva., must be havishya, 'fit for an offering,'

see above, XXVI, 2. Haradatta adds that, as a Gr/hastha must not

beg, the food obtained by begging must have been collected by his

pupils, and that liquid food must be used for the expiation of the

more serious offences.

12. Manu XI, 217-218; Ya^fiavalkya III, 324-325.

14. I. e. the performer may begin with the fast on the day of

the new moon.
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ancestors, and ten descendants, as well as (any)

company (to which he may be invited) ;

18. And he who has lived for a year (according

to that rule), dwells (after death) in the world of the

moon.

Chapter XXVIII.

1. After the father's death let the sons divide

his estate,

2. Or, during his lifetime, when the mother is

past child-bearing, if he desires it,

3. Or the whole (estate may go) to the first-born;

(and) he shall support (the rest) as a father.

4. But in partition there is an increase of spiritual

merit.

5. (The additional share) of the eldest (son con-

sists of
)
a twentieth part (of the estate), a male and

18. Manu XI, 221
; Ya^navalkya III, 327.

XXVIII. I. Colebrooke, Dayabhaga II, 4; Mitakshara I, 2, 7 ;

V, Digest 20; Mayukha IV, 4, 3. Haradatta remarks that, accord-

ing to Gautama, the sons alone shall divide the estate, and that the

mother is not to receive a share, as other teachers, e. g. Y%fiavalkya

II, 123, prescribe. Apastamba II, 6, 13, 2; Manu IX, 104; Ya^na-

valkya II, 117.

2. Colebrooke and Ma}'ukha loc. cit.
' Or the sons may divide

the estate even during the lifetime of the father
;
when he desires

it, i. e. by his permission. The time for such a (division is) when

the mother is past child-bearing.'
—Haradatta. The correctness of

this interpretation of our Sutra is corroborated by the exclusion of

sons who have divided the family estate against the father's will

(XV, 19) from the ^Sraddha dinner. Apastamba II, 6, 14, i.

3. Colebrooke, Dayabhaga III, i, 15; Manu IX, 105.

4. Colebrooke, Dayabhaga III, i, 14; V, Digest 47. After

dinsion each brother has to perform the Vaijvadeva and the other

domestic ceremonies separately, while in a united family they are

performed by the eldest brother. Thus a diWsion of the family

estate causes an increase of spiritual merit; see also Manu IX, in.

5. Colebrooke, Dayabhaga 11,37; ^^j Digest 4 7 ;
Manu IX, 1 1 2 .
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a female (of animals with one row of front teeth,

such as cows), a carriage yoked with animals that

have two rows of front teeth, (and) a bull.

6. (The additional share) of the middlemost (con-

sists of) the one-eyed, old, hornless, and tailless

animals, if there are several,

7. (The additional share) of the youngest (con-

sists of) the sheep, grain, the iron (utensils), a house,

a cart yoked (with oxen), and one of each kind of

(other) animals.

8. All the remaining (property shall be divided)

equally.

9. Or let the eldest have two shares,

10. And the rest one each.

11. Or let them each take one kind of property,

(selecting), according to seniority, what they desire,

6. Colebiooke 11. cit.
' And that (additional share is given), if

of the one-eyed and the rest there are several, i. e. if the others also

get (some).'

7. Colebrooke 11. cit.
'
K.\\h (a sheep), i. e. an animal having

a fleece. The singular number (is used to denote) the species,

(and the explanation is), "As many sheep as there are." For (the

possession of) one would follow already from the phrase,
" And

one of each kind of animals." Another (commentator says),
"
Though the father may possess one sheep only, still it belongs to

the youngest, and the phrase
' one of each kind of animals' refers

to the case when there are many." . . . This (additional share is

that) belonging to the youngest. (If there are more than three

sons) the others obtain the share of the middlemost.'—Haradalta.

8. Colebrooke 11. cit.

9. Colebrooke, Dayabhaga II, 37; V, Digest 51. INIy best copy
P. leaves out this Sutra and the next. The others read dvyawm va

pilrva^a,^ (not purva^asya, as Professor Stenzler reads), and explain

the former word as follows,
'

dvava;;zjau dvyawzjaw tadasyastiti

dvya;7m.' Manu IX, 117.

10. Colebrooke 11. cit.

11. Colebrooke V, Digest 68.
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1 2. Ten head of cattle.

13. (But) no (one brother shall) take (ten) one-

hoofed beasts or (ten) slaves.

14. (If a man has several wives) the additional

share of the eldest son is one bull (in case he be

born of a later-married wife) ;

15. (But the eldest son) being born of the

first-married wife (shall have) fifteen cows and one

bull;

16. Or (let the eldest son) who is born of a later-

married wife (share the estate) equally with his

younger (brethren born of the first-married wife).

17. Or let the special shares (be adjusted) in

each class (of sons) according to their mothers.

18. A father who has no (male) issue may appoint

his daughter (to raise up a son for him), presenting

burnt offerings to Agni (fire) and to Pra^apati (the

lord of creatures), and addressing (the bridegroom
with these words),

' For me be (thy male) offspring.'

19. Some declare, that (a daughter becomes) an

12. Colebrooke loc. cit. The meaning appears to be that no

brother is to select more than ten head of cattle.

13. Colebrooke V, Digest 69. 'But, as has been declared above

(Sfitra 11), one of each kind only. In the case of the v. 1. dvipa-

danam, the word pada (step) is used in the sense of the word pada

(foot).'
—Haradatta.

14. Colebrooke V, Digest 58; ^lanu IX, 123.

15. Colebrooke loc. cit.
;

INIanu IX, 124.

16. Colebrooke loc. cit.

17. Colebrooke V, Digest 59. 'After having divided the estate

into as many portions as there are wives who possess sons, and

having united as many shares as there are sons (of each mother),

let the eldest in each class (of uterine brothers) receive the special

share of one-twentieth and so forth.'—Haradatta.

18-19. Colebrooke V, Digest 225 ;
Manu IX, 130-140.
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appointed daughter solely by the intention (of the

father).

20. Through fear of that (a man) should not

marry a girl who has no brothers.

21. Sap'mdas (blood relations within six degrees),

Sagotras (relations bearing a common family name),

(or) those connected by descent from the same jRzshi

(vaidika gotra), and the wife shall share (the estate)

of a person deceased without (male) issue (or an

appointed daughter).

22. Or (the widow) may seek to raise up offspring

(to her deceased husband).

23. (A son) begotten on a (widow) whose hus-

band's brother lives, by another (relative), is ex-

cluded from inheritance.

24. A woman's separate property (goes) to her

unmarried daughters, and (on failure of such) to poor

(married daughters).

20. Manu III, 1 1
; Y%navalkya I, 53.

21. Colebrooke, Dayabhaga XI, 6, 25; Mitakshara II, i, 18;

V, Digest 440. My copies as well as Gimutavahana and Vi^fia-

nejvara read in the text stri va, 'or the wife/ instead of stri /^a,

'and the wife.' Still the latter seems to be the reading recog-

nised by Haradatta, as he says,
' But the wife is joined together

(samu/^/tiyate) with all the Sagotras and the rest. When the Sago-

tras and the rest inherit, then the wife shall inherit one share with

them,' &c. Apastamba II, 6, 14, 2; Manu IX, 187; Ya^iiavalkya

II, 135-136.
22. Colebrooke, Mitakshara II, i, 8, where this Siitra has, how-

ever, been combined with the preceding. See also above, XVIII,

4-8 ;
Manu IX, 145-146, 190.

23. Colebrooke V, Digest 341 ;
Manu IX, 144.

24. Colebrooke, Dayabhaga IV, 2, 13; Mitakshara I, 3, u;
II, 2, 4 ; V, Digest 490; Mayiikha IV, 8, 12. See also Manu IX,

192; Ya^navalkya II, 145.
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25. The sister's fee belongs to her uterine bro-

thers, if her mother be dead.

26. Some (declare, that it belongs to them) even

while the mother lives.

27. The heritage of not reunited (brothers) de-

ceased (without male issue goes) to the eldest

(brother).

28. If a reunited coparcener dies (without male

issue) his reunited coparcener takes the heritage.

29. A son born after partition takes exclusively

(the wealth) of his father.

30. What a learned (coparcener) has acquired by
his own efforts, he may (at his pleasure) withhold

from his unlearned (coparceners).

31. Unlearned (coparceners) shall divide (their

acquisitions) equally.

32. A legitimate son, a son begotten on the wife

25. Colebrooke, Dayabhaga IV, 3, 27; Y, Digest 511; Mayukha
IV, 10, 32. 'The fee, i.e. the money which at an Asura, or an

Arsha wedding, the father has taken for giving the sister away.

That goes after his (the father's) death to the uterine brothers of

that sister ; and that (happens) after the mother's death. But

if the mother is alive (it goes) to her.'—Haradatta.

26. Colebrooke V, Digest 511.

27. Colebrooke V, Digest 424. 'The word "eldest" is used

to give an example. (The property) goes to the brothers, not

to the widow, nor to the parents. That is the opinion of the

venerable teacher.'—Haradatta. Ya^avalkya II, 134.

28. Mayukha IV, 9, 15; Manu IX, 212; Ya^avalkya
II, 138.

29. Colebrooke, Dayabhaga VII, 3 ;
Manu IX, 216.

30. Colebrooke, Dayabhaga VI, i, 17; V, Digest 355 ; Mayu-
kha IV, 7, 10

;
]Manu IX, 206; Ya^avalkya II, 119.

31. Colebrooke V, Digest 137; Manu IX, 205.

32-33- Colebrooke V, Digest 184; Manu IX, 166-178; Ya^a-
valkya II, 128-132. My best copy P. inserts another Sutra between



304 GAUTAMA. XXVIII, 33.

(by a kinsman), an adopted son, a son made, a son

born secretly, and a son abandoned (by his natural

parents) inherit the estate (of their fathers).

T)T). The son of an unmarried damsel, the son of

a pregnant bride, the son of a twice-married woman,
the son of an appointed daughter, a son self-given,

and a son bought belong to the family (of their

fathers).

34. On failure of a legitimate son or (of the)

other (five heirs) they receive a fourth (of the

estate).

35. The son of a Brahma/za by a Kshatriya wife,

being the eldest and endowed with good qualities,

shares equally (with a younger brother, born of a

Brahma;^!) ;

36. (But he shall) not (obtain) the additional

share of an eldest son.

this and the following one, ete tu gotrabhagz/i,
' but these (latter

six) belong to the family (only, and do not inherit).'

34. Colebrooke V, Digest 184.
' The residue of the estate

goes to the Sapiw^as. If it is here stated that the son of an

appointed daughter receives, even on failure of a legitimate son,

a fourth part of the estate only, that refers to the son of an ap-

pointed daughter of lower caste, i. e. to a son who is born, when

somebody makes the daughter of a wife of lower caste his ap-

pointed daughter, and does that by intent only.'
—Haradatta.

35. Colebrooke V, Digest 158; Manu IX, 149-153; Ya^na-

valkya II, 125. 'If the son of a Brahma«a by a Kshatriya wife

is endowed with good qualities and the eldest, then he shares

equally with a younger son by a Brahmam. For the one possesses

seniority by age and the other by caste.'—Haradatta.

36. Colebrooke loc. cit.
' What is exclusive of the additional

share of the eldest, which has been declared above, Sutra 5, (that)

other (part) he shall obtain. The verb must be understood

from the context. Regarding a son by a Kshatriya wife who is

the eldest, but destitute of good qualities, the Manava Dharma-
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^'J. If there are sons begotten (by a Brahma;-?a)

on wives of the Kshatriya and Vaijya castes (the

division of the estate between them takes place

according to the same rules) as (between) the (son

by a Kshatriya wife) and the son by a Brahma/zi.

2i^. And (the sons by a Kshatriya wife and by
a Vaii-ya wife share in the same manner) if (they

have been begotten) by a Kshatriya (father).

39. The son by a .Sudra wife even, if he be obe-

dient like a pupil, receives a provision for main-

tenance (out of the estate) of a (Brahma;^a) deceased

without (other) male issue.

40. According to some, the son of a woman of

equal caste even does not inherit, if he be living

unrighteously.

41. ^'rotriyas shall divide the estate of a childless

Brahma;/a.

jastra declares (IX, 152-153), "Or (if no deduction be made),"
&c.'—Haradatta. The sense in which the Sutra has been taken

above, agrees with the explanation of the Ratnakara adduced in

the Digest loc. cit., though the reading of the text followed there

seems to be different.

37-38. Colebrooke V, Digest 159. In the Digest V, 160, an

additional Sutra regarding the partition between the sons of a

Vaijya by Vaijya and 5udra wives is quoted, which, however, is

not recognised by Haradatta.

39. Colebrooke V, Digest 169; Mayukha IV, 4, 30. '(The

word) of a Brahma«a must be understood (from Sutra 35).'
—

Haradatta.

40. Colebrooke V, Digest 316; Apastamba 11, 6, 14, 15.

41. Colebrooke, Mitakshara II, 7, 3; Mayukha IV, 8, 25. 'The

expression "of a childless (Brahma«a)" includes by implication

(the absence) of Sapiwo'as and other (heirs).'
—Haradatta. .S'ro-

triyas, i. e. Brahmawas learned in the Vedas. See also INIanu

IX, 188.

[2] X
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42. The king (shall take the property of men) of

other (castes).

43. An idiot and a eunuch must be supported.

44. The (male) offspring of an idiot receives (his

father's) share.

45. (Sons begotten) on women of higher castes

(by men of lower castes shall be treated) like sons

(begotten by a Brahma;^a) on a ^'udra wife.

46. Water, (property destined for) pious uses or

sacrifices, and prepared food shall not be divided
;

47. Nor (shall a partition be made) of women
connected (with members of the family).

48. In cases for which no rule has been given,

(that course) must be followed of which at least ten

(Brahma;/as), who are well instructed, skilled in

reasoning, and free from covetousness, approve.

49. They declare, that an assembly (parishad,

shall consist) at least (of) the ten following (mem-

bers, viz.) four men who have completely studied

the four Vedas, three men belonging to the (three)

orders enumerated first, (and) three men who know

(three) different (institutes of) law.

42. Apastamba II, 6, 14, 5.

43. Colebrooke V, Digest 335; Manu IX, 201-202; Y^Sa-
valkya 11, 140.

44. Colebrooke loc. cit.
;
Manu IX, 203; Ya^ilavalkya II, 141.

45. Colebrooke V, Digest 171, 335.

46. Manu IX, 219. For a fuller explanation of the terms yoga
and kshema, (property destined for) pious uses and sacrifices, see

Colebrooke, Mitakshara I, 4, 23.

47. Colebrooke, INIitakshara I, 4, 22; V, Digest 367; Mayfikha

IV, 7, 19- ^

49-51. Apastamba II, 11, 29, 13-14; Manu XII, 108-113.

Three men belonging to the (three) orders enumerated first, i. e. a

student, a householder, and an ascetic, see above, III, 2.
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50. But on failure of them the decision of one

6'rotriya, who knows the Veda and is properly in-

structed (in the duties, shall be followed) in doubtful

cases.

51. For such a man is incapable of (unjustly)

injuring or (unjustly) favouring created beings.

52. He who knows the sacred law obtains hea-

venly bliss, more than (other) righteous men, on

account of his knowledge of, and his adherence

to it.

53. Thus the sacred law (has been explained).


